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ADVERTISEMENT. 


Tue substance of the following attempt to relieve discou- | 
raged Christians, was delivered in a sermon at an annual 
association, held at Northampton, May 26, 1779, and 
was by the ministers and messengers of the churches de- 
sired to be printed. But most of the said ministers, and 
many of my friends, apprehending afterwards that the - 
great variety and vast importance of the subjects attended 
to, would not admit of their being properly treated in so 
small a compass as that of a sermon, they requested that 
the plan might be enlarged, and the ideas expanded ; 
and advised to print it by subscription. 

This proposal I could not immediately comply with, as 
it materially differed from, and greatly exceeded, what 
was at first desired ; and therefore I resolved not to pub- 
lish in any form, till the sense of the associate brethren 
could be taken. Accordingly at their next annual meet- 
ing, I gave my reasons why I had not complied with 
their request; of which they approved, and earnestly 
desired the last-mentioned plan might be adopted and 
pursued. 

I should not perhaps have mentioned the above, only 
for the satisfaction of those who have complained of the 
long delay. Being in a state of entire suspense for one 
year, and waiting to collect the names of subscribers 
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afterwards, were the chief, though not the only, reasons 
of the publication being postponed; for various provi- 
dential occurrences have contributed to the delay. 

Respecting what I have written, I have only to say, 
the establishment of truth, the relief of distressed souls, 
the increase of brotherly love among the godly of every 
denomination, delight in the adorable and boundless 
perfections of the great Jehovah, Father, Son, and Spi- 
rit, and conformity to his righteous will, are the ends I 
have had in view, and which I earnestly wish may be 
accomplished. But whether the manner of treating the 
several subjects be calculated to answer such purposes, 
I cannot say. Iam habitually afraid, lest truth should 
suffer through my weakness, and on that account have 
often repented that I complied with the request of my 
friends, However, having been greatly perplexed with 
most of the difficulties referred to, I am not without hope 
that the communication of what has been relieving to 
my own mind, may be of use to others in similar exer- 
cises, through the blessing of God, which it is earnestly 
desired may attendevery reader. And for which end may 
each one endeavour to lift up his heart unto him who 
hath stand, “‘ The meek he will guide in judgment, and 
teach his way.”’ Finally, brethren, pray for me, that 
I may live under the influence of truth, and in the pros- 
pect of eternal glory ! 


Arnsby, Leicestershire, 
May 31, 1781. 


ROBERT HALL, 
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ZION'S TRAVELLERS, &c. 


CAST YE UP, CAST YE UP, PREPARE THE Way, 
TAKE UP THE STUMBLING-BLOCK OUT OF 
THE WAY OF MY PEOPLE.—Isa. lviii. 14, 


THESE words seem to have been the language 
of those who in a time of general declensian 
adhered t God and religion, and in every dif. 
ficulty and danger trusted in the Lord, being 
encouraged by his precious promises, as men- 
tioned ini the preceding verse. Knowing by 
mournful experience the various obstacles and 
intricacies which annoy and perplex the heaven. | 
ly traveller in times of distress and obscurity, 
they are represented as saying, on behalf of the 
discouraged and entangled, to those who were 
employed in the ways of Zion, Cast ye up, cast 
yo.up, prepare the way, &c. 
Whether the text be considered as lifstorica! 
or prophetical,as a, relation of what was the 
| B 


g 
4 


2 


request of the godly in the days of the prophet 
or a prediction of what would be solicited in 
some future period, it is evident from the words 
that the people of God are represented as ona 
journey, seeking a better country, which is an 
heavenly, therefore are fequently called stran- 
gers and pilgrims on the earth; that the way in 
which they are to walk is not at all times easy 
to be discovered; and when obscurity attends 
the path, hesitation prevents a progress. Hence 
the servants of the Lord are called upon to cast 
up and prepare the way, to render it more visi- 
ble and obvious to every spiritual passenger, to 
see that it be raised or elevated, and thereby 
rendered safe, even when floods of persecution 
and temptation abound; and made as plain as 
possible, by the removal of every thing tending 
to injure the weak or benighted traveller : there- 
fore it is added, Take up the stumbling-block 
outof the way of my people. This desire, this 
request, seems to be represented as the perso- 
nal and united wish of every good man, whe- 
ther in the days of the prophet or in future 
periods of time. For thus saith the Lord, He 
that putteth his trust in me shal] say, Cast ye 
- upy Gast ye up, prepare the way, take up the 
stumbling-block out of the way of my people. 

Though stumbling-block is mentioned only 
in the singular, as if pointing to some one dan- 
ger or difficulty to be removed, yet it is evident 


from Scripture that various things are so deno- 


minated ; but the singular number being only 
used in the words, may denote the dreadful 
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nature and dangerous gg of the doctrine 
and practice of idolatry, which was the stumb. 
ling-bleck Balaam taught Balak to cast before 
the children of Israel, and against which the 
prophet in this chapter has been bearing his 
testimony. The doctrine of idolatry in its dif.- 
ferent forms has been, and continues to be, a 
fatal stumbling block to many; hence the 
church of Pergamos was censured for keeping 
in her community them that held the doctrine 
of Balaam, Rev. ii. 14. Again, if the text be 
considered as the language of every believer, it 
may refer to, orinclude, whatever was or may 
be found of astumbling nature to each of them. 
The experiences of Christians are very different 
respecting what is, ur has been, to them of a 
trying perplexing nature; and as each Chris. 
tian is ready to fear what has been the princi- 
pal stumbling-block tohim may be the same to 
others, it is natural to suppose, that as every 
heart knows its own bitterness, each tried be. 
liever would thus express himself, and, in 
reference to his own experience, say, Take 
the stumbling block out of the way of my 
le. 

Bosides, as there is often a prevalence of va- 
rious errorsin different periods, and distinct 
places; so, what is injurious to the people of 


God, as a prevailing stumbling block in their 


way, is variable according to the methods taken 

to obscure, misrepresent, or oppose the solemn 

and sacred truth, which God has graciously 

revealed in :y word, or lessen their gen 
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influence and native tendency, as recorded in 
the holy Scriptures. 

From these considerations we may infer, 
that though the text speaks in the singular num- 
ber, yet the servants of the Lord must expect 
to have various things of a stumbling nature 
to remove, according to the different exercises 
of the saints, or the injury done to truth at 
different times, and by different persons. 

The ministers of Christ are set for the defence 
of the gospel, and are appointed to help the 
faith and joy of those who have believed through 

And as. this is a day in which errurs of 
various kinds abound, a day of gloominess and 
perplexity to many sincere Christians who de- 
sire to know the truth as it is in Jesus, to be 
devoted to him through life, as well as found 
in him at death; for the sake of such [ would 
endeavour, as the Lord shall help, to remove 
some of those stumbling blocks which in 
their.way, relating to. | 


I. Doctrinal, 
: II, Experimental, and 
IIL. Practical Religion. 


I, Respecting doctrinal difficulties, we may 
‘observe the most common and artful methods 
taken to overturn the soul-supporting truth of 
‘Christ's divinity. It is only from the sacred 
‘Scriptures we can have information respecting 
‘the person and work of our precious Redeemer : 
to these he appeals in the on of his flesh, say- 
ing, Search the Scriptures, for they: testify of 
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me: but with what deceitfulness is the word of 
God handled by pet when the person of 
Christ is the subject of inqniry! 1. Some, in 
order to overthrow his claim to divinity, and 
the supreme love of his people, have collected 
a number of passages of Scripture which plain- 
ly declare his inferiority to God; from which | 
they infer, with an appearance of gravity and 
good will!to truth, that as Seripture is evidently 
consistent with itself, he therefore, who is 
therein declared to be inferior to Deity, cannot 
possibly be divine: but a little attention is suf- 
ficient to discover that art is substituted in the 
room of argument, and sophistry occupies the 
place of sense. Every good man will rejoice in 
the harmony and cousistency of divine revela- 
tion, and readily allow that inferiority and 
equality are opposites, and that, in the sense 
in which Christ is spoken of as inferior, he is 
not, cannot be equal with God. 

But asin the person of Christ two distinct 
natures are united, in consequence of which 
he is Immanuel, God with us; therefore it does 
not follow, because he has a nature inferior to 
God, yeafeven to angels, that superior nature 
is not properly divine. Ten thousand testimo- 
nies in provf of his humanity do not in the 
least degree enervate his claim to deity: a very 
small attention to the subject under considera- 
tion, is to discover the fallaciousness of such 
reasoning as the above. For those who main- 
tain the divinity of the blessed Saviour, as 
firmly believe him to be properly man, as they 
do who deny him to be God over all. 
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_ It is our unspeakable felicity, that the Son 
of God was sent into the. world as a Mediator, 
to make peace between Jehovah in his public 
character asa governor, and rebellious men, 
that the Lord God might dwell among them, 
and they with him. In order to accomplish 
which, it was necessary he should assume hu- 
man nature, and dwell among us. To recon- 
cile God and man, it was needful he should be 
a middle person possessing the nature of both, 
and, -as equally interested in the favour of each 
‘party, be able to establish Heaven's righteous 
claim, and raise self-ruined man to a state of 
safety, dignity, and delight. 

_ Considered as a complex person, he kindly 
condescended to act on our behalf in office- 
capacity, as if inferior to Deity. Foras Medi- 
ator he acted as under the direction and com. 
mission of his Father; and as such was God’s 
servant, though his Son, therefore said, of 
himself he could do nothing ; not through the 
want of ability. but being uuder official obli. 
gations to adhere to his Father's directions. 
Though an ambassador can do nothing of him- 
self, but is bound in duty to act in all things in 
conformity to his instructions, yet it is not from 
thence inferrible that his nature, ability, or 
mental powers, are inferior to those of his 
sovereign; for the restric.ion or limitation is 
. mot the effect of personal debility, but of of- 
fice-capacity. The blessed Jesus is therefore 
not only inferior to God as man, but as Medi- 
ator; nevertheless, inferiority in office does not 
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| prove nor imply an inferiority of nature. Nay, 


on the contrary, the errand on which he came, 
and the work assigned him to perform, were so 
infinitely important, awful, and arduous, that 
he could not have discharged his trust without 
the power and penetration of Deity. Hence 
he appealed to his works in proof of his divine 
mission, likewise as evidences of his filial rela- 
tion to God, in such a sense as exposed him to 
the charge of blasphemy, had he not been pro- 
perly divine; John x. 24to 38. His true dig. 
nity as a divine person being inferrible from 
what he did, his enemies were on that accourft 
inexcusable, because his works sufficiently de- 
monstrated to every honest inquiring mind, 
who he was, as well as from whence he came ; 
though it was inconsistent with his then state of 
h»~iliation and debasement, to allow the glo- 
livinity to shine forth in their native 
‘ jufinite splendour: hence he repeat. 

edly ‘d his friends not to publish to the 
world whc he was till after his resurrection from 
the dead. That he was a man, his enemies 
knew as well as his disciples; yea, some of 
them thought him to be the promised Messiah, 
and said one to another, This is the heir, let 
us kill him: but as a divine person, they knew 
him not; for, had they known him, they would 
not have crucified the Lord of glory. For the 
principal charge brought against him, and for 
which he was condemned, was, that being a 
man he made himself equal with God; John 
v. and xix. 7. 
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‘Tf Christ exposed himself to death through 
ambiguity, how did he witness a good confes. 
sion at Pilate’s bar? If he did not mean an 
equality with God, which the Jews thought he 
did, strange that his regard to truth did not 
lead to an explanation of what he intended ! 

It is no wonder the priests and others, in 
that day of prevalent ignorance and perverse- 
ness, should have a secret conviction of his 
office.capacity as Messiah, without an idea of 
his divinity, seeing some under the profession 
of gospel ministers, acknowledge and plead 
for his divine mission, and yet oppose and re- 
ject with contempt the idea of his being a 
divine person. 

~ How kind and wonderful the condescension 
of the blessed Jesus, that he should stoop to 
take upon him human nature, (not as when in 
its original dignity, but in its debased state,) 
in order to suffer, and serve in favour of those 
who would, he knew, on that very account, 
rob him of his reputation as a divine person ! 
It is mournful to think he should be despised on 
earth for ‘that, on the account of which he is 
admired in heaven. 

Consider the complex capacity of the adora- 
ble Jesus, as God, and as man, with his acting 
as Mediator in consequence of such an union 
of distinct natures, and then the Scripture ac- 
count of his inferiority and subjection to the 
divine Father will appear quite consonant with 
the doctrine of his true and proper divinity ; 
and the stumbing-block aforesaid be totally 
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removed. But when the aforesaid is removed, 
behold another is with equal art thrown in the 
way of the ignorant and unwary, which is (2,) 
a perversion of the terms used in treating of 
this important subject. In consequence of 
such unwarrantable, not to say unmanly craft, 
the unity of the divine essence is represented to 
be so evidently inconsistent with a plurality of 
divine persons, as if it was universally agreed 
to consider them as absolute contradictions, and 
to convey irreconcileable idea; whereas it is 
very well known that those who believe the 
divinity of the blessed Jesus, (and the Holy 
Ghost,) as firmly maintain the unity of the di. 
vine essence, or that there is only one God, as 
they do who oppose a plurality of divine per. 
sons, Yet things are so represented as if they 
and the Trinitarians agreed in that about which 
they differ, and, again, as if they differed about 
that in which they are agteed; for the consis- 
tency between a plurality of persons in the one 
divine essence, is the very thing for which those 
contend who believe the divinity of Christ, 
And that there is but one living and true God, 
both parties unite and agree in acknowledging. 
The doctrines of unity in the divine essence, 
and a plurality of persons, are im their very na — 


‘ture distinct, and ought never to be confounded, . 


But that they are opposite and inconsistent in 
reference to God, has not yet been proved, and | 
I believe never will. But though the adversa- 
ries of Christ’s divinity oppose the one to the 
other, as if they were allowed contraricties ;— 


9 
| 
| 


10 


yet by and by they will treat those very terms 
by which the doctrines are distinguished, as if | 
they were intended to express the same thing, 
or convey similar ideas. Hence, if the essence 
of God be the subject treated of, the term per- 
son is immediately substituted, as if synony- 
mous with that of essence, and then with an air 
of triumph it is inferred, that, Jf God be one, 
he is not two or three. Again, if the doctrine | 
of divine personality be the matter of immediate : 
consideration, and scriptural proofs be adduced | 
in support of a plurality of persons truly di- 
vine; behold, the idea of essence is by them 
substituted in the room of person, and unity 
instead of plurality, and by the help of such a 
substitution and perversion of terms, and shu/- 
fle of ideas, they very gravely exclaim against 
Tritheism, i. e. the doctrine of three Gods. As 
the friends of Christ's divinity never assert God 
to be three in the sense in which he is one, nor 
one in the same sense in which he is three, but 
perpetually distinguish between a plurality of 
persons and the unity of God, the methods ta- 
ken as aforesaid are disingenuous, contempti- 
ble, mean, and even beneath notice, were it not 
that thereby inattentive minds are imposed 
upon, the opposition to the Redeemer’s dignity 
is supported, and weak Christians are stumbled. 

| Itis evident, however, beyond contradiction, 
that, according to the Scriptures, there was a 
plurality of persons antecedent to creation: 
for in the beginning was the Word, and the. 
Word was with God, and the Word was God, 
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the same was in the beginning with God; all 
things were made by him, and without him was 
not any thing made that was made; John, i. 1, 

2,3: that glorious person who was with God 
was therefore distinct from him with whom he 
was, and yet of the same nature, being one in 
essence with the Father. For the Word was 
God, and that Jesus Christ is intended by the 
Word who was in the beginning with God, and 
the author of creation, is plain from verse 10. 
He was in the world, and the world was made 
by him. Again, verse 14, The Word was made 
flesh, and dwelt among us, and we beheld his 
glory, the glory as of the only begotten of the 
Father, full of grace and truth. As he was 
before all things, so by him all things consist, 
Col. i. 17, He was with the Father from ever. 
lasting, and all that is done in time is accord- 
ing to the eternal purpose which the Father 
purposed in him. Hence God chose his people 
in him, committed them to his care in the ever- 
lasting covenant, and promised eternal life in 
him before the world began. Many instances 
might be given of Christ's existence before his 
incarnation, as he said, Before Abraham was, 
I am; John viii. 58, The plural pronouns 
used in Scripture by the great Eternal when 
speaking of acts, authority, and properties pe- 

culiar to Deity, are striking proofs of a plural- 
ity of persons in one essence. God said, Let 
us make man in our image, after our likeness ; 
Gen. i. 26. Behold the man is become like 
one of us; chap. iii. 22. Let us go down, and 
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confound their language ; chap. xi.7. Whom 
shall I send, who will go for us? Isaiah, vi. 
8. And respecting all other objects of worship, 
Jehovah's language is, Produce your cause, | 
saith the Lord, bring forth your strong reasons, | 
saith the King of Jacob; let them show the 
former things what they be, that we may con- 
siderthem. Or declare us things to come, that 
we may know that ye are gods; yea, do good 
or do evil, that we may be dismayed, and be- 
hold it together, Isaiah, xli. 21, 22, 23. 
Again, to stain the pride of man, and curb 
human arrogance, he asserts his. divine prero- 
gative in the following solemn and instructive 
interrogations. Who hath declared from the 
beginning, that we may know? and before 
time, that we may say he is righteous? I 
beheld, and there was no man, no counsellor, 
that, when I asked them, could answer a word; 
Isaiah xli, 26,28. From these and many more 
instances which might be produced, it is evi. 
dent, that there is a plurality of persons in the : 
one eternal God, even the Father, the Word, 
and the Holy Ghost, and that these three are : 
one. In the name of which sacred three the 
holy ordinance of baptism was ordered to be : 
ad ministered. | 
The adversaries of Christ's divinity being 
conscious that the Scriptures treat of a plurality i 
‘of persons employed in creation, &c. and lest | 
the artful manner of treating the argument 
respecting person and essence as aforesaid should 
not block up the way leading to the divine 
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glories of Jesus, have invented another stumb. 
ling- block, to render the path of faith in Christ's 
divinity quite impassable, which is, (3.) the 


pre-existence of Christ’s soul. It is acknow- © 


ledged some have maintained this sentiment 
without any designed injury to the doctrine of 
the Trinity. But it is equally evident that some 
of the,most virulent enemies to Christ's divine 
persofality, find it impossible to give their 
scheme of opposition even the appearance of 
consistency, but as aided by the aforesaid hy. 
pothesis; therefore great pains have been taken 
to render it plausible, in consequence of which 
it has proved a stumbling-block to some. 
- But that it was not a human soul which ex- 
isted with the Father before time, and which 
made the world, and to which God spake, say- 
ing, Let us make man, &e, &c. but his own 
infinitely glorious Son, will appear, if the fol. 
lowing things be duly considered, He who was 
with the Father, was with him from everlast- 
ing, rejoicing always before him, and whose 
goings forth have been from of old from ever- 
lasting ; Mic. v. 2, and who should be called, 
though clothed with humanity, the everlasting 
Father, the mighty: God; Isaiah ix. 6. But 
it is absurd to suppose a creature to have exis. 
ted before time began. Every creature once 
was not; te suppose a creature always to have 
been, is to form an idea of.a creature which 
was never created: all things were made by 
Jesus Christ, without him nothing was made 
that was made; but, according to the aforesaid 
opinion, there was a creature made which Jesu s 
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Christ was no ways concerned in the formation 
of; fora creature cannot be thought to have 
created itself, without absurdly supposing it to 
have been before it was, to exist prior to its 
existence, or to act whilst’ it was nothing, in 
order to be something ;—the above absurdities | 
are unavoidable, if the Scripture account of 
_ the creation (as the production of a plurality 

of persons) be credited, and the divinity of 
Christ be denied. | 

As a soul could not create itself, so neither 
could it be the author of the other parts of the 
creation, which Jesus Christ is positively de- 
clared to be. For by him were all things crea. 
ted that are in heaven, and that are in earth, 
visible and invisible, whether they be thrones, 
or dominions, principalities, or powers: all 
things were created by him and for him; Col. 
i. 16. Ifa human soul be the author of crea- 
tion, various creatures would be above their 
Creator, Angels, for instance, would be supe. 
rior to their Maker, and excel him in strength ; 
for man Seay Christ is asserted only to be) 
is naturally inferior to those celestial spirits. 
Thou madest him a little lowerthan the angels ; 
‘which supposes the angels were, when his hu- 
manity was made; Heb. ii. 7. The acknow- 
ledgement of Christ as Creator, renders the 
denial of his proper divinity inexcusable, and 
saps the foundation of not only revealed but 
natural religion; for, if Jesus be the former of 
all things, the invisible things of him from the 
creation of the world are clearly seen, being 
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understood by the things that are made, even 
his eternal power and Godhead, so that they 
are without excuse who glorify him not as God ; 
Rom. i. 20,21. Some assert that Christ was 
only an instrument in creation; but creation 
work was of such a nature, as to exclude the 
idea of an instrumental creator. An instru- 
ment, if concerned at all, must have been em- 
ployed either before or after the production of 
being, for there was no medium. Not before, 
because prior to creation there was not any 
existing for an instrument to act upon, or to be 
employed about. Not after, because when a 
creature does exist, it is too late for an instru- 
ment to be employed in producing it. Nothing 
short of infinite agency could possibly be con- 
cerned in creation ; the persons so engaged were 
properly divine, and essentially one. How- 
ever, that there was no instrument concerned 
is beyond all dispute, if what Jehovah says be 
duly regarded; for he declares there was none 
such with him; Prov, vii.; Mic. v. 2. Thus 
saith the Lord thy Redeemer, and he that form- 
ed thee from the womb; I am the Lord that 
maketh all things, that stretcheth out the hea- 
vens alone, that spreadeth abroad the earth by 
myself; Isaiah xliv. 24. Which alone spread- 
eth out the heavens; Job ix.8. Hence it ap- | 
pears, that though there were distinct persons 
employed in creation, yet they were so united 
as to be included in the one all-creating Jehovah. 

4thly, To render the scheme of opposition to 
Christ's divinity more consistent, and the idea 
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of the soul existing before time, instead of the 
Son of God, less exceptionable; it has been 
thought proper to exclude the body from being 
an essential constituent part of aman. Such 
an exclusion, to be sure, was a happy thought, 
and quite necessary; for without it the all-crea- 
ting creature would not have been properly 
either God,angel,or man. Butthat it might bo 
considered as belonging to some scale or class 
of being, “ It is asserted to be a proper human 
person, a true and real man, the body being 
only a temporary covering for, but not a con- 
stituent part of human nature.” But this 
method of depreciating the divine glories of the 
blessed Jesus will prove abortive, if the scrip- 
ture account of human nature be attended to: 
and without doubt he who made man could 
best describe him. From the sacred pages we 
learn, that the Lord God formed mah of the 
dust of the ground, and breathed into his nos- 
trils the breath of life, and man became a liv. 
ing soul; Gen. ii. 7: and that the rib which 
the Lord God had taken from man made he a 
woman; and Adam said, She shall be called 
woman, because she was taken out of man. 
Again, to Adam as a trangressor, the Lord 


, said, Dust thou art, and unto dust shalt thou 


return ; Gen. iii. 19. Man shall return again 
to dust. Now, as the soul was not formed of 
the dust, nor the rib, of which Eve was made, 
taken out of the soul: but the rib from the 
body, and the body from the ground; therefore 
the bod? must be a constituent part of man, 
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for the body only returns to dust, and yet the 
Lord says, man shall return thither; Job, 
xxxiv. 15. Again: the personal name of man 
is often given to the body, which would be im. 
proper if the body wasnot a part of the person, 
Jacob in his affecting lamentation says, Joseph 
is without doubt rentin pieces, I will go down 
inte the grave unto my son mourning: thus 
> his father wept for him; Gen. xxxvii, 33, 35. 
> It was not the soul, but the body of his son, 
which he concluded was torn asunder; nor his 
>» own soul, but his body, that would go down to 
Y : the grave. And when the same patriarch was 
. § near death, he charged his sons, saying, Bury 
; me with my fathers; in such @ cave which he 
% described ; adding, there they buried Abraham 
By and Sarah his wife; and there I buried Leah ; 
>) Gen, xlix. 29, 31. 
And that the body of Christ was an essential 
)) part of his humanity, is evident from what the 
)) angel said to his weeping friends. He is not 
M here, he is risen ;: Come, see the place where 
ithe Lord lay; Matt, xxviii. 6. But if the 
body was no proper constituent part of his 
* manhood, he never lay in the grave; nor did 
vhe ever rise from the dead, for he did not die. 
»They did not nail him to the tree; the whole 
"account of his corporal sufferings is @ mere 
iction—if it be true, that his body was nota 
)properconstituent part of himself. In a word, 
ethere never will bea resurrection of any man, 
wef bodies are not essential to human nature, 
Send this world of men are quite as invisible to 
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each other as the world of angels.are. Accord- 
ing to that notion, the sight of a man is a sin- 
gular rarity. That a soul can exist withoata 
body is readily allowed, but such a separate 
existence is the effect of death; and can it be 
thought reasonable that Christ's first existence 
should be a state similar to that of the dead? 
Once more, on such a supposition Christ could 
not be the son of man in any sense, because 
his soul is said to exist before all men; * and 
his body not a part of his humanity. But he 


* From a conviction of the singular absurdity attend- 
ing the supposition of a creature existing from eternity, 
some have boldly asserted that everlasting, from which 
Christ is said to exist, only intends a measurable period, 
and therefore does not convey the idea of eternity, or 
unlimited duration. It is granted that by the term ever- 
lasting, and eternal likewise, sometimes is intended no 
more than a very distant period, but that is not their 
native But the natural meaning 
of the word is a perpetual existence, or infinite duration. 
Hence we read, the eternal God is thy refuge, and un- 
derneath are the everlasting arms; Deut. xxxiii. 27. 
Art not thou from everlasting, O Lord my God? Hab. 
i. 12, Uf it be said the existence of Christ is limited, as 
being only from everlasting, or ever the earth was, and 
that ‘ before the mountains were brought forth, or the 
highest of the dust,’ were qualifying terms tending 
to establish a limited idea; therefore though Christ was 
from everlasting, yet not eternal: we answer, The H 
Ghost has taken care to guard his people nst suc 
Christ-dishonouring sophistry ; for Moses, the man of 
God, when treating on Jehovah's eternity, and human 
mortality, says, ore the mountains were b t 
forth, or ever thou hadst formed the earth and the world, 
even from everlasting to everlasting thou art God; Psal. 


xe. 2. n, th rone is of old, thou art from ever- 
lasting ; xeili. 5. See Mich. v. 2. 
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was the son of David, a deseendant of Abre. 
ham, as the Scriptures assert, and as the apos- 
tle of the Hebrews said, It is evident our Lord 
sprung out of Judah; Heb. vii. 14. To con. 
clude; the incarnation of Christ was not only 
considered by the great apostle as an instance 
of infinite condescension, but admired by him, 
and every believer in his day, as being in its 
nature really inexplicable and truly mysteri- 
ous; they did not dispute the fact, though they 
could not conceive how divinity and humanity 
were united in one person: but rejoiced in, and 
steadily supported, its reality as the pillar and 
ground of the truth. Without controversy, 
great is the mystery of godliness: God was 
manifest in the flesh: 1 Tim. iii, 15, 16. The 
Word, which was God, was made flesh, and 
dwelt amongst us, 

But if Christ be only a man, or a mere crea- 
ture, the wonder ceases, for it cannot be thought 
a thing singular and surprising for a human 
soul to possess a body; nor for God to manifest 
himself to a holy creature, and employ in his 
service a good man. It is truly lamentable, and 
really astonishing, that any who wish to be 
saved by Jesus, should endeavour to sink his 
character and diminish his dignity; yea, rejoice — 
in hope of proving the Saviour infinitely unwor- 
thy of their supreme love and delight. You 
happy souls, who need, know and esteem the 
Redeemer, as infinitely powerful and divinely 
precious; oh! pity the condition, and dread the 


deception, of such, whose peace and pleasure 
c 2 
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rise high, in consequence of the Saviour sinking 
low in their esteem. Pray for them, and take 
heed lest you also be tempted: and that your 
own faith may be firm in, and your love fervent 
to, the infinitely glorious and lovely Redeemer, 
consider and frequently contemplate the proofs 
of his proper divinity, as recordedin the sacred | 
volume; such as, the properties of which he is’ 
possessed, the work he has performed, the wor- 
ship he has received from angels and men; the 
divine names and titles which are given him; 
the honours ascribed to him; the unlimited con- 
fidence placed in him y good men in every age ; 
and the claims which are made by him; for he, 
who was never the subject of arrrogance, thought 
it not robbery to be equal with God; Phil. ii. 6, 
May the Lord grant that every reader may 
search the Scriptures, which testify of Jesus, 
with godly sincerity and gospel simplicity. To 
the upright, light shall arise in darkness. I 
might greatly enlarge; but it is hoped, that the 
above considerations may serve, through the di. 
vine blessing, to remove the common difficulties 
respecting the true knowledge of, and faith in, 
the Redeemer’s dignity, as a person properly 
divine. My heart's desire is, that all the saints 
may be brought to rejoice in Jésus as the mighty 
God, the Alpha and Omega, the first and the 
last, which is, and which was, and which is to 
come, the Almighty, Rev. 8, 
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DIFFICULTIES CONCERNING THE LOVE 
OF GOD. 


Secondly. That Jehovah changeth not, is a 
self-evident truth, a Scripture axiom. “ With 
him there is no variableness, nor shadow of 
turning.” Being perfection itself, therefore the. 
properties of his nature, and purposes of his 
will, are absolutely unalterable. What he has 
determined, shall be done. * He isofone mind, 
an] who can turn him? For the counsel of the 
Lord standeth for ever, the thoughts of his heart 
to all generations; and to Zion, he says, he will 
rest in his love. He will rejoice over her with 
singing, for having loved his own which were 
in the world, he loved “ them unto the end.”’ 
Notwithstanding the above and such like solemn. 
declarations made by the God of truth, such ob- 
jections have been raised against the unchange- 
ableness of Jehovah’s love as greatly to perplex 
and stumble some who are evidently the distin- 
guished objects of it. 

As wrong conclusions may be drawn from 
principles which are unexceptionably right, so 
{ apprehend many of those things are indisput- 
able facts, from whence the changeable nature 
of God’s love is inferred: and indeed it seems 
his people are more ogres in their primary 
principles than in their conclusions. In the 
former there may be a happy union, though in 
the latter they widely differ, and cast stumbling. 
blocks in each other's way. For the exemplifi-. 
cation and removal of which, as relating to the 
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doctrine of divine love, it may be proper to ob- 
serve, that creatures who are now the objects of 
God's indignation, were once loved by him; 
those infernal spirits who kept not their first 
estate, though now the abhorred of the Lord, 
were, while innocent, the objects of his approba- 
tion; and the same may be said of man, con- 
sidered as in his present state of corruption, and 
his original state of perfection as created of 
God; John i. 1, 14; Phil, ii. 6, 7. 

Itis evident, God could not produce creatures 
morally defective or disagreeable to himself; 
they were what he willed them to be, i. e. good, 
yea, very good, and as such were loved and de- 
lighted in by their Maker. Every creature being 
Jehovah's production, therefore no creature was 
in its original state the object of his disapproba- 
tion; and yet many of them are now the de- 
clared objects of his hatred and indignation. 
From the above self-evident facts, it is inferred 
by some sincere inguirers after truth, that the 
love of God is changeable, and not invariably 
fixed on its objects, which inference has per- 
plexed many of the people of God, and proved 
a stumbling block in their way to a proper ac- 
quaintance with several very important truths 
in divine revelation. From this source various 
errors have proceeded, by which the glorious 
gospel of the grace of God has heen beclouded, 
the faith of many Christians staggered, and their 
joy in Jesus and hope of glory greatly diminish- 
ed. But that the above plausible inference is a 
false conclusion, (though drawn from undeni- 
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able facts,) will I hope be made plathly appear, 
if we impartially survey the doctrine of Jeho- 
vah’s love in the light of divine revelation. 

The love of God, according to the Scriptures, | 
ought to be considered as natural and sovereign. 
The righteous Lord loveth righteousness, and 
holiness is his perpetual delight. This love 
ariseth from the perfection and purity of his na- 
ture, and has for its object his own holy image, 
as enstamped upon his rational creatures; or in 
other words, in holy dispositions and correspon- - 
ding acts, the Lord taketh pleasure and delight. 
He is of purer eyes than to behold iniquity with | 
approbation, or look on holiness with disgust, 
His hatred of sin, and love of purity, are not 
) acts of divine sovereignty. Sin is not hateful 
| because God willed it should be so, but is odious | 

| in its own nature to every pure being; and is 
therefore infinitely hateful to an infinitely holy 
God, 

God does not hate sin, because he has by his 
law forbid it, but has forbid it because it is what 
he loathes, as contrary to his holy nature. Per- 
fect conformity to God, and supreme delight in 
him as the chief good, are enforced by God’s 
holy law, because of their native excellency and 
propriety. Holiness then being the object of 
| God's natural love, or essential approbation, 

and sin the reverse; it necessarily follows that 
every unholy creature is odious in the sight of 
God; therefore a creature’ having lost its pu- 
rity, ceases to be the object of his nataral ap- 
probation ; yet the alteration is not in God, but 
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in the creature, which is become, through moral 
impurity, what he abhors. God's natural love 
is still unalterably fixed on personal purity, 
wherever it is found; but in reference to a pol- 
luted creature, love has lost its object, that on 
which it was fixed being quite annihilated or 
destroyed. 

Thus it appears that the various ranks of in- 
telligent creatures were in their original condi- 
tion interested in God’s favour. Even those 
abominable beings, called devils, were, whilo 
holy, the objects of their Maker’s love and ap- 
probation, as well as the angels who continue 
to shine in holy splendour and untainted purity. 
Though a part of the .angelic world, and the 
whole human race, have by their revolt from 


God become vile, and cease to be the objects of 


the Lord’s delight, yet there is no variableness 
or change in Jehovah. But to eyery proper 
object God is love ; 1 John iv. 16.; for God has 
no aversion to his creatures, simply considered 
as creatures, but on account of their moral de. 
pravity ; nor does he necessarily love them be. 
cause they owe their existence to his sovereign 
will and almighty power, but as the subjects of 
his moral image, which consisteth in righteous- 
ness and true holiness, As all mankind have 
lost the image of God in which they were created, 
and become base and abominable in his sight, 
being filthy and guilty before him, they must 
have continued in a condition eternallly dis- 
trustful to God, and in a state tremendously ter. 
rible to themselves, had not the Lord been 
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pleased to have shewn them kindness in a sove- 
reign way, being graciously determined to save 
whom he thought proper with an everlasting 
salvation. That love from which salvation - 
springs is properly sovereign, and absolutely 
free. None are its objects because they deserv- 
ed to be so, nor was God wnder any necessitv | 
of nature so to distinguish them : but it consisted 
in a voluntary determination to do good to the 
persons he sovereignly fixed upon as his peo- 
ple, with infinite and invariable delight. 

If we then consider the yoluntary love of the 
great Eternal as distinct from, and vet harmo- 
nizing with, that of which we have been treat- 
ing, difficulties which otherwise are insurmount. 
able will disappear. That love which is essen- 
tial or natural to God has personal holiness or 
pure principles for its invariable object. But - 
sovereign love fixed upon persons, without a re- © 
gard had to their dispositions asits cause, which 
sovereign power is entirely uninfluenced by 
their dispositions, and is beautifully illustrated 
by the Lord’s voluntary favour to the person of 
Jacob, and the distinguished special privileges 
enjoyed by his posterity, without respect had to 
his having done either good or evil. Jacob have 
I loved, saith the Lord; Rom, ix. 13.* And 


* The hatred of Esau, as opposed to the love of the 
Lord to Jacob, is not to be considered as implying any 
positive indignation to his person as a sinner; because 
the love and the hatred spoken of was without their hav- 
ing done either good or evil: it only intends his not being 
loved as Jacob was. In this sense hatred is to be under- 
stood in Deut. xxi. 15; Luke xxiy. 26; and Jobu xii. 25. 
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Moses, speaking of Israc] as a chosen people 
observes, the Lord did not set his love upon 
you, nor choose you, because ye were more in 
number than any people, (for ye were the few. 
est of all people,) but because the Lord loved 
you; Deut. vii. 7, 8. Such as it hath pleased 
the Lord to make his people, | Sam. xii. 22, 
may with humble joy and holy admiration say, 
Behold what manner of love the Father hath 
bestowed upon us, that we should be called the 
sons of God; | John iii. 1 ‘This sovereign 
love of the Lord to his spiritual Israel, set apart 
his own son Immanuel as the head of his peo 

ple, and gave their persons to him before the 

world was, and in time gave him to die for them 

Giod sovereignly loving their persons, but ab 

horring their sinful conduct and criminal dispo 

sitions, was determined to remove that fron 

them which he hated in them, and by creating 
them anew in Christ Jesus, or implanting holy 
and heavenly principles in their souls, to make 
them a holy people, that as such they might 
become the suitable, fit, and proper objects oi | 
his natural, necessary, and essential love ; which 
as aforesaid, has holiness for its invariable ob- 
ject. Sovereign love having their persons only 
for its objects, withiout being excited by their 
dispositions, is therefore invariably the same, 
without addition or diminution. Hence all that 
is done for them, and wrought in then, is in 
consequence of, and according to that great love 
wherewith he lov ed them, even when they were 
dead in trespassecs and sins. This sovereign 
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love is the fruit of God’s good pleasure, or the 
effect of gracious good-will to them, The utility 
and propricty of the above distinction, were it 
sufficiently attended to, would appear as bright 
asthe sunin a clear meridian. I wish some 
able pen would undertake more fully to investi- 
gate the subject than either my talents or time 
will admit of. However, the few following re, 
marks I hope may be of use to weak Christians, 
for whose sake I write, either to rectify their 
judgments,—stimulate their obedience, increase 
their joy, or mitigate their perplexity. 

1. From the sacred oracles it appears, that 
God's necessary hatred to sin is not contrary to 
his sovereign love, or gracious intentions to do 
good to his people, even while they are subjects 
of no other dispositions than what he abhors. 
If sovereign love to the sinner was inconsistent 
with his infinite hatred to sin, who then could 
be saved ?, For fallen men are, as such, be- 
come altogether abominable in the eyes of their 
holy Maker, the imagination of their hearts 
being, while unrenewed, evil, only evil, and 
that continually. They are corrupt, they have 
done abominable works, there is none that do- 
eth good, no, not one; Psal, xiv. 1. 33; com. 
pared with Rom. iii. 9, 18. “ We ourselves 
also were sometimes foolish, disobedient, de- 
ceived, serving divers lusts and pleasures, liv- 
ing in malice and envy, hateful, and hating 
one another.” ‘Tit. iii. 3. They who do such 
are worthy of death, and likewise those who 
take pleasure in them that do them; Rom. i. 
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32. So then they that are in the flesh cannot 
please God; Rom. viii. 8 Nevertheless, 
God commended his love towards us in that 
while we were yet sinners Christ died for us; 
Rom, v. 8 Herein is love, not that we loved 
God, but that he loved us, and sent his Son to 
be the propitiation for our sins; | John, iv. 
ll. In this was the love of God manifested. 
Ver. 9, Yea, I have loved thee with an ever 
lasting love; therefore with lovingkindness 
have I drawn thee; Jer. xxxi. 3. Jesus, when 
pleading with his Father on behalf of his cho- 
sen, says, Thou hast loved them as thou hast 
loved me, and thou lovedst me before the 
foundation of the world; John, xvii, 23, 24. 
We had all our conversation in times past in 
the lust of the flesh, fulfilling the desires of 
the flesh and of the mind, and were by nature 
the children of wrath, even as others. But 
God, who is rich in mercy, for his great love 
wherewith he loved us, even when we were 
dead in sins, hath quickened us, Kc. Eph. ii. 
3, 4,5. Respecting their persons they were 
loved while in their sins, but not loved in re- 
ference to their dispositions. No, God neces. 
sarily hated, while he sovereignly loved. But 
after that the kindness and love of God our 
Saviour appeared toward man; not by works 
of righteousness which we have done, but ac- 
cording to his mercy he saved us, by the wash. 
ing of regeneration, and renewing of the H oly 
Ghost; Tit. iii. 5. Being thus the workman. 
ship of God, created anew in Christ, the church 
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becomes the object of the Lord’s necessary love 
or natural delight. As he saith, I will call 
her beloved which was not beloved; Romans, 
ix. 2). 

2. Those who are renewed.in the spirit of 
their minds, and possessed of holy principles, 
and are undeniably as such the objects of God's 
natural love, yet through sin become the ob. 
jects of his holy displeasure. Nevertheless, 
that does not suppose or imply any change in 
Jehovah. Not in his sovereign godédd-will to 
their persons, which {s still the same, being the 
effect of his mere good pleasure, and not fixed 
on them because of any good moral quality in 
them. Nor is there any change in his natural 
love, because only. holiness is its invariable 
ohject. Agreeably to, and in proof of the above, 
we read, that though God loved, yet he greatly 
abhorred Israel, and was wroth with his inheri- 
tance; Ps. Ixxviii. 59, 62. Being defiled with 
their own works, therefore was the wrath of 
the Lord kindled against his people, insomuch 
that he abhorred his own inheritance; Psalm 
cvi, 4. Nevertheless, he regarded them when 
he heard their cry, ver. 44, Yea, mine heri- 
tage, saith the Lord, is unto me asa lion in 
the forest, itcrieth out aguinst me, therefore I 
hate it. I hate the dearly beloved of, my soul ; 
Jer. xii. 7, 8. Thou hast wearied me with 
thine iniquities; yet sovereign grace breaks 
forth in Israel's favour, and Jehovah adds, I, 
even I, am he that blotteth out thy transgres- 
sions for mine own sake, and will not remem- 
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ber thy sins; Isaiah, xliii 24, 20. I knew 
thou wouldest deal very treacherously, and wast 
called a transgressor from the womb. Yet, 
saith the Lord, for my name's sake will I de- 
fer mine anger, and for my praise will I refrain 
from thee, that I cut thee not off; Isaiah, xlviii. 
9. For the iniquity of his covetousness was I 
wroth and smote him, I hid me and was wroth, 
and he went on frowardly in the way of his 
heart. And was not the desperate sinner made 

a dreadful example of Divine displeasure! 
He must have been so, had not free exuberant 
grace interposed in his favour, saying, I have 
seen his ways, and will heal him ; Isaiah, lvii. 
17, 18. Sovereign loye. triumphs in the sinner's 
salvation, through the merits of the almighty 
Saviour, in away which displays the infinite 
purity of Jehovah's nature and unmerited fa- 
vour, Sin gives many a mortal wound, but 
grace provides a cure. 

Thus, from the example of God's conduct 
towards backsliding saints, we have striking 
proofs that neither God’s natural nor sovereign 
love change their objects. Holiness is the in- 
variable object of the former, and the persons 
of his people, the objects of the latter. I might 
add, all the good which sovereign grace does 
work or implant in the human heart, meets 
with God's necessary approbation in all its 
genuine operations. He attends to the lan- 
guage of penitence with pleasure. He says 
of mourning Ephraim, whom he heard be- 
moaning himself, My bowels are troubled for 
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him, and I earnestly remember him still: 
With what melting pity does he address the 
soul that seeks for solitude to lament its doleful 
condition! O my dove, that art in the clefts 
of the rocks, let me see-thy countenance, let 
me hear thy voice, for sweet is thy voice, and 
thy countenance “is comely; Song ii. 14. So- 
vereign love having given sight to the soul 
which was before blind to the beauties of Im- 
manuel, to Jesus it now looks and loves, and 
he being delighted with the exercise of grace, 
says, Thou hast ravished my heart, thou hast 
ravished my heart with one of thine eyes ; how 
fair is thy love, my sister, my spouse! Low 
much better is thy love than wine; and the 
smell of thine ointments than all spices! Song 
iv. 1O. The productions of severeign grace 
God naturally loves, and therefore takes plea- 
sure inthem that fear him, in them who hope 
in his mercy; Psalm cxlvii. ll. Once more: 

3. Of that love which is essential to the na- 
ture of God, good men are not equally the 
objects ; for as no man is its object but in con. 
sequence of being the subject of holiness, there- 
fore a growth in grace, or in holy obedience, 
will ever meet with God’s increasing approba.- 
tion. Christ, as man, though ever pure, in. 
creased in favour with God; Luke, ii. 52. 
Therefore doth my Father love me, (said Jesus) 
because I lay down my life; John, x. 17. He 
that loveth me shall be loved of my Father, 


and I will love him. If a man love me, he 


will keep my words, and my Father will love 
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him, and we will come unto him, and make 
our abode with him; John, xiv. 21, 23. For 
the Father himself loveth you, because ye have 
loved me, and have believed that I came out 
from God; John, xvi. 27. Keep yourselves in 
the love of God; Jude 2lst verse. As the Fa- 
ther hath loved me, so have I loved you; con- 
tinue ye in my love. If ye keep my com.- 
mandments, ye shall abide in my love, even 
as I have kept my Father's commandments, and 
abide in his love; John, xv. 9, 10. Though 
all regenerate persons are evidently the equal 
objects of special sovereign favour, and with 
them, as in Christ, the Lord is well pleased for 
his righteousness’ sake; Isaiah, xlii. 21, and 
their persons are accepted in the beloved; vet 
with many of them the Lord is not well pleased, 
with respect to the temper of their hearts, and 
manner of life. See 1 Cor. x. 4, 5. There- 
fore only let your conversation be as becometh 
the gospel of Christ. _We beseech you, breth- 
ren, and exhort you by the Lord Jesus Christ, 
that as ye have received of us how ye ought to 
walk, and to please God, so ye would abound 
more and more; Phil. i. 27. 1 Thess. iv. 1. 
Knowing that your labour shall not be in vain 
in the Lord; | Cor. xv. 58. For God is not 


unrighteous to forget your work and labour of | 


love; Heb. vi. 10. From the above we may 
infer: | 

1. That the everlasting damnation of those 
who kept not their first estate, in which they 
enjoyed the Divine approbation, does not op- 
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pose the unchangeable nature of Jehovah's 
love, nor render the eternal salvation of his 
people precarious or uncertain, 

2. How carefully should every saint watch 
against every sin, and strive to grow in perfect 
conformity to his God. True happiness will 
ever be found inseparably connected with real 
holiness, and sin, wherever it is, will invaria- 
bly remain the object of God’s displeasure. 
On the account of which he hides his face, and 
is wroth with ‘his people, and though he par- 
doned them, yet he will take vengeance on 
their inventions; for whom he loveth he chas- 
teneth. 

3. How awfully miserable must our condi- 
tion have been, having lost that rectitude of 
nature in which God delighted, had he not pro- 
ceeded towards us in a way of sovereign grace. 
Choosing us in, and committing our persons 
to the care; of his own Son, laying our iniqui- 
ties upon him, and punishing him for them, 
and justifying us on his account. Conveying 
holiness, pardon, and peace, through him to 
make us pure and spotless before his throne. 
There, in that world of bliss, God in all his 
essential glories will be for ever enjoyed the 
same as though sin had never been; with ad- 
ditional pleasures arising from the amazing 
infinite source of sovereign spontaneous favour. 
The hearts of the redeemed will be ravished, 
their powers of mind animated, and their ele- 
vated songs make heaven's high arches ring 
with the joyful acclamation of Salvation to our 
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God and the Lamb. A full evidence of the in- 
finite deserts of sin, which seems to be intended 
by the smoke of the furnace ascending before 
the throne, will heighten their admiration of 
sovereign love, and fill their capacious souls 
with unspeakable joy, profound reverence, and 
holy wonder. 

4, Opposition to the sovereign grace of God 
is truly lamentable. How mournful to think 
that poor condemned criminals should be filled 
with enmity against that, in consequence of 
which salvation can only become the object of 
hope. Itis a striking proof of the deceitful 
and infatuating nature of sin, and the pride of 
the human heart. But some upright minds, 
being subject to discouragements through mis. 
apprehensions which are often the fruit of mis. 


‘representations of truth,I shall therefore attend 


to another subject nearly connected with the 
above, at the very name of which some profes- 
sors are startled, though it is frequently met 
with in the Scriptures of truth. Whith is, 


THE DOCTRINE OF ELECTION. 


1. Election or choice always implies freedom 
of will in the person or persons who choose or 
elect. Constraint or compulson is incompatible 
with, and opposite to choice, which must be 
voluntary, or not at all. 

2. Every electo~ has an end in view, in re- 
spect of which he makes his choice, or for the 
accomplishment of which the choice is made. 
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3. The person chosen is always considered 
as passive, being entirely at the will of the 
elector, so far as relates to the act of choosing. 

These three ideas are inseparably connected 
with election, or a proper choice, whatever kind 
of election we refer to, whether made by God 
orman. But some young or weak Christians 
have confused or discouraging ideas of the doc- 
trine now under consideration, for want of at- 
tending to the different senses in which the 
Scriptures speak of persons being the chosen, 
or the elect of God. Of which ignorance or 
inattention the opposers of sovereign grace take 
the advantage; and in order to perplex or pre- 
judice their minds, produce Scripture instances 
of some who were elected, and nevertheless 
perisheu in their sins, as there is reason to 
think Saul and Judas did, and yet both of 
' them were chosen of God. Hence itis inferred 
that as some are lost who were elected, therefore 
election does not secure the salvation of those 
who are chosen, but is of such a nature as to leave 
their future happiness and final felicity en- 
tirely precarious. As such inferences as the 
above, at the first view, wear the appearance 
of truth, it is no wonder that some gracious 
persons are indifferent about the doctrine. But 
the apostle exhorts Christians to give all dili- 
gence to make their calling and election sure, 
by being able to produce such evidences as may 
demonstrate their personal interest in Jehovah's 
choice: the knowledge of which, in the judg. 
ment of — is calculated to produce in his 
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people greater pleasure than they ought to take 
from the evidence of devils being in subjection 
tothem. ‘To have hell vanquished must afford 
unutterable joy to those who wrestle with the 
powers of darkness; notwithstanding in this 
rejoice not that the spirits are subject unto you, 
(saith the Lord,) but rather rejoice because your 
names are written in heaven; Luke, x. 20. 
For the relief of serious enquirers after truth, 
it may be proper to observe, that by election 
in Scripture is sometime intended God's setting 
apart or choosing a people, to the enjoyment 
of peculiar external privileges; in that sense 
he ehose the Jewish nation, and therefore they 
as a nation, notwithstanding their wickedness, 
are frequently called the Lord’s elect or chosen 
people. Again, the Lord hath elected or cho 

sen particular persons to act in office-capacity ; 
as Samuel, Saul, David, and many more un- 
der the old Testament; and Peter, James, 
Judas, and others, were chosen or elected in 
like mannerunderthe New. Hence Jesus said 


to his disciples, Have not I chosen you twelve, . 


and one of you is a devil? 

But the election of grace, of which I am 
treating, is of a different nature, and consists 
in God's choosing of persons in Christ Jesus, 
or setting them apart as in connexion with him, 
to salvation, through sanctification of the Spi- 
rit, and belief of the truth. Salvation was the 
end God had in view; to bring his chosen 
to the possession and enjoyment of salvation, 
not only as consisting in deliverance from 
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punishment, but from all iniquity. Therefore 
in the definition the apostle gives of the doc- 
trine, sanctification by the ‘Spirit, and a true 
faith, were what they were chosen to be the 
subjects of through which salvation only could 
be enjoyed. This chaice was from the begin. 
ning, or ever the earth was. They were not 
chosen because they were viewed as holy, and 
therefore deserving to be distinguished as God’s 
favourites, on account of their obedience or 
personal purity, but that they should be holy. 
The great apostle, in his deep but delightful 
epistle to the saints at Ephesus, treats of the ~ 
important subject in so full, plain, and accu- 
rate a manner, as to answer almost every per- 
tinent querv that can be made respecting the 
doctrine. He begins with expressions of ter- 
vent affection and humble gratitude to its infi- 
nite Author, saying, Blessed be the God and 
Father of our Lord Jesus Christ, 

Q. 1. What hath he done? 

A. Who hath blessed us. 

Q. 2. With what hata he blessed us? 

A. With all spiritual blessings. 

Q. 3. Where are those blessings deposited e 

A. In Christ. 

Q. 4 Where may seeking souls expect to 
find and enjoy them ? 

A. In heavenly places (or things.) 

Q 5. According to what does he proceed in 
the bestowment of such special privileges; is 
it owing to our choice of him? 

A. No; but according as he hath chosen us 
in him, 
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Q. 5. When ? 

A. Before the foundation of the world. 

Q. 7. But did he not choose us because we 
were holy, or because he foresaw we would be 
so? 

A. No; but that we should be holy. 

Q. 8. Did he then intend that all such should 
be made completely holy? 

A. Yes, and without blame before him in 
love. 

Q. 9. And is every thing aforesaid absolutely 
secured ? 

A. Yes, having predestinated us. 

Q. 10. Predestinated to what ? 

A. Unto the adoption of children. 

Q. 11. By, and to whom? 

A. By Jesus Christ, to himself. 

Q. 12. What is the source of such favours, 
or from whence do they flow? 

A. The good pleasure of his will. 

Q. 13. In what does the whole terminate, or 
to what does it lead # 

A. To the praise of the glory of his grace. 
Wherein he hath made us accepted in the Be- 
loved, in whom we have redemption through 
his blood, the forgiveness of sins, according to 
the riches of his grace. See Eph. i. 4th to the 
12th. Again, the same inspired writer asserts, 
such were chosen to salvation, through sancti- 
fication of the Spirit and belief of the truth; 
2. Thess, ii. 13. God kindly connected their 
final felicity and his own glory, when he or- 
dained them to eternal life, Acts xiii. 48. But 
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though Judas was chosen to office, he was not 
chosen to holiness, for Jesus when speaking to 
the disciples as his servants and true followers 
(Judas being present) he said, I speak not of 
you all, I know whom I have chosen ; John 
xiii. 18. The names of his chosen are written 
in heaven, and all such are freed from condem- 
nation. Who shal! lay any thing to the charge 
of God's elect? Rom. viii. 33. All which 
could not be said of the Jewish nation, nor of 
Judas, and many more who have been chosen 
to office capacity : besides, individuals are call- 
ed the elect, who could not bear rule in the 
church of God; for a woman was not suffered 
to speak in the church, nor to usurp authority 
over the man, but was to bein silence. | Tim. 
ii. 12. Yet we read of an elect lady and her 
elect sister. 2 John i. 14. If God hath thus 
chosen, the end he had in view will certainly 
be accomplished, for saith Jesus, All that the 
Father giveth me shall come unto me, and him 
that cometh unto me I will no wise cast out. 
His people shal] be willing in the day of his 
power, for having loved them with an ever- 
lasting love, therefore with lovingkindness will 
he draw them. No one instance can be given 
of God having chosen any people, person, or 
place, to that which was not actually accom. 
plished. Did the Lord choose the Jewish na- 
tion to peculiar privileges? Yes, and in con- 
sequence of that choice they had the advantage 
of all other nations, and much every way. 
Samuel did actually prophesy, and Saul and 
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David were really kings in Israel. Judas was 
actually numbered with the apostles, and with 
them took part of the ministry to which he was 
elected. Moses was Israel’s leader, and law- 
giver, because he was chosen by the Lord to 
such dignity. Aaron and his descendants were 
priests of the most high God, because they were 
elected by him to that office. So the Lord 
chose Jerusalem as the residence of the ark, 
and the place where sacrifices should be offered, 
and thither the tribes.of Israel actually repaired 
to worship and adore him, whose dwelling was 
in Zion. In no one instance did Jehovah 
choose in vain. The ends he had in view were 
ever accomplished. And if so, can there be 
any reason assigned why those, and those only, 
who were chosen to the greatest blessings, 
should fall shortof them? But the foundation 
standeth sure, having this seal,the Lord know- 
eth them that are his. In every age as many 
as were ordained to eternal life believed; the 
election obtained it, but the rest were blinded 
by the god of this world, who blindeth the eyes 
of them who believeth not. So then, at this 
present time also there is a remnant according 
to the election of grace; and if by grace, then 
itis no more of works, otherwise grace is no 
more grace. Rom. xi. 4, 6. 

Another stumbling-block in the way of many 
inquirers after the doctrine of election, is repro- 
bation, which is generally considered as the 
counterpart of election, and related to it as its 
direct opposite; the same as a negative is rela. 
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ted to a positive idea. Butif it be understood | 
as the negative of election, is it not strange it 
should change its nature, and in controversy 
become a positive idea! And yet as such it 
has been opposed and defended with great 
warmth; for the adversaries of sovereign grace 
scarce ever directly encounter the doctrine of 
election ; but artfully file off to reprobation, as 
if they were conscious election was in itself in- 
vulnerable, and could not possibly be reduced. 
But from the mountain of reprobation the 
attack the doctrine intended to be dembliched, 
and charge it with the most horrid consequences, 
too shocking to relate, which the defenders of 
sovereign giace have repeatedly proved to be 
quite foreign to, and not in the least inferible 
from the doctrine of God’s sovereign choice of 
his people to grace and glory. But perhaps 
their defence of the doctrine of reprobation has 
not been equally successful. Butthe admitting 
of it as the opposite of election has been stumb- 
ling to many inquirers after truth, and en- 
couraging to its opposers. Election or choice 
indeed implies a negative, or that some are not 
chosen; which the Scripture calls the rest: 
this is readily allowed, but reprobation as 
mentioned in Scripture is never opposed to 
election, To the doctrine of election it does 
not seem reluted, but stands in a quite different 
situation in the system of scriptural divinity. 

l. If reprobation conveyed the idea of non. 
election; by a person being reprobated, we 
should understand one not elected; but how 
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will such an idea comport with the apostle’s 
reasoning, when he suys, Know ye not that 
Jesus Christ is in you, except ye be reprobates ? 
2 Cor. xv. 15. To suppose him to mean they 
were not elected if Christ was not in them, is 
supposing him to contradict his own experience, 
and oppose self evident facts; for there was a 
time when Christ was not in Paul himself; du- 
ring which period he was exceeding mad against 
those who professed the name of Jesus. But, 


says he, it pleased God to reveal his Sonin . 


me. Before this happy change took place he 


‘was in a state of reprobation, for Christ was 


not in him, and yet he was never in a state of 
non-election, but was one chosen in Christ be- 
fore the world. Again, he could not mean if 
Christ was notin them they were not elected, 
because Clirist is not naturally in his elect, as 
most of them know and lament, when called 
by grace, that they lived without God, and 
without Christin the world; therefore, during 
that period, they were reprobates, not having 
Christ in them; nevertheless they were the elect 
of God, of which their being called by grace is 
a proof. From hence it appears that reproba- 
tion is not the opposite of election. 

2. That reprobation is not the opposite of 
election will appear evident, if it be considered 
that election is an act of divine sovereignty, 
arising merely from the will of God, without 
any fitness in creatures deserving to be so dis- 
tinguished; but reprobation, whenever the 
word is used in Scripture, respects a compara- 
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tive deficiency, or an essential defect in those 
who are reprobated. Election is the effect of, 
or entirely flows from, the good pleasure of 
God’s will in favour of the persons of his peo. 
ple; but reprobation originates not merely from 
God's will, but the natural contrariety there is 
between Jehovah's purity and their pollution. 
3. Reprobation in Scripture always stands 
opposed to, and is the natural negative of ap- 
probation, whether it respect the state of a 
person, the frame of his mind, or the nature 
of his actions. Hence, vile professors are 
compared to the alloy or dross frequently mix- 
ed with metal, which on trial is found base or 
deficient in quality; therefore reprobate silver 
shall men call them, because God has rejected 
them. Jer. vi. 30. So in the text before men- 
tioned, Know ye not that Christ is in you, ex- 
cept ye be reprobates? the apostie’s obvious 
meaning is, that such are destitute of real 
worth, For however splendid a profession be, 
yet without Christ, all will be found mere refuse 
at last; therefore he puts them upon close ex- 
amination, lest they should be deceived by 
appearances, thinking themselves something, 
while in fact they are nothing. Hence in the 
next verse he adds, But I trust that ye shall 
know that we are no reprobates, 2 Cor. xiii. 5, 
6; and in verse 7, he says, Now I pray to God 
that ye do no evil, not that we should appear 
approved, but that ye should do that which is 
honest, though we be as reprobates. Thus he 
considers reprobation and approbation as natu- 
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ral opposites. Again, men of corrupt minds 
are said to be reprobates concerning the faith, 
i. e. destitute of a true understanding of the 
truth. 2 Tim. iii. 8 And the abominable 
and disobedient are unto every good work re- 
probate. Tit. i. 16. Agreeably, therefore, to 
this view of reprobation, those vile affections 
to which the Gentiles were given up, are call- 
ed a reprobate mind. Rom. i. 26, 28, 29. 
Meaning that their dispositions and conduct 
were odious, and could nut possibly be approv- 


ed of, either by God or good men, From the © 


above consideration it evidently appears, that 
election and reprobation are not inseparably 
connected, nor even so much as related as kin- 
dred ideas, and that reprobation does not intend 
an absolute appointment to eternal misery, for 
such may still find mercy, as Paul did; but 
that it is the awful opposite to Divine appro. 
bation, whether it respect persons, principles, 
or proceedings. But some may reply, Though 
the term reprobation should be disused as rela- 
ting to election, yet if the ideas be retained 
which were conveyed by it, the doctrine is not 
less exceptionable than before. True; there- 
fore, let us calmly consider whether those horrid 
ideas, which the opposers of election have al- 
ways connected with the term reprobation, are 
or are not as foreign to the doctrine of election 
as the term itself. The most decent and sober 
opposers of the doctrine in question generally 
charge it with implying three things. 1. An 
appointment to inevitable destruction of those 
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who are not elected; therefore, 2. That the 
doctrine of election is injurious to those not 
included in it, and consquently, 3. Is & reflec- 
tion on the justice or moral character of God. 
These reasons, it is confessed, are quite suffi- 
cient to justify a dissent from the doctrine, or 
an opposition to it, supposing them well found. 


ed, But whether these awful inferences are 


the genuine offspring of election or not, will 
appear, if brought under impartial examina. 
tion. Respecting the first objection, the ques- 
tion is, 1. Whether the doctrine of election 
(supposing it a fact) be the cause of, or in the 
least influential upon an appointment of any 
creature to destruction? That it was neither 
the cause nor the occasion of such an appoint- 
ment is demonstrably evident from its very . 
nature, It could not have such a tendency, 
because election is an act absolutely sovereign, 
or a gracious act arising simply from Jehovah's 
will, But punishment does not arise from di- 
vine sovereignty. If itdid, it would be cause. 
less; but God never punished (therefore never 
intended to do so) without a criminal cause in 
the creature. God does not punish for sin 
because it was his sovereign will, but his very 
will to punish ariseth from the holiness of his 
nature and the equity of his government, 
therefore God's intention to punish ariseth from 
a distinct source from that out of which elec- 
tion springs. They are in their nature eternally 
distinct, as any acts of God can possibly be. 
Such a charge, therefore, might as well be 
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brouglit against creation as election. It seems 
very strange that any serious person should 
oppose the idea of God's decreeing to punish 
for sin, seeing he actually does so, which he 
could not, if it was an unrighteous thing in 
God to take vengeance. If it be right for the 
Lord to punish those who are punished by him, 
it could not be wrong to resolve to do so, unless 
it be wrong to determine to do what is right. 
However, such a decree does not arise from 
election. What is opposite to election, is a 
mere negation, or a leaving others in that state 
in which all men were viewed by the great 
Eternal when he chose his people; therefore 
the doctrine is not, 2. injurious to those not 
included in it; for if election respected its 
objects as sinless, or simply considered as crea- 
tures formed of God, which some think, seeing 
the happy angels and the person of Christ were 
included in Jehovah's choice, those from among 
whom they were chosen could not be deemed 
punishable, being considered in their pure un- 
fallen state; therefore election, if so considered 
could notin the nature of things be the cause 
or occasion of God’s designing to punish any 
man. If the election of men be considered as 
a choice of criminal creatures, or of creatures 
considered as in a sinful fallen state, in which 
light itis viewed by many, because the choice 
is unto salvation through sanctification of the 
Spirit. However, the different stating of the 
doctrine is only a circumstance, which does not 
alter the nature of the truth stated, for if it be 
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thus considered, it unavoidably follows, that 
as those not ineluded in the sovereign choice, 
were viewed by God as sinful when the choice 
was made; therefore the choice could not pos- 
sibly make them sinful, nor cause them to be 
viewed as criminals. It is singularly absurd 
to suppose the prescience of God, or his all- 
comprehending understanding, to be the fruit 
of his sovereign will; and yet this absurdity, 
gross as it is, attends the objection, which is 
the same as saying, If God had not elected 
some, he would never have known or thought 
of the condition of others. As no injury is 
done to any man by the doctrine in question, 
therefore, 8. it is not contrary to, or an im- 
peachment of, the moral character of God. In 
election there is no connivance at sin implied. 
By it, sin in the chosen was not rendered less 
odious, nor justice partially administered in their 
favour, but a surety was graciously substituted 
in their stead, who bore their sins, and was 
wounded for their transgressions, and by whose 
obedience the law of God was magnified, and 
through his death impartial justice shone with 
tremendous lustre. Had the crimes of which 
the elect were guilty been transferred or impu- 
ted to those who perish, in that case an exemp- 
tion of the elect from punishment would have 
been unjust and injurious, because mercy shewn 
to them would have heightened the misery of 
others, But as every one who perishes suffers 
only according to the demerit of his own per- 
sonal sins, there to infer that the doctrine of 


election is detrimental to man, and unworthy 
of God, discovers either pitiable weakness, or 
powerful prejudice; for such inferences seem as 
opposite to truth, decency and common sense, 
as a man would appear to be, if he undertook 
to prove that God is cruel because he is kind, 
and that those have great cause to complain 
who were never injured. ‘That the doctrine is 
not inimical to Christian experience, but of a 
contrary tendency, will be shewn in its proper 
place. What has been said I hope may tend to 
remove the objections against it, as a revealed 
truth of great importance, in consequence of 
which, Christ and his people were so connected, 
that what he did was imputable to them.— But 
though the Scriptures speak remarkably plain 
of the near relation subsisting between Christ 
and his church in consequence of electing love, 
yet various stumbling-blocks are frequently met 
with in the way of clear views of, and faith in, 
that doctrine ; for the removal of which, if God 
please to bless the attempt, let us briefly const- 
der, fourthly, 


UNION TO CHRIST. 


Various warm disputes have been among the 
people of God about union to Christ, particu- 
larly as relating to its commencement, which is 
thought by some to have been from everlasting, 
and by others not till or after believing. 
Though agreed in the main about its nature 
and duration, each side have been pretty free, 
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and fertile in the invention of consequences, 
as arising from their opponents’ sentiments, 
which perhaps are equally abhorrent to both; 
by reason of which, many sincere inquirers 
after truth have been greatly discouraged, 
wounded in their minds, and preyented making 
progress in religious attainments. Some are 
likewise perplexed and stumbled by a third par- 
ty, who differing from the other about the nature 
of the union, therefore deny its durability, and 
maintain that those who are in Christ to-day 
may possibly be in hell to-morrow. Perhaps 
the doctrine of union with Christ may be of such 
a copious and complex nature, as to justify in 
some measure the sentiment of each, who view- 
ing the subject in detached parts only, therefore 
may conclude some things are opposites which 
are in fact only distinct. However, so far as 
that may be the case with common Christians, 
an impartial survey, or review of the subject, 
may have a reconciling tendency; for which 
purpose it should be considered, that union to 
Christ is of a threefold nature, which may (for 
the sake of keeping ideas distinct) be denomi- 
nated, visible, vital, and virtual. 

First; By visible, is intended a credible pro- 
feasion of Christ, joined with an apparent sub. 
jection to him, or an embracing his gospel, and 
obeying his laws. Where there appears love 
to Jesus, and subjection to him as a Saviour 
and a Sovereign, we are bound to consider such 
persons as related to him, and to love them 
accordingly. ‘The aposti¢e treating of the visi- 
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ble church as in union with Christ, founded on 
profession, says, We being many, are one body 
in Christ, and every one members one of ano. 
ther; Rom, xii.5; and speaking of the churches 
of Judea, he adds, which were in Christ; Gal, 
i. 22. Tobe therefore in the church by a cre- 
dible profession, was called a being in Christ, 
asin 1 Cor, xii. 12. See Gal. iii. 27; 1 Cor. 
xii. 13. Yetit is evident the apostle did not 
account all were true believers which were in 
Christ by profession, though he was bound in 
charity to hope thus of them all, till there was 
evidence tothe contrary. Theinspired penmen 
did not certainly know the gracious state of the 
persons they addressed, but had cheering hopes, 
and distressing fears, respecting those to whom 
they ministered. See Epistle to Gal, Even 
Jesus, who knew what was in man, generally, 
as a minister, addressed his own people by such 
terms as were descriptive of gracious disposi- 
tions; Matt. v. As many are in Christ only 
by a profession, having a name to live, and 
are dead, therefore there is a striking propriety 
in the various ifs we meet with in scripture, 
when promises and encouragements are treated 
of, which ifs do not imply an uncertainty of 
a true believer's future happiness, but an un- 
certainty respecting who the persons are that 
have believed through grece. With what jea- 
lousy does Paul speak of the Galatian churches, 
and of many in that of Corinth; and with 
what caution does Peter mention one whom he 
greatly valued, Sylvanus, a faithful brother, 
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as I suppose; 2 Pet. v. 12. The visible king- 
dom of Christ is compared to a net which en. 
closeth divers kinds: but the Lord, who search- 
eth the heart, will take care of the good, and 
cast the bad away. Then many who were visi- 
bly in connexion with Christ, who ate and 
drank in his presence, who were the children 
of the kingdom, and visible members of his 
body the church, will be cast out; so that those 
who are found fruitless branches in Christ, will 
be broken off, and burned with unquenchable 
fire. Therefore it is granted that many who 
are in Christ, in the sense before mentioned, 
may, notwithstanding, lift up their eyes in hell, 
being in torments. 

Secondly : There is a vital union, or a divine 
connexion between Christ and his people, which 
takes place at regeneration, when the soul is 
made to hear the voice of the Son of God and 
live, for the Son quickeneth whom he will. 
Hence ot apostle says, I live; yet not I, but 
Christ liveth in me. To live implies three 
things, all which in a spiritual sense every true 
Christian is the subject of; in consequence of 
Christ being their life, he is that to his church 
which a soul is unto a body, with which it is 
vitally connected. From living union with 
him ariseth spiritual sensation, animation, pre- 
servation. They feel the burden of guilt, and 
are sensible of the plague of their own hearts. 
They are convinced of their wants and weak- 
ness, and are conscious of being in a condition 
both mean and miserable. They see their own 
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deformity and Jehovah's beauty. Their ears 
are vpen to receive instruction; and the voice 
of God in his word, whether terrific or tender, 
makes deep and durable impressions on their 
minds. They have a taste for the things of 
religion, after which they hunger and thirst. 
To them Christ is precious; his name is an 
ointment poured forth, his beauty is as the 
olive-tree, and his smell as Lebanon; yea, he 
is altogether lovely. All their spiritual sensa- 
tions, whether painful or pleasurable, are in 
consequence of living union with Jesus; for 
prior to its commencement they were dead in 
sin, and destitute of every holy emotion and 
perception. Christian activity is entirely owing 
to Christ’s animative influence. Through his 
Spirit, and all-sufficient grace, they serve with 
pleasure, or suffer with patience; they strive 
and war against sin, and wrestle with princi- 
palities and powers, over all which they are 
more than conquerors through him who hath 
loved them. Yea, they can do all things through 
Christ strengthening them, and: without him 
they can do nothing. The principle of anima- 
tion ever discovers an inclination to preserve 
its connection with that which is animated by 
it; this is obvious not only in rational life, but 
even in animal likewise. So, Christ hasalways 
discovered an etitire, infinite inclination to 
keep and preserve his peuple in connexion with 
himself. He influences them to love, and la- 
bour for, the meat which perisheth not. He 
alarms their fears that they may escape danger, 
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and strengthens their faith that they may lay 
hold of eternal life, secures their love by, fresh 
discoveries of divine beauties, and the suita- 
bleness of celestial objects to heaven born souls, 
Thus he draws them in the paths of duty by 
the bands of love, and by the cords of a man, 
He is the author of their preservation, in such 
a@ way as to prevent presumption, and secure 
their attention to appointed means, which Di- 
vine wisdom has connected with the desired 
end. He says he will never leave them, but 
will be with them always to the end of the 
world; and writes his law in their hearts, that 
they might not finally depart from him. He 
saves them, therefore, not contrary to their in- 
clination, but with their free consent, and fer- 
ventdesire. He that is joined unto the Lord is 
one spirit; 1 Cor. vi. 17. Between Jesus and 
them, there is a oneness in perception, affection, 
interest, and end. As they are precious to him, 
so he) is precious to them; the chief among ten 
thousand, and altogether ‘lovely. His interest 
is theirs. ‘and theirs is his. Herejoiceth in the 
prosperity of his people, and they esteem Jeru- 
salem, i. e. his cause on earth, above their 
chief joy; his revealed designs correspond with 
their real desires. The destruction of sin, and 
the perfection of purity, they long for. He 
gave his life for them, neither do they count 
theirs too dear to sacrifice on his behalf; their 
life therefore is in their hand, ready to be deli- 
vered up at their Saviour’s call, They rejoice — 
in Jesus on account of his mediatorial obedi- 
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ence, not only as it is their security from con- 
demnation, but as it does infinite honour to 
Heaven's righteous law. What Christ has done 
intentionally, centres, and will ultimately ter- 
minate, in the vindication of God’s moral 
government, and the eternal display of Jeho- 
vah’s essential perfections, in all their native 
beauty, and infinite excellency, grandeur, and 
glory, that God, to whom sinners have an aver- 
sion, may appear and be acknowledged, not 
only by angels, but by men, asallin all. As 
influenced by grace, the true believer says, Oh, 
how I love thy law! I delight in the law of 


_ God after the inward man. Jehovah he ad- 


mires and adores; and when he takes a solewn 
view of the great Eternal, whose glory dazzles 
angelic eyes, he is. astonished, confounded, and 
lost, in pleasing wonder. He sinks into pro- 
found contempt of himself, and feels keen 
reflections on his criminal want of affection to 
and departures from a Being so infinitely de- 
serving the supreme love of men and angels. 
But on the revival of hope, with humble reve 
rence, and holy rapture, he sings, ““ The Lord 
is my portion, saith my soul. He is my rock 
and fortress, and my deliverer, my God, my 
strength, my buckler, my salvation, and my 
high tower. In his presence is fulness of joy, 
at his right hand are pleasures for evermore. 
Then shall I be satisfied, when I awake in his 
likeness.” Though conscious of meanness and 
demerit, his language now is, Will he plead 
against me with his great power? No, but he 
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will putstrengthinto me. I know whom I have 
believed. He hath said, My grace shall be suf- 
ficient for thee, my strength is made perfect in 
weakness. The Lord will preserve me unto his 
heavenly kingdom, to whom he glory for ever 
and ever, Amen. 

As such souls freely give themselves unto the 
Lord, so he receives them graciously, and re- 
joiceth in them as his spouse, his property, and 
portion; itis his will, and their desires to be 
like him, and with him for ever, and for them 
to die is gain. Therefore, though shoals of pro- 
fessors perish, none who are possessors of his 
_ grace ever shall. Their internal life is eternal 
in its duration; for thus saith the Lord, “I give 
unto my sheep eternal life, and they shall never 
perish, neither shall any pluck them out of my 
hand;”’ John x. 28. “ He that believeth on him 
is not condemned;’’ John iii. 18 There is 
therefore now no condemnation to them that are 
in Christ Jesus, who walk not after the flesh, 
but after the spirit; Rom. viii. 1. As there is 
no condemnation to such now, there never shall 
be any. “ Verily, verily, I say unto you, he 
that heareth my word and believeth, shall not 
come into condemnation, but is passed from 
death unto life; John v. 24. Whoso believeth 
on him shall not perish, but have eternal life ; 
John iii. 15, 16. They shall never die ; though 
they were dead, yet shall they live; John xi. 
25. Who shall separate them from the|love of 
Christ? Rom, viii.35. Whose Spirit is in them, 
as a well of water springing up into everlast. 
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ing life; John iv. 14. He that hath the Son 
hath life, and he that hath not the Son hath not 
life, but are dead while they live.” Those there- 
fore who are vitally united to Christ, cannot 
lose their spiritual life while he maintains his 
own; for he hath said, Because I live, ye shall 
live also. Being bought by his precious blood, 
and kept by almighty power, they therefore may 
conclude with the apostle, “ ‘That when Christ, 
who is their life shall appear, they shall also 
appear with him in glory.” 

There is therefore no real contradiction in the 
declarations of Scripture, though they may to 
some appear opposite, respecting the final state 
of those who are united to Christ; for salvation 
is not inseparably connected with a visible, but 
with a vital union tothe Son of God. Those 
who perish never were spiritually in Christ; he 
was never the home of their hearts. They never 
approved of him, nor he of them; therefore he 
will say to all that shall be doomed to destruc- 
tion, 1 never knew you. Though they may 
have been among the saints, yet such were 
never of them? but of a contrary character all 
the while. Hence,of apustates the apostle thus 
speaks: They went out from us, but they were 
not of us, for if they had been of us, they would 
no doubt have continued with us; but they went 
out, that they might be made manifest that they 
were not all of us: but ye have an unction from 
the Holy One, &c. 1 John ii. 19, 20, Thus 
it appears, that a visible and vital union to Christ 
are very distinct, and yet they are not opposites, 
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for a profession of Christ cannot be deemed con- 
trary to a possession of him, Again, vital union 
is distinct from yirtual, though one is not con. 
trary or opposite to the other, By virtual union 
with Christ, is intended a real connexion sub- 
sisting between him and the elect of God con- 
sidered simply as such, ‘Thatthere was sucha 
connexion antecedent to vital union, is evident 
from the following considerations. They were 
chosen in Christ, and given to him; in cove. 
nant he represented them as a federa) head.— 
He became a surety for them, and on their be- 
half was made under the law, in consequence 
of which there was a legal connexion of union 
established between him and them. The sub- 
stitution of his person under the law in their 
stead, was the ground of the imputation oftheir 
sins to him, and of his obedience for\them. 
What he did and endured, would have had no 
efficacy in their favour, had they not been per- 
sonally interested in him, Their sins could not 
have been done away ‘by the sacrifice of himself, 


“had he not given himself for them, in particular, 


or died in their steac. But as their kinsman 
Redeemer, he ransomed them from death ; and 
as the Head of the church, he became the Sa- 
viour of the body. Thus was he related to his 
chosen, as their head of representation, and as 
their surety, by his gracious engagements and 
condescending substitution of his person in their 
law place ; and by his performing for them what 
was required of them, he became the Lord their 
righteousness, and by his death he procured on 
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their behalf an eternal exemption from deserved 
punishment, and a legal title to everlasting 
bliss. In consequence of this union, the elect 
were entrusted to his care, and were preserved 
in Christ Jesus, and therefore called to be saints, 
By virtue of the aforesaid connexion, they are 
said to be his sheep, whom he must bring; for 
of all that the father hath given him, he will 
lose none: and from thence ariseth the proprie- 
ty of the apostie’s language in Eph. ii. 4, 6: 
God, who is rich in mercy, for his great love 
wherewith he loved us, even when we were dead 
in sins, hath quickened us together with Christ, 
and hath raised us up together, and made us sit 
together in heavenly places in Christ Jesus. 
Now as this virtual union does not supersede 
vital, or render it unnecessary, but is the secret 
source from whence it flows, why then should 
the godly quarrel one with another about what is 
so evidently consistent? Though fruit be only 
found in the branches, yet the rootis surely not 
unprofitable, seeing from thence the sap of the 
tree proceeds. According to this simile we may 
observe, what the Scripture calls bringing forth 
fruit unto God, can only be expected among 
professors of religion, who are in Christ as visi- 
ble branches. But even amongst them, there 
will no fruit be found without sap or living 
nourishment, but im consequence of union with 
the root. As none ever imagine there is no con- 
nexion between the root and branches of a tree 
till blossoms appear, why then should any think 
there is no connexion between Christ the root of 
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the righteous. and his people, before the appear. 
ance of grace? It is owing to the appearance 
of gracious dispositions, that arelation to Christ 
is discovered or claimable by any person what. 
ever: nevertheless, the union or relation iu the 
last sense in which we have been speaking, does 
notthen commence. If there was no previous 
secret connexion with Christ, from whence did 
grace proceed to the soul! It must have a source 
or original cause. The apostle observes, all 
spiritual blessings were given us in Christ; 
Eph. i. 3. If Christ was intrusted with all 
spiritual blessings to communicate to his people, 
then no spiritual] blessing is ever possessed, but 
what flows from him; and if so, there must be a 
prior connexion with him, Believers have rea- 
son gratefully to acknowledge that they all have 
received out of his fulness, grace for grace ; 
John i 16. To the hesitating soul we would 
recommend a close consideration of the apostle’s 
query; What hast thou, that thou didst not re- 
ceive? | Cor, iv. 7. 

The doctrine of union between Christ and his 
church is of a nature so copious, that no one 
metaphor can properly represent it; therefore in 
the Scriptures we meet with various similitudes, 
tending to illustrate the important subject.— 
Christ is frequently compared to a foundation, 
on which his people are built: but that convey- 
ing only the idea of support, therefore he is com.- 
pared to a root, by which the idea of influence 
is likewise illustrated. Butthough branches are 
influenced, and rendered fruitful, in conse- 
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quence of conveyed nourishment, yet Christian 
activity is not thereby properly represented: to 
supply this defect, Christ and his people are 
farther illustrated by the union subsisting be- 
tween head and members. Butthough the idea 
of activity is thereby conveyed, there is stilla 
material defect, for the relation between them 
is quite invoffhtary. Had it been otherwise, 
the head might possibly have chosen better feet, 
or better hands; and had they been the subjects 
of distinct volition, they would probably have 
chosen to have been in union with a better head : 
therefore to supply the deficiency of the above 
simile, and to include the idea of mutual choice 
and social endearments, Christ and his church 
are compared to husband and wife. If then we 
are in such near and close connexion with the 
blessed Jesus, as the scriptures assert, and by 
so many significant similitudes illustrate his own 
people to be, let us frequently think of, and 
bless God for, that sovereign and inseparable 
love which constituted the relation. It is all of 
God, as is devoutly acknowledged by that sweet 
singer in our British Israel, the late Dr. Watts, 
who of the Father's love and choice thus speaks : 


Christ be my first elect, he said; 

Then chove our souls in Christ our Head; 
Nor shall our souls be thence remov’d, 
Till he forgets his first belov'd. 


As there are unhappy differences among the 
professors of religion about union to Christ, so 
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in like manner are they subject to cast stumb. 
ling blocks in each other's way respecting, 


fifthly, 
RELATION TO GOD, 


For the removal of which, and the purpose of 
reconciliation, let us consider on what relation 
to God is founded. ‘That relation in which 
God’s people stand unto himself distinct from 
others, according to the Scripture, arises from 
adoption and regeneration. Adoption is a tak- 
ing those into the relation of sons, and treating 
them as such, who are not so by nature. Now 
God's people were all by nature aliens, but by 
adopting grace were by him considered as his 
children. Again, his people are all his children 
by birth; being born again, they possess or par- 
tuke of his nature, as it consisteth in righteous- 
ness and true holiness, and so bear his image. 
Adoption constitutes relation, but does not con- 
vey likeness of nature; but regeneration does 
both. Adoption is before or antecedent to rege- 
neration, for there is no propriety in supposing 
those are made sons by adoption who are so by 
birth. No man ever adopted his own son ; those 
who are sons by nature need not to be made 
sons by adoption. ‘Though the persons who are 
regenerated were adopted, yet they were not 
adopted as regenerate, but when they were ina 
state of alienation from God; in which state all 
men are by nature, as the descendants of an 
apostate head. Adoption is therefore the taking 
those into the relation of children, who are not 
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so by generation. Relation by adoption is 
therefore quite distinct from sonship arising from 
regeneration, or a being generated and born 
again; and accordingly we find it treated of as 
@ separate subjectin the word of God. Adop- 
tion is an act of God's sovereign will, according © 
to the good pleasure of his will, to the praise 
and glory of his grace, wherein he hath made 
us accepted in the Beloved. Regeneration is 
the work of his power, it is a manifest change 
of soul produced by his Holy Spirit. Not by 
works of righteousness which we have done, but 
according to his mercy he saved us, by the wash- 
ing of regeneration, and renewing of the Holy 
Ghost; Tit. iii. 5. The peop’e of God, consi- 
dered as children by adoption, were the subjects 
of redemption. Being through sin in a state of 
distance and dreadful captivity, Christ gave his 
life a ransom for them. He died, the just for 
the unjust, that he might bring them to God. 
Hence those who were some time afar off are 
made nigh by the blood of his son. It was 
therefore expedient that Christ should die for 
the people, and gather together in one the chil- 
dren of God that were scattered abroad; John 
xi. 50, 52. For it became him for whom are 
all things, and by whom are all things, in 
bringing many sons unto Glory, to make the 
Captain of their salvation perfect through suffer- 
ings; Heb. ii. 10. They were not redeemed, 
considered as saints, but as sinners ; not redeem- 
ed aschildren, by regeneration, but as sons by 
adoption; and of them as such Christ will at 
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last say, Father, here am I, and the children 
thou hast given me. The application of redeem- 
ing love, and the possession of the Redeemer’s 
purchase, is not enjoyed, nor by them desired, 
till renewed in the spirit of their minds; but 
being God’s adopted sons, therefore in his ac- 
count they were entitled to them; and because 
they were sons, the Spirit of Christ is sent into 
their hearts, crying, Abba, Father. It is owing 
to the Spirit of adoption, or the Holy Ghost 
bearing witness to their relationship as the chil- 
dren of God, that they are delivered from that 
bondage and fear which would otherwise over- 
whelm them, in consequence of a sight and 
sense of criminal distance from God, and un- 
likeness to him ; Rom. viii. 15, 17. The bodies 
o{f God’s people were included in the act of adop- 
tion, and with their souls were given to Clirist, 
and bought by him; ye are bought with a price, 
wherefore glorify God with your bodies which 
are is. But though the members of the body 
are instruments of righteousness unto holiness, 
in consequence of a person being renewed in the 
spirit of his mind, yet while in this life the 
bodies of the saints have no peculiar marks of 
divine sonship, but are subject to vanity, bond- 
age, and corruption. The privileges of adop- 
tion, therefore, as relating to them, will not be 
enjoyed till the resurrection, for the bodies of all 
men through sin are the seat of misery: and 
not only bodies in general, but ourselves also, 
which have the first fruits of the Spirit, even we 
ouresiyes groan within ourselves, waiting for 
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the adoption, to wit, the redemption of the body ; 
Rom. viii. 23. Sonship by adoption is not con 

trary to, nor does it render relationship to God 
by regeneration unnecessary: there is as much 
need of a meetness for heaven as a title to it. 
In order to consummate happiness, it is as ne- 
cessary to have a disposition, or taste, for pure 
and refined pleasure, as it is to be delivered 
from pain. ‘Therefore, except a man be born 
again, he cannot enter into the kingdom of God, 
he cannot see it in its nature, beauty, and spi- 
ritual glory, for the natural man perceiveth not 
the things of the Spirit of God, neither can he 
know them, because they are spiritually dis- 
cerned. Hence (says Christ) ye must be born 
again The doctrine of adoption is supporting 
to the believer's hope, even when he loathes and 
bemoans himself on the account of transgres- 
sions, for the very name Jesus (a Saviour) was 
given to Immanuel, because he should save his 
people from their sins: Matth. i. 21. Butcon- 
sidered as born again, they are not denominated 
sinners, but saints, for he that is born of God 
sinneth not. Sin is not his occupation. By 
adoption, God’s people were in point of relation 
made near to him, as respecting their persons. 
By regeneration they become followers of him 
as dear children, through their being the sub- 
jects of gracious principles and holy disposition. 
To conclude; as sonship among men ariseth 
from adoption and likewise from natural descent 
or generation; the Lord therefore, more fully 
to express his love to his people, and the ground 
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of their claim or title to heavenly things, has 
been pleased to discover himself as their Father 
under both considerations; which if properly 
attended to by the household of faith, their dif- 
ferences would in some measure subside, and 
their difficulties in some degree diminish; for 
according to the scriptural account of relation to 
God, they are most certainly right who say, 
that by regeneration or heavenly birth the peo- 
ple of God are denominated sons in a proper 
sense, and in which sense they were not his 
children before, for we are all the children of 
God by faith in Christ Jesus; andif any man 
have not the Spirit of Christ, he is none of his ; 


and those who heartily subscribe to this truth, 


may surely without offence be allowed to say, 
that by adoption they were constituted sons 
before believing ; for none are denominated be- 
lievers till born of God, and it would be absurd 
to suppose they were not till then adopted ; 
equally absurd as to suppose Adam adopted | 
Abel, or that it is necessary for his majesty to 
adopt the prince of Wales. When the Scrip- 


tures treat only of men’s relation to God, it is 


then attributed to adoption, or the gracious act 
of Jehovah's will towards them, which does not 
imply, but is distinct from, his powerful influ- 
ences in and upon them. But when likeness 
and relation to God are jointly considered, an 
heavenly birth is then intended or included. 
For the Holy Spirit’s operations in the souls of 
men are illustrated by natural generation ; be- 
cause, such are thereby made partakers of the 
F 
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Divine image, as it consisteth in righteousness 
and true holiness. The consideration of these 
things, itis hoped, may tend to reconcile the 
minds of some of the people of God, and pre- 
vent their falling out by the way. 


THE DOCTRINE OF ATONEMENT. 


This important truth is attended with divers 
difficulties, which are perplexing to various weak 
Christians, the removal of which calls for se- 
rious attention to its nature and necessity. 
Atonement signifies reconciliation, or appeasing 
of anger; to atone, is to harmonize or bring 
parties to an agreement that were at variance, 
or to remove that distance and dissaffection 
which have subsisted between parties offended, 
so as to be at one again, or brought into a state 
of friendship, amity, and good-will. The atone- 
ment under present consideration, is that by or 
on the account of which God is pacified towards, 
or pardons the sins ofhis people. Various ideas 
are included in the term, as used in Scripture, 
but they are all of a kindred nature, and adhere 
to the important doctrine, as their central point, 
tending to explain its natural origin and effica- 
cy. In order to obtain a distinct view of the 
subject, it may be proper to observe. 

First: It supposes the party to have been 
justly injured to whom satisfaction is due. This 
was infact the case in respect of God. Men, 
all men, are become enemies to him, without 
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any reason which can possibly exculpate them 
from blame. His law, which men have broken, 
was in every respect reasonable and right. His 
authority, though indisputably the highest and 
best founded, is treated by man with the great- 
est contempt. The moral beauty and excellen- 
cy of God is become disgustful to his rebellious 
creatures. As Jehovah is the first, the best, 
and most worthy of all beings, it is fitheshould | 
value and esteem his own glory in proportion to 
its worth, which is infinitely more excellent and 
dearer to him than all creatures in heaven and 
earth. But man has set up his own honour and 
happiness in opposition to God’s, and (as it 
were) defies himself, and debases Jehovah, to 
whom he pays no further regard than he appre- 
hends will terminate in his own advantage. 
God's anger is righteous displeasure, for men 
have hated him without a cause; there was no- 
thing in his nature, charaeter, or commands, 
with which men could be justly displeased. God 
never did any thing to provoke his creatures to 
revolt; if he had, he would have been under 
obligation to have made satisfaction to man 
for the injury done him in order to an honoura- 
ble reconciliation, that man might be just, and 
the justifier of God,—which is shocking to sup- 
pose: therefore, 

Secondly: The atonement supposes the of- 
fending party, man, to have been justly de- 
serving punishment, and exposed to misery. 
If he was not exposed to misery, there could - 
have been no need of the exercise of mercy: 
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and if he was the real offender, something was 
needful to atone for the offence, in order to a 
restoration of friendship between him and his 
Creator. There is a prevalent conviction at- 
tending guilt, of the necessity of something to 
recommend to and pacify offended Deity. Itis 
not against atonement that men are naturally 
prejudiced ; but it is only that of God’s provi- 
ding, to which they have an enmity and aver- 
sion, Wherewith shall I come before the Lord, 
and bow myself before the most high God? is 
the common and grand inquiry of a guilty 
mind. It is not a bowing before him, either in 
a way of submission, confession, supplication, 
or obedience, that will satisfy for past offences, 
but something that has worth and efficacy to 
atone for the sin of the soul, in order to an ac- 
ceptable coming to, and bowing before, the most 
high God; therefore, thousands of rams, ten 
thousand of rivers of oil, and even the first born 
of the body, is thought of for the purpose of 
pleasing an offended God. He hath shewn 
thee, O man! (in his word,) what is good for 
the pacification of Divine justice, and what he 
requires of thee, as a grateful return for the 
inestimable favour; Mic. vi. 6, 7, 8. Not all 
created good (were it at the sinner’s disposal) 
could compensate for the injury done to Jeho- 
vah’s righteous law and equitable government, 
because it bears no proportion to an infinite 
evil; therefore, the wisdom of men and angels 
could never have pointed out a method for the 
exercise of mercy consistent with the natural 
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rights of justice and truth. But God, through 
infinite wisdom and sovereign love, has made 
a gracious proclamation in favour of criminal 
man, saying, Deliver his soul from going down 
to the pit, I have found a ransom or an atone- 
ment: this was entirely a new procedure, the 
effect of a new and well-ordered covenant, ac- 
cording to his eternal purpose, which he pur- 
posed in Christ Jesus our Lord, There was 
nothing in God's law, nothing in the original 
constitution of things, nor any known property 
in Deity, from whence it could be inferred, that 
mercy would ever be shewn to man, or friend. 
ship be restored between him and his justly of- 
fended Sovereign. The gracious intention was 
hid in God; Eph. iii. 9. Yea, had an intima- 
tion been given of the kind design, the nature 
of atonement is such that created wisdom could 
never have guessed how, or by whom, it could 
be accomplished. For, 

1. The person undertaking to atone, must 
have been able to have offered to God that which 
was infinite in its worth and value. 

2. That he be man, capable of obeying the 
law, and bearing its tremendous curse, without 
personal and perpetual destruction, 

3. He who atones for another's crimes ought 
himself to be innocent, otherwise an atonement 
would be needful on his own account, and 
therefore whatever he might do or endure for 
the purpose of reconciliation, could not properly 
be imputed to or benefit any other guilty person. 
But among men, where could perfect innocence 
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be found, seeing the whole world is become 
guilty before God? But supposing such a one 
could have been found, an atonement would 
not have appeared possible, because, 

4. Equity cannot allow an innocent person to 
suffer punishment. It is contrary to the natural 
rule of right; penal punishment cannot be in- 
flicted but in consequence of guilt: therefore he 
that justifieth the wicked, and he that condem- 
neth the just, even they both are an abomina- 
tion to the Lord; Prov. xvii. 15. And shall not 
the Judge of all the earth do right? It is not 
possible he should do that which is abhorrent to 
his nature, and abominable in his sight; there- 
fore, as a God of equity he cannot clear the 
guilty, nor punish the innocent. Again, 

5. He who is supposed to endure vicarious 
punishment, or suffer in the room and stead of 
another, must stand in such prior relation to or 
union with him, on whose behalf he is punished, 
as is necessary to support the delinquent’s claim 
to an equitable discharge. But where could 
such a friend be found, standing judicially re- 
lated to miserable man, to act as his surety, or 
as a day'’s-man, between him and his God, and 
lay his hand upon them both? Job ix. 33; 
xvii. 3. But on a supposition such a friend 
could have been pointed out, who was allowedly 
one in law with the sinner, yet he could not 
die, or suffer in his stead, though even desirous 
of it, because, 

6. No creature has power cr authority over 
his own life, to lay it down when he pleases, nor 
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even to suffer mutilation on behalf of his dear- 
est friend; for his life and his limbs are at the 
sole and only disposal of God, in whom we all 
live and move, and from whom we have our 
beings. From the above, and such-like consi- 
derations, itappears, that the nature of sin, and 
the condition of men, were such as totally to 
) preclude every ray of hope, yea, every idea of 

the possibility of an atonement being made, or 
a reconciliation accomplished. But in the glo- 
rious gospel, God has opened a door of hope for 
lost sinners. He has graciously provided and 
revealed a method of salvation, which infinite 
wisdom could never have deemed possible, a 
contrivance wherein he hath abounded towards 
us in all wisdom and prudence; Eph. i, 8. For 
how does every difficulty vanish when the glo. 
rious Immanuel is viewed as the atoning priest 
and bleeding victim! Here is infinite worth, 
| value, and virtue, infinite ability to obey the 


precepts of the law, and endure its awful penal- 

ty, without sustaining the loss of final felicity. 

| He was holy, harmless, and separate from sin- 
| ners. But that he might legally suffer, the just 
for the unjust, he who knew no sin was made 
sin forus. The Lord laid on him the iniquity 
' of us all, which he bore in his own body on the 
tree, when he made his soul an offering for sin. 

Thus, through imputation, he was numbered 

with transgressors, and bore the sins of many, 

which he put away by the sacrifice of himself, 

What he did and endured in the room and stead 

of his people was righteously placed to their 
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account. He being graciously substituted in 
their stead, being their surety, made under the 
law, that he might redeem them from the curse 
of the law, being made a curse forthem. He 
therefore kindly gave his life a ransom for his 
people, for he had authority and power to lay 
down his life, and power to take it up again. 
This commandment, says he, I received of my 
Father. His propitiatory death was according 
to the determinate counsel and foreknowledge 
of God, and agreeable to the everlasting cove- 
nant, and therefore with his full approbation 
and free consent; for the counsel of peace was 
between them both, (which will ever continue,) 
and his delights were with the sons of men. 
Christ's atonement was illustrated by, and the 
central point of the various ceremonial atone- 
ments under the law: the respective victims 
were without blemish, were the property of the 
persons on whose account they were to be offer- 
ed, the crimes’ they were designed to expiate 
and atune for, were first solemnly confessed 
over them, and then, as having sin placed on 
or transferred to them,, they were offered up as 
the sinner’s substitute, in consequence of which 
temporary forgiveness was obtained; for these 
were only shadows of good things to come, and 
were offered up year by year continually, but 
could never make the comers thereunto perfect, 
or take away sin as pertaining to the conscience, 
The law could make nothing perfect, but the 
bringing in of a betier hope did: see Heb. x, 
Atonement is a declaration of Divine righteous. 
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ness, and a vindication of Jehovah’s justice in 
condemning and punishing for sin; therefore 
the act of Phineas, in taking vengeance in be- 
half of God on daring offenders, is called an 
atonement for the congregation. Atonement is 
designed as a covering of the guilty soul; there. 
by their iniquities are covered, and their trans- 
gressions are forgiven. When the congregation 
was numbered, it was enjoined on every man to 
give to the Lord a ransom for his soul; the rich 
were not to give more than half a shekel,* 
nor the poor less; which was called atone- 
ment money, as thereby atonement was made 
for their souls. In consequence of which 
price, they were covered from the plague, to 
which they were liable. See Exod. xxx. 12, 16, 
So Jesus gave himself a ransom for many: his 
people were bought with a price, not with silver 
or gold, but with the precious blood of the Son 
of God, in whom we have redemption, even the 
forgiveness of sins. By the blessed Jesus, the 
purity of God’s law was fully approved and 
eternally preserved, its righteous claims esta. 
blished and fully confirmed ; its tremendous 
curse was by him endured, and his people 
exempted from wrath to come. In him mercy 
and truth are met together, righteousness and 
peace have kissed each other. He is the true 
antitype of the mercy-seat, whom God hath set 
forth to be a propitiation through faith in his 


* About fifteen-pence, and so within the compass 
of the poor. 


= 


74 


blood. The seat of mercy, where Deity ap. 
peared propitious, was the cover of, und sup. 
ported by the ark, which contained and pre. 
served the holy law which men had violated, 
denoting that the glory of God's righteous 
government must be secured before pardoning 
mercy could be discovered. To deny the glory 
and equity of God's law, by which sinners are 
condemned, antecedent to the gospel, is to un- 
dermine the foundation of mercy, and destroy 
the pillars which support the throne of rich, 
reigning grace. The blood of atonement, sprin. 
kled annually on the mercy-seat by the high 


priest, was an acknowledgment of Israel's guilt, 


and Jehovah's just authority, and likewise their 
absolute dependence on his voluntary mercy, 
richly dispensed, and gloriously displayed, 
consistent with his infinite hatred to sin and in- 
flexible regard to impartial justice and punitive 
equity.—Some represent the atonement of Christ 
as unnecessary in order to the pardon of sin, 
the remission of which, is by them considered 
as an act of Divine clemency, without respect 
had to any merit attending the sufferings of 
Christ, in the stead of those whose transgres- 
sions are forgiven, by which many have been 
perplexed. Seeing such a representation and 
view of things, evidently tends to lessen the 
odious nature of sin, tarnisheth the lustre of 
Jehovah's character, and diminisheth the be. 
liever's obligation to Jesus, we therefore shall 
consider, 


1. It is undeniable that a consciousness of 
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sin is attended with a fear of punishment in 
those who are not favoured with a Divine reve- 
lation. Hence the apostle, speaking of the 
heathen world, says, Who knowing ‘the]judg- 
ment of God, that they which commit such 
things are worthy of death. Rom. i. 32. But 
if punishment be not necessarily connected 
with transgression, how could the dread of 
suffering, and a conviction of the righteous- 
ness of God in taking vengeance, be so deeply 
engraven on the hearts of those who did not 
know the will and determination of God, but 
as inferred from the natural obligation his crea- 
tures are under to glorify him as their Creator? 
No creature can possibly know what originates 
in, or is dependent upon, the sovereign will of 
God, without a Divine revelation; but as the 
punishment of sin is knowable where a revela 
tion is not, therefore the punishment of sin 
ariseth not from Divine sovereignty, but from 
the essential purity, dignity, and rectitude 
of Jehovah's nature; there was a necessity 
for Christ, as the surety, to endure the penalty, 
in order to his people’s enjoying a pardon; for 


sin is so abominable in God’s‘sight, so con.-. 


trary to his pure nature, that punishment for 
it cannot be dispensed with ; a sinner, as such, 
cannot be safe. Hence, there was a necessity 
for Jesus the Saviour to put away sin, by the 
sacrifice of himself, to endure the curse, that 
his people might be exempted from sin’s de- 
merit, enjoy heavenly blessings, and wear the 
celestial crown, 
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2, Through the sufferings of Christ, tho 
essential righteousness of God is discovered, 
and his equity in acquitting the believer is 
thereby evidenced, and on that basis eternally 
established. It is Jesus Christ as a Redeemer, 
whom God hath set forth to be a propitiation 
through faith in his blood, to declare his righ- 
teousness for the remission of sins that are 
past, (i. e, the sins of the old testament saints,) 
through the forbearance of God. To declare, 
I say, at this time, his righteousness that he 
might be just, and the justifier of him that be- 
lieveth in Jesas; Rom. iii. 25, 26. If God 
could with equity have pardoned sin, and jus. 
tified criminals by an act of sovereign clemency 
without an atonement, the death of Jesus did 
not render the sinner’s acquittal just and righte- 
ous, Which the apostle asserts. But as the 
equity of God in justifying the ungodly, de. 
pends upon the Saviour’s sufferings, therefore, 
without his sufferings, there could have been 


no pardon of sin granted; for all his ways are 


judgment; a God of truth, and without iniqui- 
ty, just and right is he; Deut. xxxii. 4. When 
we say, God could not pardon sin without an 
atonement, or that without shedding of blood 
there is no remission, a limitation of Jehovah's 
power is not isitended, nor is it from thence 
inferrible ; for pardon and justification are not 
productions of Divine power, but are acts of 
his will. Besides, God cannot do what is im- 
proper. He cannot lie, he cannot deny him- 
self; and of iniquity he says, I cannot away 
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with it; not owing to a deficiency in power, 
but the perfection of his purity, and rectitude 
of his nature. 

3. God's gift of his ‘Son to die for us, is al- 
ways in Scripture admired, as the greatest and 
most astonishing instance of his love to sinners, 
and considered as a blessing superior to any 
other conferred on his people. Hence the apos- 
tle infers, if God spared not his own Son, but 
delivered him up for us all, how shall he not 
with him, freely give us all things? Rom. viii. 
32. LButif sinners could have been made happy 
without Jesus; if there was no real necessity 
for his death, the gift of Christ, by such an 
awful supposition, is diminished in its value, 
and the favour sinks into the number of non. 
essentials in point of salvation and eternal 
felicity. 

4. If Divine Justice could have dispensed 
with the punishment of sin, Christ was so pre- 
cious to his righteous Father, and so entirely 
loved by Lim, that it is natural to suppose he 
would have been spared; those agonizing sor- 
rows and excruciating pains, under which he 
groaned and died, would not have been without 
necessity inflicted upon the darling of Heaven. 
But as sin was placed to his account, it pleased 
the Father to bruise him, and put him to grief; 
though he pleaded to have the cup removed, if 
possible, yet he spared him not. Now, as in 
every other thing the Father heard him always, 
may we not from thence conclude, it was im. 
possible for the connexion between sin and 
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suffering to be broken? Who can attend tothe 
tremendous language of a sin-avenging God, 
saying, Awake, O sword, against the man that 
is my fellow, smite him; or seriously reflect on 
the doleful groans and bloody sufferings of 
the Son of God, in the garden, and on the 
cross; and calmly conclude there was no neces- 
sity for any thing of that nature? 

5. Those who are redeemed from sin, and 
reign with God in heavenly pomp, and holy 
splendour, ascribe their deliverance and ad- 
vancement to the kindness of Christ, and the 
efficacy of his sufferings; for with triumphant 
pleasure and gratitude they sing, Unto him 
that loved us, and washed us from our sins in 
his own blood, and hath made us kings and 
priests unto God, and his Father, to him be 
glory and dominion for ever and ever, Amen; 
Rev, i, 5, 6. But how does the propriety of 
such acknowledgments appear, if what Jesus 
did was not at all necessary to their deliverance 
from sin, and advancement to dignity and de- 
light? From the above considerations it ap- 
pears, there Was a necessity for Jesus to die, 
the _ for the unjust, that he might bring them 
to God, 3 

Some again admit the death of Christ was 
necessary, in order to the forgiveness of sins, 
yet deny him the honour of properly meriting 
for his people an exemption from punishment, 
and assert, that the efficacy of his sufferings 
as a sacrifice, arose entirely from the will and 
appointment of God. That he became a me- 
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diator, surety, and sacrifice on behalf of his 
people, in consequence of Divine appointment, 
is undoubtedly evident; but that his value and 
worth, efficacy and merit, arose from thence, 
can never be proved, God graciously provided 
and found the ransom, on which account, par. 
don, justification, and the whole of salvation, 
is all of grace, free, exuberant grace, and rich 
mercy; that a person of such infinite worth 
and dignity as Immanuel, God’s own and only 
begotten Son, should die for sinners, is an un. 
paralleled instance of favour and love. It is 
the wonder of angels, the terror of devils, and 
the joy and triumph of saints, But it is absurd 
to suppose his personal dignity arose from his 
debasement, that he became strong, because 
help was laid upon him, or that his real worth 
arose from his appointment to ransom miserable 
captives, ‘and discharge the debt of prodigal 
transgressors. Christ was appointed, and agreed 
in covenant to do and suffer what he was under 
no natural obligation to perform or endure; 
and from his native dignity, worth and ability, 
arose his merit and efficacy. To suppose God 
appointed his death to be efficacious without 
real efficacy, or meritorious without: personal 
merit, is a contradiction in terms;°an awful 
reflection on the Divine understanding, and an 
affront to common sense. Again, if God ac- 
cepted of the death of Jesus as meritorious, 
though it was not so in its own nature, then 
might he have pardoned sins by a simple act of 
sovereign clemency, without the death of his 
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Son ; for it would surely have been equally just 
to have pardoned sin without a sacrifice, as to 
remit sin in consequence of that which is in its 
nature destitute of merit and efficacy, Once 
more, if merit and real efficacy arise only from 
the Divine appointment, it would have been 
possible for the blood of bulls and of goats to 
have taken away sin, or any other animal 
would have been sufficient for the removal of 
guilt, and saving lost sinners, if God had but 
pleased to have appointed such an end to have 
been answered by their death. But the direct 
contrary to the above is asserted by one who 
well understood and delighted in the doctrine 
of reconciliation. His words are; Forit is not 
possible that the blood of bulls and of goats 
should take away sins ; Heb. x. 4, which sacri- 
fices can never take away sins; verse ll. It 
was necessary that the patterns of things in the 
heavens should be purified with these, but the 
heavenly things themselves with better sacri- 
- fices than these. But now, once in the end of 
the world hath he (Christ) appeared, to put 
away sin by the sacrifice of himself; chap. ix. 
23, 26. He hath made peace by the blood of 
his cross; Heb. ix. 12; having obtained eter- 
nal. redemption for us, made an end of sin, 
made reconciliation for iniquity, and brought 
in an everlasting righteousness, with which the 
Lord is well pleased; Isa. xlii.21. Therefore, 
to every believer Jehovah says, Fury is not in 
me; Isa. xxvii. 4. 

It is hoped the above remarks may help the 
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entangled Christian over the objections made 
against the necessity, merit, and efficacy of 
the Saviour's death, as an atoning sacrifice for 
sin, and tend to increase his knowledge of, 
faith in, and love to the blessed Jesus, as able 
to save to the uttermost all that come unto God 
by him. I should therefore add no more on 
the subject, were it not for another stumbling- 
block lately thrown in the way of believers, 
equally if not more formidable in appearance 
than the above, Which is, If Christ wasa Di. 
vine person, he could not atone for sin, because 
Deity could not die. 

This artful objection seems intended to draw 
the unwary Christian into a dreadful dilemma, 
either to give up the soul-supporting doctrine 
of the atonement, or to deny the divinity of the 
Son of God. The objection is the more dan. 
gerous, as it seems to look on the doctrine of 
atonement with a smiling approving counte- 
nance. But in fact, the design of it is to un- 
dermine the real personal merit of Christ, and 
place the efficacy of his blood to the account 
of God’s appointment, as mentioned above, 
The evident, though disguised intention of the 
objection and language, is plainly this: “ Sin- 
ners, you must be content with a finite creature 
Saviour, or none at all. If Christ be God, he 
is too great to do you any essential service as 
a Saviour, because Deity cannot die. There- 
fore do not think sin is infinitely odious and 
hateful to God, It does not demerit infinite 
displeasure and punishment, If it did, there 
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could be no infinite satisfaction made to God; 
for even supposing Christ to be Divine, his 
sacrifice could not be of infinite value, because 
as a Divine person he could not die.” Let us 
calmly consider this formidable objection, and 
seriously attend to the supposed dreadful di- 
lemma, in which will be found more artful 
sophistry than argument and solid sense. 

Death always implies a separation or a loss 
of that wherein life consisted. Death, in the 
sense we are now called to consider it, is a 
separation of the principle of sensation and 
influence; thus it is said, The body without 
the spirit is dead. Without the soul, itisin a 
state of total inactivity, incapable of voluntary 
motion, and divested of all sensation. Now, 
though the body only be the subject of death, 
considered as a state of inactivity and insensi-. 
bility, yet the man is said to be dead, when 
soul and body, the constituent parts of human 
ity, are separated, although the sov! or spirit, 
distinctly considered from the body, is not the 
subject of death. A spirit cannot die, because 
it is of a simple or uncompounded nature. 
There is no part of a soul, from whence another 
part of itself can be separated or divided. If 
a soul can be so separated, consciousness either 
does, or does not, continue in each separated 
part. If each part remain conscious, then are 
they two souls, or two conscious subsistences. 
If one separated part of the soul remain un- 
conscious, or in a state of insensibility, wherein 
does that supposed unconscious part differ from 
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matter? A created spirit might cease to exist, 
if God so determined ; but die it cannot, An- 
nihilation is not death. What is annihilated 
has no existence ; but what is dead exists, how- 
ever its form be changed. There is therefore 
no force in the objection, Deity cannot die ; for 
as no spirit can die, it might as pertinently be 
objected, if Christ had asoul, he could not 
atone for sin, ause a soul eannot die. But 
the death of a' spirit cannot be supposed: in 
that case, death is not predicable; yet a man 
being composed of body and spirit, is with 
propriety said to be dead, when matter and 
mind, those constituent parts of humanity, are 
separated. Dead saints are therefore said to 
rest in their beds, in respect of their bodies ; 
yet in reference to their souls, each one is walk- 


ing in his uprightness. Death is therefore call. 


ed a departure. The time of my departure is 
at hand. Now, as the Divine and human 
spirit of our Immanuel ceased to animate his 
body, the person of the Mediator may as pro- 
perly be said to have been dead, as the person 
of Samuel, David, or any other. It may be 
necessary to observe, that death does not dis- 


solve the relation between the body and spirit, - 


but death consists in a total cessation of vital 
influence, or removal from the body for a pe- 
riod, the principle of sensation and animation. 
But the relative union still continuing, there- 
fore the spirit of martyrs are represented as 
concerned about, and longing for their bodies, 
which were killed for the cause of Christ on 
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earth, and at the resurrection every soul will 
have its own body. As through the separation 
of body and soul, and the relation between 
them being undissolved, the man is properly 
dead, and yet the soul not changed in its natu- 
ral powers; so, in like manner, and for the 
same reason, it appears the person of the Me- 
diator was really dead for a time, his precious 
body not being animated by, though related to, 
his human and divine spirit. Yet his death 
does not imply or suppose the least change or 
mutability in his Divine mature, nor any alter. 


ation in the powers and properties of his soul. 


Agreeably to the above view of things we are 
told, that when the beloved disciple saw his 
Lord in transcendent splendour and majestic 
glory, and fell at his feet as dead, the reviving 
.and compassionate language of Jesus was, 
Fear, not, I am the first and the last, he that 
liveth and was dead, and behold, I live for ever- 
more, amen; and have the keys of hell and 
death; Rev. i. 17. 18. That he, the first and 
last, was dead, is again repeated in the solemn 
message sent to the church at Smyrna; Rev. 
ii. 8 Thus it appears that there is no force at 
_all in the objection aforesaid ; for instead of 
Christ’s divinity rendering him incapable of 
atoning for sin, the infinite virtue and value 
attending the sufferings of his humanity arose 
from its union with the Divine nature, as one 
person. By virtue of which union his blood is 
divinely precious, and called the blood of God : 
like as the spirits under the altar call the blood 
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with which they sealed their testimony for God. 
when in the body, our blood.* May the Lord 
the Spirit bless these attempts to remove the 


stumbling-blocks out of the way of serious in- 
quirers after the truth as it isin Jesus. 


* To elucidate the above subject, and render it plain 
to young Christians, it may not be amiss to observe the 
| following easy illustrative gradations. There is a value 
| or worth attending simple matter considered as the pro- 
| duction of God, who made every thing good, yea, very 
good ; yet animated matter is superior to what is not so, 
though it wear an inferior form; otherwise a living dog 
| would not be better than a dead lion, nor the body of a 
man preferable to a bag of sand. Animated bodies rise 
in value and respect, in egy ve to the natural superi- 
| ority of the spirits by which they are governed and in- 
fluenced ; though the body of a sparrow is the subject of 


animation as much as the body of a man, yet a human 
body is of more value than many sparrows. Again, the 
importance of actions through the medium of matter 
arises from the volitions and influence of the spirit by 
which they are performed ; were it not so, the actions of 
aman would not excel those of a monkey. Moreover, 
in regard to human nature there is a great disproportion 
in real worth, arising from internal qualities, or external 
dignity ; for scarcely for a righteous man will one die, 
yet peradventure for a good man, some would even dare 
to die, Hence David’s adherents said, Thou art worth 
ten thousand of us. How infinitely precious and worthy 
then was the Divine Jesus, in whom dwelt all the fulness 
of the Godhead bodily. May every believer’s heart glow 
with love to, and gratitude for him, and say, with un- 
feigned lips, Thanks be to God for his unspeakable gift. 
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PART IL. 


EXPERIENCE, 


STUMBLING-BLOCKS relating to Christian ex- 


perience are various, and what general] ly appears — 


first in view is, respecting what right or war- 
rant an undone sinner hath to apply to Jesus 
as a Saviour. It is common for those who are 
convinced of sin, and see the need of salvation, 
to look for some good thing in them, as the 
ground of encouragement for their applying to 
and closing with the blessed Jesus. But find- 
ing themselves altogether vile, sinful,and unwor- 
thy, they apprehend it would be daring pre- 
sumption in their present condition to trust in 
or apply to him for salvation. The stumbling 
block, 4 this case, seems to arise from a mis- 
taken apprehension, accounting that which 
supports a person's right to come to Christ as 
synonymous with, or equivalent to, what evi- 
dences an interest in him; or, in other words, 
persons want to know that they are really con- 
verted before they dare apply to Jesus. What 
greatly tends to entangle and retard the pro- 
gress of such souls, are certain injudicious and 
dangerous maxims relating to experimental 
religion. 


First; Some will say, and many suggest, 


| 


87 


that it is not the duty of unconverted people to 
pray. But if so, in order to a conviction of 
prayer being a duty, the prayerless person, 
even while continuing so, must have evidence 
vf a conversion to God, which is ridiculously 
absurd. Though Peter perceived that Simon 
the sorcerer was in the gall of bitterness and 
in the bond of iniquity, yet he directed him to 
penitence and prayer, It is evident there can 
be no gracious acts, but in consequence of 
gracious principles; yet it is equally evident, 
that gracious principles cannot be discerned but 
by gracious acts; therefore such acts must ne- 
cessarily precede or be prior to the discernment 
of a spiritual principle. It is therefore impos- 
sible for any man to know or feel himself to be 
the subject of grace while he is prayerless, or 
to have the least evidence of his relation to 
Christ, without a reliance upon him and delight 
in him, 

To assert, therefore, that persons are not to 
pray till they are converted, is dangerous and 
absurd, Dangerous, as it leads into a state of 
deception, into the very essence of pharisaism : 
for such as think themselves converted before 
they come to Christ by penitential prayer and 
faith, found their hopes on self-righteousness : 
the secret language of their deceived hearts is, 
God be thanked, I am not now like other men, 
stand by, thou unconverted sinner, I am holier 
than thou. Such do not go to Christ as a tremb- 
ling criminal, but a confident convert; not as 
an undone sinner, but a self admired saint. 
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Again ; such a representation is dangerous, as 
it tends to fatal security, and keeps a carnal 
mind in profound and fatal peace; for a man 
lives without prayer, and consequently without 
God, yet his conscience does not, cannot, ac. 
cuse him with the neglect of duty. Ifhe ought 
not to pray, an aversion to pray is not criminal, 
but a commendable disposition: for surely a 
person is much to be commended for being 
averse to what he ought not todo, If it be 
said, unregenerate men ought not to pray, be- 
cause while in such a state they are incapable — 
of spiritual actions, such objectors ought to 
point out what duties the unconverted can per- 
form acceptably, or allow that they are not 
bound to the performance of any; and if not 
under obligation to obedience, they are not. 
chargeable with sin, and consequently are in 
a state of safety, not being exposed to punish- 
ment; for whoever are not culpable, need not 
fear the Divine displeasure. But God has said 
he will pour out his fury on all them who call 
not on his name. | 7 

_ It is shocking to think any poor sinner should 
be taught to consider himself exempted from 
acknowledgment to God for the mercies he en- 
joys; and likewise from an application to him 
for present or future favours. Besides, it is 
absurd to assert thata person ought not to pray 
until he feels himself converted, for it is. much 
the same as saying a man ought not to ask for 
guidance till he knows he is right, nor seek for 
a cure till he feels himself healed. 
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Secondly; A second stumbling maxim is, 
No man can be the subject of genuine repen- 
tance till he beholds by faith the Redeemer as 
dying for his transgressions, or at least have 
hope that his sins are forgiven him. A poor 
wounded sinner not being so fayoured, is there- 
by taught to consider the way to the Saviour as 
barred against him ; yea, to conclude it would 
be an affront to the Lord, a horrid provocation | 
to God, for him to pray, Take away all mine 
iniquity; or so much as to cry, God be merci- 
ful to me a sinner; for all such language is 
only solemn mocking in the lips of the impeni- 
tent, and impenitent such must be who are 
destitute of real repentance, But is it not 
strange that a person cannot be sorry for a 
fault till he hopes he shall not be punished, nor 
sincerely begs for a favour till he enjoys it: how 
shall a person while he is in a state of impeni- 
tency know, or what is his warrant to conclude, 
that Christ died for him in particular? There 
is nothing in Scripture to encourage an impeni- 
tent sinnér to believe or hope he is in a safe 
condition, but the very reverse is plain and 
awfully expressed. ou, after thy hardness 
and impenitent heart, treasurest up unto thy- 
self wrath against the day of wrath and reve- 
lation of the righteous judgment of God ; Rom. 
li, 5. For except ye repent, ye shull all like- 
wise perish; Luke, xiii. 3. If we confess our 
sins, God is faithful and just to forgive us our 
sins; but the sense of no Scripture is, if God 
will give us assurance, or hope of a pardon, 
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we will be faithful and just to acknowledge our 
offences. [f there be no true repentance till 
the soul behold my faith in. the Redeemer as 
dying for its sins, then are we presented with 
a view of an impenitent believer, or one who 
believes his sins are pardoned, for the com. 
mission of which he was never sorry. The 
Scriptures represent the nature of, and con- 
nexion between, repentance and faith as the 
very reverse to those raw and rash assertions 
before referred to. Repent and be converted, 
that your sins may be blotted out, when the 
times of refreshing shall come from the pre. 
sence of the Lord; Acts, iii. 19. Repentance 
towards God, and faith towards our Lord Jesus 
Christ, are subjects so important and compre- 
hensive, as to include the substance of the 
great apostie’s ministry: the necessity of re- 
pentance in order to the hope of pardon through 
faith in the blood of Jesus, he constantly in- 
culcated and testified both to the Jews and 
Greeks ; Acts, xx. 21. 

Christ is exalted to give, first. repentance, 
and then remission of sins, to Israel; Acts, v. 
31. Pardon of sin is never in all the Scripture 
declared as belonging to the impenitent, but its 
uniform language is agreeable to the solemn 
assertion of the Sonof God; Except ye repent, 
ro all likewise perish; Luke, xiii, 3, 5. 

erefore the belief of a pardon is not prior to 
repentance: repentance indeed implies know- 
ledge of and belief in the righteous and holy 
nature of God and his law, and a persuasion of 
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personal criminality, as represented in the 
word of God. It consists in a pungent sense 
of the evil of sin, a loathing and hearty for- 
saking it, and humiliation for it; joined witha 
justification of the righteousness of God in 
passing sentence on the-guilty criminal. Re- 
pentance therefore implies and is accompanied 
with the primary actings of faith, and is the 
immediate effect. of grace in the soul; but the 
first actings of faith are not a believing the 
person is pardoned, nor even a reliance on 
Christ for the remission of sin. Nothing can 
be more false than that an impenitent person 
has a revealed light to pardon: if he ought to 
believe he is pardoned before he repent, then 
he ought to believe alie. But the most firm, . 
hearty, and constant belief of a falsehood will 
never make it a truth. To suppose a person to 
believe in Christ as a dying Saviour, without 
repentance, is the same as supposing a man to 
gat physician and long for a cure while he 
is whole, But that such need not a physician, 
but they that are sick; see Matt. ix. 12. Itis 
impossible such a faith can be right, which 
springs from an impenitent heart, and which 
consists in believing that to be a fact, of the 
truth of which there is no evidence. If such 
a faith be not genuine, how can a false faith 
produce true repentance? Repentance is prov- 
ed to be of a genuine spiritual nature, by its 
continuance and increase, when the fault re- 
pented of is remitted. But the conviction of 
blame does not spring from a forgiveness of the 
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crime. Legal repentance, or the terrific ope- 
ration of the law on the conscience without the 
grace of the gospel, arises from the sense of 
danger, and is continued and increased only by 
the fear of punishment; therefore when dan- 
ger disappears, and self is supposed to be safe, 
such a repentance immediately dies, the idea 
of danger being its sole support. But true re- 
pentance, arising from achange of heart, a new 
and holy principle, and consisting in aversion 
to sin, considered in its power and pollution, 
as well as its punishment, therefore a sense of 
pardon (though it does not give existence or 
being to repentance) greatly increases a godly 
sorrow for sin, the evil of which is more deeply 
impressed on the mind from a view of the Sa- 
viour’s sufferings, and the infinitely amiable 
character of God as a righteous Lawgiver and 
loving Father. Such a view melts the soul into 
evangelical sorrow for sin, and inflames the 
mind with indignation against it, and a vehe- 
ment desire after its total destruction ; called hy 
the apostle revenge ; 2 Cor. vii. 1]. When 
God pours on his chosen the spirit of grace, 
he first convinceth the soul of sin, and is then 
to his people a spirit of supplication ; and such 
suppliants, saith the Lord, shall look upon him 
whom they have pierced, and they shall mourn 
for him, as one mourneth for his only son; 
Zech. xii. 10. The language of a true peni- 
tent, under the enjoyment of a full pardon, is 
beautifully set forth in the following lines :— 
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Whilst, with a melting broken heart, 

My murdered Lord I view, 

I'll raise revenge against my sins, 

And slay the murderers too. Watts. 


Again, thirdly; It is frequently asserted, 
that a true faith in Christ is inseparably con- 
nected with the knowledge of an interest in him, 
or that there can be no proper believing in Jesus 
without considering him as & person’s own: this 
has proved a stumbling-block to many ; for as 
common sense suggests the absolute necessity 
of evidence, in order to support a claim, and 
the soul before it goes to Christ, not having 
that evidence, therefore is discouraged from 
applying to him, till proof of an interest in 
him appear. Labouring in vain for marks and 
signs, as evidences of their belonging to Christ, 
_in order to warrant or encourage their applica- 
.tion to him, they conclude there is no hope, 
they are none of his chosen and redeemed, &c. 
But there is no dvuctrine contained in the gos- 
pel, nor even any threatening in the law of 
God, which is in its own nature a bar to an 
undone sinner’s coming to Christ for salvation. 
Their right to come to Christ does not in the 
least depend upon, or arise from, a prior know- 
ledge of interest in special blessings, or feeling 
themselves the subjects of supernatural prin- 


ciples. Such knowledge, such experience, is - 


impossible to be obtained, but in consequence 
of believing in or receiving Jesus the Saviour; 
for he who believeth not, is declaratively under 
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condemnation, the wrath of God abideth on him. 
To attempt, therefore, to define, as some do, 
who ought, and who ought not to return to God 
by Christ, is daring presumption, and tends to 
discourage, and rivet the fetters of guilt, where 
a sense of meanness and misery prevails, and 
encourages self-righteousness, by establishing 
the idea of previous fitness in order to salva- 
tion. 

If any one should ask, Have I a right to 
apply to Jesus the Saviour, simply as a poor 
undone, perishing sinner, in whom there ap- 
pears no good thing? I answer, Yes; the gos- 
pel proclamation is, Whosoever will, let him 
come. To you, O men, I call, and my voice is 
to the sons of men; Prov. viii.4. The way to 
Jesus is graciously laid open for every one who 
chooses to come to him. His arms of mercy 
are expanded to receive the coming soul. Fear 
not, poor sinner, to approach him, he will not 
on any account cast thee out; John vi, 37. He 
does not receive with reluctance; no, it is his 
joy, it is his delight to save to the uttermost all 
that come unto God by him. Consider, the 
painful work of salvation is now with him for 
ever over. His endearing invitations to poor 
heavy-laden sinners, his melting expostulations 
with them, and gracious reception of them, are 
left on record, as the warrant, and for the en- 
couragement, of sinners; therefore, the worst 
of such, even the vilest of the vile, may come 
and apply to him for salvation from sin and 
sorrow. However remote you are, however great 
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the distance from him, he kindly invites you to 


view him as the almighty Saviour; saying, — 


Behold me! Behold me! Isaiah lxv. 1. Look 
unto me, all ye ends of the earth, and be ye 
saved, for I am God, and there is none else; 


Isaiah xlii, 22. The gracious grant is indefinite, 


the way to Jesus is open and free for whosoever 
will, without exception; nothing that God has 
done, or said, is in its nature an obstacle. None 
can in truth say they desire salvation, but may 
not apply for it, or cannot attain it. To infer 
that personal unworthiness, or any scriptural 
doctrine, is a bar in their way to Jesus, is either 
the effect of strong temptations, or owing to the 
want of attention to the grace of God, displayed 
in the gospel. There is no preventive bar in 
the sinner’s way to the Saviour, but what ariseth 
from a carnal heart; such as, impenitency for 
sin, an attachment to self-righteousness, and an 
avowed aversion to the holy perfections of God, 
and his sovereign methods of grace. But let it 
be observed, that a grant to come to Christ, does 
not support a claim, or give a right to conclude 
they shall be saved by him. No, such a con- 
clusion is only inferible from our having really 
believed in his name; a right to go to Christ, is 
no proof we have done so. What evidences a 
person's being a true believer, is quite distinct 
from what warrants his applying to the Saviour: 
the latter arises from what God in his word says 
to him; the former appears from the change 
which is wrought in him. To put persons, 
therefore, upon examining themselves, whether 


they have faith, before they believe, is extremely 
injudicious; and to encourage professors in the 
persuasion they are believers, without Scripture 
evidence of an internal change, is awfully dan- 
gerous. 

It would be a great advantage to inquiring 
souls, and discouraged Christians, as well as 
presumptuous professors, to have right ideas of 
the nature of faith, or what it is to believe to the 
saving of the soul. Faith is a believing the 
Divine testimony. For he that believeth not, 
maketh God a liar. Faith in Christ, is a cre- 
diting what the Scriptures assert concerning 
him ; which may be comprised in the following 
three things, Zhat he is,—what he is—and 
whose he is. The first is absolutely necessary ; 
for, saith Jesus, Except ye believe that I am 
he, viz. the real and true Messiah, the promised 
Saviour, ye shall die in your sins, But it is 
not enough to believe this, which wicked men 
may do; Simon the sorcerer did, and devils 
believe it and tremble. These evil spirits knew 
him to be Christ the Son of the living God ; 
Luke iv,4l. But true faith, with which salva- 
tion is connected, consisteth in believing like- 
wise, what he is. Facts, respecting his person, 
offices, works, and relations, may be, assented 
to, by such who have no faith in his excellency, 
but have an enmity against what he is. But 
to them that believe, Christ is precious; he is 
declared to be the chief among ten thousand, 
and altogether lovely. The gracious soul hear- 
tily believes him to be so, and therefore can 


96 
| 
| 
| 


sincerely adopt the language as hisown. His 
personal qualities, with the nature and design 
of his work and offices, the real Christian be- 
lieves. He gives credit to the Divine testimony, 
not only in respect of its reality, but likewise its 
holy nature and spiritual tendency. The tidings 
concerning the person of Christ, and his infinite 
fulness of merit and grace, are declared to be 
good, as well as true; the renewed soul believes 
them to be so, even the only satisfying portion 
that an immortal mind can possess, He receives 
them as every way suited to his present circum. 
stances, as guilty and impure; being divinely 
adapted to render him holy and happy for ever. 
This is what the Scripture calls an embracing, 
when true faith is the subject under immediate 
consideration. See Heb. xi. 13. 

Special faith is differently denominated in 
Scripture, but always exactly corresponding 
with the various representations of Christin the 
gospel. Is he lifted up as an object to be be- 


- HWKeld? Believers look to him as the wounded 


Jews did to the brazen serpent lifted up in the 
wilderness for their relief. Is he a gift? Faith 
as such receives him. As he is called the bread 
of life, believing is termed an eating or living 
upon him. Considering him as asupyport, faith 
is described as a leaning upon him. He is 
called a faithful friend; and faith is then deno- 
minated a confiding or trustingin him, He is 
set forth as @ refuge, and faith is then termed 
a running or flying to him for safety. He is 
represented as the husband of his people, and 
H 7 
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then their faith is called giving themselves to 
him. Many more instances might be produced 
of the diversification of believing in Christ, ac. 
cording as its object isrepresented ; for the pur- 
pose of setting forth the various infinite blessings 
in him, and benefits flowing from him, who is 
the real heliever’s all in all. But I hope the 
above few instances may suffice to illustrate the 
true Christian's belief in Jesus respecting what 
he is: to which faith salvation is inseparably 
connected in the Scriptures of truth.— As to 
faith, in the third sense, i. e. Whose he is. 
Faith, or believing in the last sense, if right, 
must be founded on the Divine word, as well as 
the former; for that must sink which has not 
thus saith the Lord forits support. If faith be 
a believing the Divine testimony, then the grand 
inquiry ought to be, who the Scriptures declare 
to be interested in Christ? To enforce the 
solemn inquiry and lead to solid satisfaction in 
a matter so infinitely important, we may observe 
two things, which I suppose will readily be 
granted by every person of common under- 
standing. 
' 1, All men are not savingly interested in 
Christ, for some are declared to be none of his. 
2. No man is described as belonging. to 
Christ by his personal name, situation in life, 
external profession, natura] connexions, or des- 
cent; therefore it follows, that some other 
description of the persons must be sought for, 
distinct from the above, on which the belief of 
‘a saving interest in Christ may be founded. 
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Who then have a right according to Scripture to 
conclude Christ is theirs, and they are his? 
Some there are whose common reply to the im- 
portant query is, Christ belongs to those who 
believe themselves savingly interested in him, 
But the Query returns, On what is such a faith 
or belief founded? If their right to Christ arise 
from believing him to be theirs, they had no 
title to him before they so believed; therefore, 
the thing was false when they first believed it 
true; and it is very extraordinary indeed that a 
falsehood should become a fact, by its being 
confidently believed, or industriously propaga. 
ted. Faith makes no alteration in the nature of 
the thing believed. What is true does not be- 
come false because it is discredited. Nor is it 
possible a lie should change its nature, and 
become true, however a person may strive to 
keep up a firm persuasion of its being a fact, 
and labour against doubting its reality. It 
might be happy for such professors, whose faith 
is founded on falsehood, if they could be made 
ashamed of their assurance, by a deep convic- 
tion of their being under a strong delusion, that 
they believe a lie, and rejoice in a thing of 
nought. (See 2 Thes. ii. 11. Amos vi. 13.) - In 
which condition those most certainly are, who 
believe Christ is theirs without any scriptural 
evidence to support the persuasion. But alas! 
the bands of such are generally made strong by 
the joy that accompanies their confidence ; for, 
taking it for granted their faith is right, they _ 
apply to y een the promises of salvation, 
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and think it would be a sin to doubt of their 
safety, and a much greater to cast away their 
confidence, which they apprehend will meet with 
& great recompense of reward. Such despise 
all evidences of a change’of heart, and of the 
disposition of the soul, as legal and low; their 
maxim is, The weaker the evidence, the strong- 
er the faith. Some of the class referred to, have 
defined faith to consist in a believing, Christ 
died for my sins in particular. Such a defini- 
tion, to be sure, is consistent enough with the 
sentiment of universal redemption. For all who 
believe that doctrine must have such a faith, 
unless they should happen to doubt their being 
of the human species. But that faith does not 
ensure the salvation of any man, unless al] men 
be saved. Nay, if the sentiment aforesaid be 
granted, thesalvation of no man can be inferred 
from an interest in the Saviour’s death, because 
each of those in hell (if it be allowed any of the 
human race are there) may with as much truth 
_ as those in heaven say, Jesus loved me, and 
gave himeelf for me. Such a faith is therefore 
destitute of evidence of a saving interest in 
Christ. Others have asserted, that faith isa 
believing Christ to be a person's own, without 
any evidence from Scripture, sense, or reason. 
Be not discouraged, ye seeking souls, with 
the boasted attainments of such believers as 
aforesaid, who glory in their freedom from 
doubts about their souls’ salvation. You have 
& more sure word of testimony, to which ye do 
well to tuke heed, as to a light shining in a dark 
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place. God has in his word given a full des- 
cription of all those who are interested in Christ, 
and are, as such, heirs of his salvation: those 
who answer the description have a right to con- 
clude, that through the grace of the Lord Jesus 
they shall be saved. Those who have not the 
Spirit of the Lord Jesus Christ, (however they 
may make their boast of God, as the carnal 
Jews did,) they are none of his; Rom. viii. 9.; 
and they that are Christ's have crucified the 
flesh with the affections and lusts; Gal. v. 24; 
they give full consent to the death of sin, and 
heartily cry respecting all their iniquities, Away 
with them, crucify them. They wish every 
sin to be the object of universal contempt, and 
would gladly put them to open shame. They 
account them the worst enemies to God and their 
souls; and such is their enmity against those 
grand deceivers, that notbing can satisfy them 
short of their total destruction. The Spirit of 
God in the word, in describing the character of 
real saints, beareth witness with our spirits, 
which are conscious of a real change, that we 
are the children of God; and if children, then 
heirs; heirs of God, and joint heirs with Christ 
Jesus; Rom, viii, 16, 17. Therefore, he that 
believeth on the Son of God, hath the witness 
in himself, That is, he is conscious of the acts 
of his own soul, that they are in nature and 


kind, however they are deficient in degree, what 


the people of God in the Scriptures are described 
by. 
Every Christian, therefore, habitpally believes 
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that such persons who answer to the description 
of saints, whether themselves or others, shall 
have everlasting life, (and that no other but 
such shall be saved.) He that believeth not 
God, hath made him a liar, because he believ- 
eth not the record that God gave of his Son; 


and this is the record, that God hath given to 
us eternal life; and this life is in his Son; 1 
John v. 10, 11. There is a cordial believing 
in Christ respecting both, that he is, and what 
he is, and-likewise respecting whose he is, in 
reference to the true character of those interest. 
ed in him, before the believer may be fully 
satisfied respecting his own personal claim to 
Christ. The apostle Paul, writing to the saints 
at Ephesus, and speaking of himself and others 
who first trusted in Christ, he adds, “In whom 
ye also trusted, after that ye heard the word of 
truth, the gospel of. your salvation. In whom 
also after that ye believed, ye were sealed with 
that Holy Spirit of promise: Eph. i. 13° A 


seal is a visible impression made for the pur. — 


pose of confirmation ; the saints were not con. 
firmed in their personal interest in the promises 
till after they trusted or believed in Christ. 
Another apostle, in a letter to the people of God 
in general, says, These things have I written 
unto you that believe on the name of the son of 
God; that ye may know that ye have eternal 
life, and that ye may believe on the name of the 
Son of God; 1 John v. 13. He had in the 
letter laid down several marks by which the 
saints are distinguished from others, such as 
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obedience to God, hatred to sin, and love to 
the brethren, and hereby (says he) we know that 
we knowhim; chap. ii. 4. The weak among 
them, which ne called little children, he was 
confident, from the appearance of real holiness, 
that they were in a happy and safe condition, 
having their sins forgiven for Christ's sake. Yet 
these were not fully confirmed, though they had 
believed to the saving of the soul; therefore, 
what he had wrote for their serious consideration, 
was in order that they might be assured of eter- 
nal life, being included among those of whom he 


speaks in the preceding verse, That have the 


Son. He supposes some professors might be- 
lieve without evidence, and boldly say, We have 
fellowship with God; chap. i. 6. Says another, 
I know him, chap. ii. 4, and abide in him, 
verse 6. I love God; chap. iv. 20. Yea, he 
supposes some professors might boast of having 
attained to sinless perfection, chap. i, 8, But 
without any ceremony he pronounceth all those 
who claim a title to salvation, without evidence 
of sanctification, to be self deceived, and stran- 
gers to God and truth: chap. i. 6. ii. 10. iv. 20, 
He calls them to the bar of conscience, and as- 
serts that those, and those only, whose hearts 


_ do not condemn them, have confidence towards 


God; chap. iii. 19, 21. Every true Christian 
is possessed of what Jesus terms an honest heart: 
Luke viii. 15. They would not, they dare not 
claim, or take possession of, what is not their 
own; they are persuaded those who do, will be 
rejected at Just, and made ashamed of their hope 


104 


and presumptuous persuasion. A God of truth 
can never require any man to believe a false. 
hood; nor even any thing relating to a fact 
which is unrevealed. For instance, he requires 
men to be,ieve there are three that bear record 
in heaven, and that these three are one, and 
the union of two natures in the person of Christ. 
But how these are one, being not revealed, is 
neither the obfect of faith, nor the subject of 
human understanding. The support of faith is 
the authority and fidelity of God. Hence the 
‘Scriptures are called the faithful word ; Tit. i. 9. 
The true sayings of God; Rev. xix.9. And 
this is a faithful saying, (to be depended upon 
as an established fact,) and worthy of all accep- 
tation, being fully proved to be infinitely good 
as well as true,) That Jesus Christ came into 
the world to save sinners; 1 Tim.i. 15. Faith 
therefore includes not only an assent to gos 
truths, bat a persuasion of their infinite worth 
and tranécendent glory ; and personal interest 
therein ariseth from the evidence of having re- 
ceived the truth in the love of it; for faith, ob. 
ae om considered, or as it respects the things 
li by the Christian, is a compendium, or 

the vaberaeee of things hoped for, as published 
in the glorious gospel of the grace of God. 
Faith, subjectively considered, consisteth in the 
évidence of things not seen by the carnal mind, 
or corporeal eye; Heb. xi. 1: which hidden 
realities, though concealed from the wise and 
prudent, are revealed unto babes ; Matt. xi. 26, 
And every one who really receives Christ Jesus 
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the Lord, to them he gives power, or authority, 
to become the sons of God, even to them that 
believe on his name. However weak their faith 
may be, they are possessed of that which is in 
its own nature an evidence that they are born 
not of blood, norof the will of the flesh, nor of 
the will of man, but of God; John i, 12, 15, 
But though every heaven soul is the sub- 
ject of what evidences a relation to God, he has 
not always light enough to discern it. Besides, 
a view of his heart-depravity engages his atten. 
tion, and frequently fills him with fear that he 
is not passed from death unto life, For the sake 
of such I would endeavour, 

Secondly ; To remove some of those stumb- 
ling-blocks which are in the way, relating to the 
new birth. Some gracious people are greatly 
discouraged because they cannot ascertain the 
time when they passed under such a change. 
They are persuaded of the truth, and are con- 
vinced of the propriety of the Lord’s solemn 
usseveration, Verily, verily, I say unto thee, 
except a man be bory again, he cannot see, he 
cannot enter into the kingdom of God, But not 
knowing the time when they were born again, 
and perhaps through confused ideas of what is 
intended by the term, they are kept in a state 
of uncomfortable suspense, and their progress 
in vital religion is retarded, not knowing how 
to determine, or by what rule to judge, whether 
they are or are not born again. ‘To such per. 
sons. I would propose the following considera- 


| 
tion :— 


106 


Do you — the exact time of your natural 
birth? None can answer they do from their 
own knowledge and memory ; and though some 
cannot obtain certain information from any one 
on what day, or even in what year they were 
born, yet they do not doubt of the fact. As ef. 
fects in natural things lead back to their respec- 
tive causes, and are infallible proofs of their 


Yreality, so it is in spiritual affairs. In this 


manner we are taught in Scripture to proceed, 
in order ‘to gain assurance respecting facts 
which fall not under immediate personal obser- 
vation. As, saith the apostle, every house is 
builded by some man; as therefore every struc- 
ture, from the princely palace to the meanest 
cottage, are incontestable proofs of human agen. 
cy, 80 as saints are God’s workmanship, created 
anew in Christ Jesus, and habitations of God 
through the Spirit, the nature of the change 
produced in them claims Jehovah for its author ; 
therefore, as the apostle adds, he that buildeth 
all things is God; Heb. iii. 4. The great in- 
quiry should be, Whether we are the subjects 
of the heavenly birth or not? for as to the time 
when, it is an immaterial circumstance, any 
further than as related to the question, How 
old art thou? As it is not necessary to know 
the time of your nataral birth, in order to prove 
your proper humanity, neither is the or. 
of your spiritual birth, as;to the time when, at 

all needful to evidence your true Christianity ; 
the change may be demonstrably evident, 
though the time when it first commenced be un- 
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certain. To know whether a person is born 


again, it should be considered that the work of | 


the Spirit of God upon the soul, whereby sin- 
ners are denominated new creatures, is set forth 
by figurative language. As there are new prin- 
ciples or dispositions produced, it is called a 
creation. Created in Christ Jesus; Eph. ii. 10. 
As it bears a resemblance to procreation, it is 
therefore called a regeneration and a new birth. 
These terms are used for the purpose of illustra- 
ting its nature, the evident and plain import of 
which are to point out, that a person who is the 
subject of such a gracious change, feels and 
views himself to be in such circumstances, in a 
spiritual sense, as resemble the natural condi- 
tion of an infant; for such persons feel them- 
selves feeble and forlorn; they are convinced 
of their utter inability to provide for the least 
of their numerous, wants, or even to describe 
them ; like a new-born babe, they desire the sin- 
cere milk of the word, which they relish, taste 
the sweetness of, and are nourished by. They 
are dependent entirely on the Lord’s care and 
_ kindness, who loves them, deals tenderly with 
them, finds them with what is convenient for 
them, as they are able to bear it, clothes them 
with the robe of righteousness, and garments of 
salvation. He teaches them gradually the things 
relating to the kingdom of grace into which they 
are brought, and of which they are naturally 
ignorant; for they shall be all taught of God, 
‘from the ‘Teast of them to the greatest of them ; 
Isaiah liv. 13. As they have a disposition for 
spiritual activity, so the Lord increases their 
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strength, takes them by the hand, teaches them 
to gos; Hos. xi. 3. As they grow in acquaint- 
ance with their heavenly Father, and the house- 
hold of faith, they feel a love to God, a fear of 
him, have their dependence upon him, and are 
desirous of his presence, protection, and guid. 
ance, They love all the people of God, and 
those the best who, as they think, most resemble 
him, Those, therefore, who are thus depend. 
ent upon God, humble before him, having a 
relish for divine things, or, in a word, disposi- 
tions towards God of a filial nature, hecoming 
a child to his father and family ; such have the 
evidences of being born again, they having been 
brought with godly simplicity to receive the 
kingdom of heaven as a little child, without 
which, the Redeemer has declared, no man can 
in any wise enter therein; Luke xviii, 17, Thus 
the feeble state and forlorn condition of the 
Jews, when God first entered into covenant with 
them as a people, and they became his special 

roperty and care, is illustrated by an infant, 

aek. xvi. in the most deplorable condition. So 
the spiritual experiences of his peop/e, both sor- 
rowful and sweet, are represented by the meta- 
phor of @ helpless infant, under the kind care 
of its loving, compassionate, and prudent pa- 
rent. Again, such bear the likeness of their 
Father God; as by their first birth they partake 
of the image of the earthly, so by their second 
birth they are made partakers of the heavenly ; 
for that which is.born of the flesh, is flesh; and 
that, which, is born of the Spirit, is spirit! John 
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iii. 6. They that are born again, love what 
God does, and hate what he abhors, which gra. 
dually increaseth as they grow in grace, or to 
maturity, as perfect men in Christ Jesus. A 
holy disposition is therefore an infallible proof 
of a heavenly descent, or that such are born 


n. 

Thirdly ; several Christians are discouraged 
on account of their not having been favoured 
with such strong consolation as others speak 
of; and some are stumbled because of the short 
duration of their joy; and in both the above 
cases perplexities arise about the real difference 
between false and true pleasure attending reli. 
gion. Such persons would do well to consider, 
that it is not the height of consolation, nor the 
length of its continuance, which proves it ge- 
nuine, or of a true spiritual nature: some of 
the Galatian church, of whose gracious state 
the apostle was in doubt, spoke of great bles- 
sedness; Gal. iv. 15. The Israelites sang 
God's pratse with great delight at the Red Sea, 
but soon forgot his works, and rebelled against 
his authority ; the stony-ground hearers receiv- 
ed the word with joy, but not having depth of 
root, therefore, when tribulation came for the 
word's sake, their pleasure and profession died. 
Even Herod heard John with gladness, yet 
clave to his sins; and Ezekiel was a pleasant 
song to many of his hearers who took no de- 
light in obedience to God. It is possible some 
may hold fast their self-deception, and go down 
to hell with a lie tu their right hand, rejoicing 
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in a thing of nought; for a hope of deliverance 
from punishment cannot fail giving pleasure to 
its possessors; and while the pleasing expec- 
tation is supported, the degree of consolation 
arising from a false hope may be equal, yea, 
superior to what is produced by a good one. 
Such not knowing their own hearts, and the 
infinite evil of sin, are therefore not plagued 
like other men; Psalm, Ixxiii. 5, 14. We 
ought seriously to consider from what our com- 
forts spring, and in what they terminate, in 
order to know and judge of their true nature 
and kind; false comforts frequently arise from 
a partial view of God's salvation. An unsanc- 
tified soul will rejoice in the hope of a delive- 
rance from the punishment of sin, simply from 
the principle of self-love. But mere safety 
does not satisfy the truly gracious, all such 
likewise want to have power of sin subdued, 
and the pollution of sin removed; their habitu- 
al prayer to God is, Take away all iniquity, and 
receive us graciously ; Hosea, xiv. 1,2. Plea- 
sures therefore arising from a prospect of free- 
dom from sorrow, may be where sin maintains 
a full dominion; I shall have peace, saith one, 
though I walk in the imagination of mine heart, 
to add drunkenness to thirst; thus he blesseth 
himself in his heart, when he heareth Jehovah's 
tremendous curse. How awful “is Heaven's 
language to such a daring deluded sinner! The 
Lord will not spare him, but the anger of the 
Lord and his jealousy shall smoke against that 
man, and all the curses written in this book 
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shall lie upon him; Deut. xxix. 19,20. Again, 


false joy sometimes ariseth from the manner of 
relief being brought to the mind, but true plea. 
sure springs from the matter applied, or the 
nature and suitableness of truth discovered ; 
the suddenness of relief is only a circumstance 
in itself, and yet some seem to build their hope 
of salvation upon it; but those who infer such 


impressions are allof God, and absolutely safe, 3 


forget that satanical influences are compared to 
darts: on the other hand, some unmercifully 
censure every extraordinary relief as diabolical. 
But as times of dreadful temptations and over- 
whelming sorrows are periods which will not 
admit of delay; and when viewed in that light, 
it is no wonder the soul with holy vehemence 
should cry, Make haste, make no tarrying, O 
my God, and itis a wonder that God should 
hear prayer, or be found a present, yea, a very 
present help in time of trouble? If not, why 
then should such appearances be opposed or 


doubted? The Lord\flies on the wings of the 


wind for the help of Jeshurun, and may he 
not avenge his own elect, who cry unto him 
day and night, and that speedily, though he 
may seem to bear long with them; for as he 
sendeth forth his commandment upon earth, 
his word runneth very swiftly? Yea, he says, 
Before they call, I will answer; and whilst the 
are yet speaking, I will hear; Isaiah, Ixv. 
Daniel found this promise verified in his ex- 
perience ; for while he was speaking in prayer, 
Gabriel being caused to fly swiftly, touched 
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him, and told him, that at the beginning of 
his supplication, the commandment came forth, 
in obedience to which he appeared in his fa- 
vour; Dan. ix. 21,23. Those, therefore, are 
not to be censured or discouraged, who have 
found that ere they were aware, their souls 
were made like the chariots of Aminadab; 
providing their hope leads to holiness, and their 
peace and pleasure terminate in purity. Many 
Christians have reason to admire the speedy 
manner in which the Lord has relieved them, 
when their prospects were dismal, and their 
souls with horror stood trembling on the brink 
of eternal woe; like a poor criminal at the 
fatal tree, expecting every moment to launch 
into eternity, but who is happily prevented by 
the sudden arrival of a reprieve or a pardon 
from his gracious sovereign. He admires and 
is thankful for the speed with which the joyful 
message came. Notwithstanding which, he 
does not consider the manner of the messenger’s 
arrival, but the tidings brought as the princi- 
pal spring of his joy, and the only foundation 
of his present security. The post which carried 


_ the eruel edict from the Persian court, to de- 


stroy the Jews in every province, were hasted 
by the king’s commandment, as well as those 
despatched in their favour; therefore the mo- 
narch’s intention was not frum thence discorer- 
able. The speed with which a message is car- 
ried does not prove it to be of a fayourable 
nature, nor does it so much as demonstraiv 


from or to whom it is sent. Neither does the 
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manner in which any portion of Scripture is 
brought to the mind, determine its being the 
language of God to that person in particular ; 
the mere mode of impression is not essential to 
spiritual comfort, conviction, or instruction ; 
yet many are encouraged or cast down more 
from the manner in which impressions are made 
on their minds, than from the matter expressed, 
or the nature and tendency of the truth con 
tained in the Scriptures. A genuine hope in 
God, or the enjoyment of pardon, is ever ac- 
companied with self-diffidence ; such as are 80 
favoured, rejoice in Christ Jesus, and put no 
confidence in the flesh. Sacred pleasure is not 
only incomparably superior, but of a nature 
opposite to levity and carnal security; fervent 
love to God will be excited and promoted by it. 
1 will, says David, love the Lord, because he 
hath heard my supplication; and of Mary it 
is said, she loved much because much: was for- 
given her. It invigorates repentance; they 
shalllook upon me whom they have pierced, and 
mourn, yea, shall be ashamed and confounded 
when I am pacified towards them, for all that 
they have done, saith the Lord. It prothotes 
humble, cheerful, and universal obedience ; 
the language of such a soul is, What am I? 
or what was my father’s house, that thou should- 
est bring me hitherto? How is it, Lord, thou 
shouldest thus manifest thyself? What shall 
I render unto the Lord? I will run the way of 
thy commandments.— Bless the Lord, O my 


soul, In regard to those who are distressed 
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about the fluctuation of their enjoyments, it 
may be a relief to their minds to consider that 
God went up from Jacob in the place where he 
talked with him; Gen. xxxv. 12. David's 
mountain stood strong, but when the Lord hid 
his face, he was troubled. Permanent joy is 
not to be expected in this world, but is reserved 
for the next. What God imparts now, is de- 
signed toencourage and forward the Christian in 
his duty, and so to profit rather than to please. 
Again; the shorter our present comforts are, 
the oftener we should apply to the God of all 
consolation for the renewal of them; saying 
with David, Restore unto me the joys of thy 
salvation; and with the pensive prophet, O the 
hope of Israel, the Saviour thereof in time of 
trouble, why shouldest thou be as a stranger in 
the land, and as a wayfaring man, that turneth 
aside to tarry for a night? Jer. xiv. 8. And 
the more watchful should we be lest we grieve 
the Holy Spirit, the Comforter, and cause him 
to withdraw his soul.cheering influences. 

Fourthly; A deep sense of internal depravi- 
ty, or the prevalency of sin in the heart, has 
often been very stumbling to serious Christians, 
who on a view of their vileness, have been 
ready to conclude their cases are both singular 
and sad: says the discouraged soul, If I bea 
Christian, why am I thus? 

It may be an advantage for such to reflect, 
that a soul-humbling sense of sin, and deep 
abasement before God, has been experienced 
by the most eminent saints recorded in Scrip- 
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ture, as is evident from the language they have 
used onthe subject of self-description, saying, 
Behold I am vile, I abhor myself. I am un. 
done. I ama man of unclean lips. J blush 
to look up to heaven, I am as a beast before 
thee. Surely I am more brutish than any man, 
and have not the understanding of aman. In 
ine, that is, in my flesh, dwelleth no good thing, 
I am carnal, and sold undersin. I find a law 
in my members warring against that in my 
mind, leading me into captivity. Iniquities 
prevail against me. Evil is present with me, 
I cannot do the things that [ would. O wretch- 
ed man that I am! who shall deliver me? We 
are all as an unclean thing. These, with many 
more instances which might be produced, de- 
monstrate, that true believers, and they only, 
are properly acquaiated with the plague of their 
own hearts. Why then should the christian be 
discouraged through feeling himself to be, what 
those who were eminent for godliness have with 
shame and sorrow acknowledged they were? 
Besides have you not repeatedly intreated the 
Lord to search and try you, to discover what 
was in your hearts? And shall you now be 
stumbled and discouraged because he has heard 
and answered your prayers? And as God has 
given you an experience similar to what was once 
the case of those who are now the subjects of 
spotless purity and perpetual praise, is it rea- 
sonable to conclude from thence you are not the 
subjects of a gracious changet You may rather 
infer, that if ey Lord had been pleased to have 
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slain you, he would not have shewn you such 
things as these. Remember the whole weed not 
a physician, but those that are sick; and grace 
has made rich provision for healing all the dis- 
eases and maladies of the mind. Perhaps 
every good man will at least account himself 
of all others the most indebted to God and 
grace; for he feels that in himself which he 
does not certainly know is in any other, for 
every heart only knows its own bitterness. By 
such experiences the Lord is training his people 
for the future glory. For, accounting them- 
selves as St. Paul did, the chief of sinners, | 
Tim. i, 15, their own salvation will be the 
matter of eternal wonder, every one viewing 
his own deliverance as the effect of a peculiar 
exertion of Divine power, and an uncommon 
display of rich superabounding grace; being 
each under infinite deficiency, respecting their 
personal endeavours to extol the great Jehovah. 
Mutual assistance will be intreated in the work 
of praise ; for the language of the redeemed of 
the Lord to fellow saints frequently is, O mag- 
nify the Lord with me, and let us exalt his 
name together; Psalm xxxiv.3. Go on then, 
ye blessed of the Lord, pressing after the full 
possession of that salvation which you see the 
absolute need of even a complete deliverance 
from sin, as well as from sorrow; that grace 
which has rendered sin loathsome, and Christ 
lovely in your view, is sufficient for you; ina 
perpetual dependence on which, may you hold 
on your way with courage and caution, till you 
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arrive at Zion's celestial gate! Then shall you 
obtain joy and gladness, and sorrow and sigh- 
ing shall flee away; Isaiah, xxxv. 10. On 
dismissing the above, behold, 

Fifthly ; Another class of Christians present 
themselves to view, whose progress is retarded 
by a false and discouraging representation of 
the distinguishing doctrines of grace; which 
are frequently asserted to be inimical to experi- 
mental religion, and of such a nature as to 
supersede personal holiness, and render inter- 
nal conformity toGod unnecessary. Whatever 
God has revealed in his word, we may be sure 
is worthy of himself, and advantageous to his 
people. We ought diligently to inquire what 
Jehovah has revealed as matter of faith and 
obedience ; and whatever is of a divine origi- 
nal demands our reverent attention, cordial 
reception, and cheerful obedience. It is the 
height of arrogance in a puny mortal to dis- 
pute with his Maker about the propriety of what 
he does or says. O man, who art thou that 
repliest against God ? Rom. ix. 20. However, 
for the relief of such serious minds as are per- 
plexed and stumbled in consequence of the 
aforesaid objections, let us briefly consider 
those doctrines which are generally supposed 
the most exceptionable in relation to Christian 
experience. 

First, The doctrine of imputation. This is 
not liable to the aforesaid objection; for the 
placing of the Redeemer’s righteousness to the 
account.of his people does not supersede the 
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work of the Spirit of God in the soul, nor ren. 
der unnecessary holiness of heart, or the exer- 
cise of spiritual graces. Imputation is not a 
transfusion. It makes no alteration in the in- 
ternal disposition. If it did, our sins being im- 
puted to Christ would have tainted his holy mind. 
But though sin was placed to his account, the 
Lord laid on him the iniquities of us all. He 
was made sin for us, that he might legally suf- 
fer in our stead according to law; yet he was 
still the Holy One who knew no sin. as a prin- 
ciple, in him. So Christ's righteousness is up- 
on and towards those who believe, Rom. iii. 
22; by which they are freed from condemnation, 
but are not thereby made inwardly pure; the 
righteousness of Christ is notinfused as a holy 
principle in them, but put upon them as a hea- 
venly robe. Now though righteousness delivers 
from death, and entitles to life, yet an internal 
disposition suited to the nature of heavenly fe- 
licity is absolutely necessary; therefore there is 
need of a life of grace here, in order to a life of 
glory hereafter; and indeed they differ only in 
degree, notin nature and kind. Hence Jesus 
says, I give unto my sheep eternal life, John x. 
28. This is life eternal, that they may know 
thee, the only true God, and Jesus Christ whom 
thou hast sent; John xvii. 3. Men need a 
righteousness imparted, as well as a righteous- 
ness imputed; the inner man of the heart is 
therefore created anew in righteousness and true 
holiness, in order to the enjoyment of true hap- 
piness. Being guilty, there was a necessity of 
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Christ's fulfilling the law for us, but when per- 
fect in holiness, the righteousness of the law 
will be fulfilled in us, By the former we escape 
eternal misery. By the latter we have a taste 
for, and are rendered capable of enjoying, hea- 
venly felicity: therefore, we ought to be as much 
concerned to possess a meetness for heaven as a 
right toit. But a capacity to enjoy does not 
give a title to enjoyment, in reference to the 
things of nature, nor does it give a right to the 
blessings of grace. A man, while sick, cannot 
enjoy the most pleasing inheritance. Yet no 
man in his right mind ever thought the best 
state of health, or the firmest constitution, could 
give a title toan estate. So the believer's claim, 
or entitling righteousness to future glory, does 
not depend upon, nor rise out of, his own per- 
sonal qualifications, though there is a necessity 
of perfect holiness, in order to complete happi- 
ness, This is the heritage of the servants of the 
Lord; and their righteousness is of me, saith 
the Lord, Isaiah, xliv, 17. In answer to the 
solemn question, Who shall ascend the hill of 
the Lord, and who shall stand in his holy place ? 
it is said, He that hath clean hands and a pure 
heart, even he shall receive the blessing from 
the Lord, and righteousness from the God of 
his salvation; Psalm xxiv 4, 5. The believer 
therefore longs for purity, but, after all his re- 
ligious attainments, resolves to go through life, 
down to death, and home to glory, in the 
strength of the Lord God, making mention of 
his righteousness, and of his only; Psalm lxxi. 
16. Again, 
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Secondly ; ‘Some are ready to object against 
the efficacious nature of Divine grace in con. 
version, and say that constraining grace cannot 


‘be consistent ‘with the natural freedom of the 


human will, For if I freely choose the things 
of God, how is my choice owing to Divine grace # 
And if I be impelled by the power of grace, how 
am I free inmychoice? Answer By a proper 
attention to our experience of mental acts, whe- 
ther as creatures or Christians, it will be found 
that choosing is giving a preference, or is a pre- 
ferring some persons or things above others. 
The preference given, or choice made, is the 
effect of their appearing to us more agreeable, 
or having an ascendancy in our esteem How- 
ever precious or excellent any thing be in itself, 
vet if thatexcellency or worth be not discovered, 
it does not become the object of choice. 

Things are therefore chosen or refused, es- 
teemed or disesteemed, according as they appear 
in the understanding, or ‘are presented to the 
mind’s view, as agreeable or disagreeable. Now, 
as the natural man cannot know the things of 
the Spirit of God, because they are spiritually 
discerned, therefore he does not choose them. 
As facts they are knowable to such; but their 
Divine beauty and spiritual excellency lie con- 
cealed from the carnal mind; therefore natural 
things are freely chosen or preferred to spiritual, 
being more agreeable to the mind in its unre- 
newed state. But when omnipotent grace be- 
gets new principles in the soul, changes the 
heart, and opens the understanding to behold 
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things as they really are, then the world, and 
all temporary good sinks into nothing and va- 
nity, when compared with Christ and the bles- 
sings of the gospel. Now the will which before 
freely chose sinful delights, as freely chooseth 
the one thing needful, Christ, in whom sinners 
saw no form nor comeliness wherefore they 
should desire him, is now in their esteem the 
chief among ten thousand, and altogether love- 
ly. Now they freely choose such things for 
their portion, and such persons for their asso. 
ciates, as before they had an utter aversion to, 
Now they as freely choose the paths of virtue 
and religion, as before they did those of vice and 
sensuality. If there be such an alteration ex- 
perienced, need I ask such a happy soul, Who 
made thee to differ? 1 Cor. iv. 7. Surely such 
will be free to acknowledge with the apostle, 
By the grace of God I am what I am, 1 Cor, 
xv. 10. Ifso, you cannot consistently object, 
Thirdly, To the doctrine of election; for it 
looks upon you with a friendly aspect, and by 
it you are informed, that grace was treasured 
up for you in Christ Jesus before the world be- 
gan; and if God has now given grace to you, 
(the certain pledge of glory,) it surely will not 
be offensive to be informed, he intended to do 
so, aud that he had itin reserve for you before 
he bestowed it upon you. You will not, you 
cannot complain of his having loved you too 
svon, or made gracious provision for you too 
early. No, you will admire and adore the free 
and distinguishing grace of the Father,,who 
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chose you in particular, from everlasting, set 
you apart for himself, and preserved you in 
Christ Jesus, and by his Spirit called you with 
an high calling, and is now fitting you for, and - 
leading you to, the full enjoyment of salvation 
with eternal glory; 1 Tim. ii. 10. Put on there- 
fore (as the elect of God, holy and beloved) 
bowels of mercies, kindness, humbleness of 
mind, meekness, long-suffering, which you are 
under the strongest obligations to discover to 
your fellow-Christians and fellow-creatures. 
Ever remeniber, that those who are a chosen 
generation, a royal priesthood, an holy nation, 
a peculiar people, should shew forth the praises 
of him who hath called them out of darkness 
into his marvellous light; 1 Pet. ii. 9. 

This doctrine is not discouraging in its own 
nature, (however it may be represented,) to any 
sincere seeking sinner. Such are not called to 
produce evidences of their election, in order to 
warrant their application to Jesus for salvation. 
No, my dear friends, your present concern is 
how to have guilt and pollution removed, that 
you may stand accepted before Jehovah's bar. 
To you there is a fountain opened, the blood of 
Jesus, which cleanseth from allsin. Your de- 
sire of coming to Christ, under a sense of the 
absolute need you are in of a Saviour, is a 
hopeful sign that you shall know if you follow 
on to know the Lord. None but the chosen of 
God do ever heartily choose religion as the one 
thing needfal ; and the language of the compas- 
sionate Saviour is, All that the Father giveth 
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me shall come to me; and him that cometh to 
me I will in no wise cast oat; John vi. 37. 
Therefore, such who long and wait for the sal. 
vation of God, through sanctification of the 
Spirit and belief of the truth as it is in Jesus ; 
whose heart's desire is to be found in Christ, 
and without blame before him in love, will ne- 
ver meet with a disappointment: for he who 
cannot lie hath said, He will regard the prayer 
of the destitute, and not despise their prayer; 
Psalm cii. 17. He satisfieth the longing soul, 
even such who (for the present) sit in darkness, 
and in the shadow of death, being bound in af- 
fliction and iron: Psalm cvii. 9,10. Cordially 
to embrace Christ, and deliberately to take up 
his cross and follow him, are the genuine effects 
of electing love. To every such soul the lan- 
guage of the Lord is, Yea, I have loved thee 
with an everlasting love; therefore with loving 
kindness have I drawn thee; Jer. xxxi. 3. I 
will rest in my love; I will rejoice over thee 
with singing ; Zeph. iii. 17. You who love the 
Lord, and desire to be entirely and eternally 
devoted to him, you know and are sure you 
were not naturally so disposed; and if so, that 
new-covenant promise made to Immanuel has 
been fulfilled in your favour, Thy people shall 
be willing in the day of thy power; Psalm cx. 
3. He sent his word unto Jacob, and it lighted 
upon Israel. You happy souls, who are con- 
scious of having chosen and elected the Lord 
as your God, need not perplex yourselves about 
his choice of vou as his people. But know that 
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the Lord has set apart him that is godly for 
himself; Psalm iv. 3. Therefore, blessed is 
the man whom the Lord hath chosen, and 
caused to approach unto him; Psalm lxv. 4. 
For the foundation of God standeth sure, having 
this seal, The Lord knoweth them that are his ; 
2 Tim. ii. 19. This doctrine is a source of 
strong consolation to them who have fled for 
refuge to Christ, the hope set before them 
Heb. vi. 17, 18. For in the midst of all the 
perplexing difficulties and trying occurrences in 
this fluctuating world, such may triumph in the 
hope of eternal life, which God, that cannot 
lie, promised them in Christ Jesus before the 
world began; Tit.i. 2. For yet a little while, 
and he that hath said he shall come, will come, 
and will not tarry; then shall they meet with a 
hearty welcome into the kingdom prepared for 
them from the foundation of the world. 

Fourthly; If discouragements be removed 
respecting the doctrine of election, it is not pro- 
bable that redemption will be viewed in a light 
unfavourable to weak Christians. Every truth 
relating to the law of God or the gospel of grace, 
if properly stated, will be disgustful to the car- 
nal and unsanctified mind. But those who are 
Christians indeed, though they may be ignorant 
of, or even prepossessed with prejudice against, — 
the terms by which truths are distinguished, 
yet the nature of truth is not with them an ob- 
ject of aversion; as personal election is not pre- 
judicial to sych, it cannot be thought redemption 
should be se. 
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For the election and redemption of men are 
inseparably connected in Scripture as distinct 
links in the graad chain of gospel truth; the 
personal objects and end are the same in each, 
and Christ's claim to his people is founded on 
both; Thine they were, and thou gavest them 
me. I pray not for the world, but for them 
which thou hast given me, for they are thine, 
and all mine are thine, and thine are m 
John xvii. 6,9, 10, As they were given to h 
so they were purchased by him ; they were com. 
mitted to his care as sheep to a shepherd, and 
he laid down his life for them ; John x. 15. The 
tlock of God he purchased with his own blood ; 
Acts xx. 28. called the precious blood of Christ, 
as of a Lamb without blemish and without spot ; 
1 Pet. i. 18. They were given him out of the 
world; John xvii. 6. And he redeemed them 
from among men; Rev. xiv. 4. Out of every 
kindred, and tongue, and people, and nation ; 
Rey. iv. 9. When God chose his people, he 
foreknew that man would fall, and the whole 
human race would lose their purity, and become 
transgressors from the womb; Isaiah, xlviii. 8. 
He therefure chose them to complete salvation 
and absolute purity, that they might be without 
blame before him in love; Eph.i.4. Christ, in 
whom they were chosen, and to whose care they 
were committed, being constituted the Head of 
the church, he became the Saviour of the body, 
and gave himself for it, that he might sanctify 
and cleanse it with the washing of water by the 
word, that he might present it to himself a glo- 
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rious church, not having spot or wrinkle, or any 
such thing; but that itshould be holy and with- 
out blemish; Eph. v. 23,25, 26,27. Powerful 
operations of grace in and upon the church and 
chosen of God, by which they are purified and 
made meet for heaven, are necessarily connect- 
ed with the redemption which Jesus obtained 
for them by his precious blood. Divine justice 
was satisfied with the stipulated price, and in- 
finite power secures the purchased possession ; 
such a redemption is suitable to Christians of 
every rank, and discouraging to none, if its 
nature be known properly, or what is included » 
in it be duly considered. 

Those who come to Christ consider themselves 
as criminals justly condemned, and therefore in 
absolute need of a pardon. God be merciful to 
me a sinner, is the language of each; and where 
should such look for relief but to the Saviour, in 
whom we have redemption through his blood, 
the forgiveness of sins, according to the riches 
of his grace? Eph.i.7. Gracious souls are 
conscious of having grievously departed from 
God. All we like sheep have gone astray, we 
have turned every one to his own way; Isaiah 
liii. 6, and have trespassed against our God. 
But Jesus, to whom the flock belonged, has 
made satisfaction for the damage sustained ; for 
the Lord laid on him the iniquity of us “all. 
His people know they have trespassed and are 
unable to make a recompense; for, being poor, 
they have nothing to give unto him against 
whom they have tresspassed ; Numb. v.7. But 
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in this doctrine Jesus is represented as the kind 
and compassionate kinsman who engaged, that 
for the trespass of his people a recompense 
should be made unto the Lord. He was there- 
fore wounded for our transgression, he was 
bruised for our iniquities, and redeemed us from 
the curse of the law, being made a curse for 
us; Gal. iii. 13. Do they consider themselves 
afar off from God, and desire to be a people near 
unto the Lord? How cheering to such the doc- 
trine of redemption! Wherefore remember ye, 
saith Paul to the saints in his day, that ye were 
without Christ, being aliens from the common- 
wealth of Israel, having no hope, and without 
God in the world; but now in Christ Jesus, ye 
who sometime were afar off are made nigh by 
the blood of Christ; Eph. ii. 12,13. For Christ 
suffered for sins, the just for the unjust, (not 
_ that he might only open or put us into a way in 
which we might possibly attain to glory,) but 
that he might bring us to God; 1 Peter iii. 18. 
In this the saints triumph in Heaven, and of 
this they sing, saying, Thou art worthy to take 
the book, and to open the seals thereof: for 
thou wast slain, and hast redeemed us to God 
by thy blood; Rev. v. 2. Cheer up, ye discou- 
raged souls, for with the Lord there is mercy, 
and with him is plenteous redemption, and he 
will redeem Israel from all his iniquities; 
Psalm cxxx. 7, 8. 

Consider, the Redeemer’s priesthood and 
power are unchangeable. Wherefore he is 
able also to save them to the uttermost that come 
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unto God by him, seeing he ever liveth to make 
intercession for them; Heb. vii. 24, 25. You 
who are now the servants of God, were once 
slaves to Satan and sin, serving divers lusts and 
pleasures; wherefore the great deliverance and 
happy change are entirely owing to the efficacy 
of redemption. 

How thankful ought we to be, who are made 
free from such an awful state of bondage ; for- 
asmuch as ye know that ye-were not redeemed 
with corruptible things, as silver and gold, from 
your vain conversation received by tradition 
from your fathers, but with the precious blood 
of Christ; 1 Pet. i. 18. 

That peculiar and particular redemption of 
which Christ is the author, cannot justly be 
deemed discouraging to any who are sensible of 
their misery, and long for deliverance ; because 
those who are declared in Scripture to be per. 
sonally interested in this special blessing, are 
described by such qualities of mind and exer- 
cises of soul, many of which the weakest Chris- 
tian knows and feels himself to be the subject 
of; such as a conscious sense of spiritual cap- 
tivity, debt, and danger, joined with an appro. 
bation of Jesus, and desires after those bles- 
sings which result from his merits and mediation. 

May saints rejoice in, and sinners seek after, 
this great redemption, which consisteth in a 
deliverance from the curse of the law, (Gal. iii. 
13.) from all iniquity, (Tit ii. 14.) from the ty- 
ranny of Satan, (1 John, iii. 8, Isaiah, xlix. 25.) 
the spirit of bondage, (Heb. i. 15.) the sting of 
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death, the ruins of mortality, (Hosea, xii. 14.) 
and from wrath to come; (I Thes. i. 10.) From 
these few considerations, the certain salvation 
of all the redeemed of the Lord may be safely 
inferred, for the redemption is not only copious, 
but durable; all its blessings are stamped with 
eternity, for Jesus has obtained eternal redemp- 
tion for us; Heb. ix. 12. Therefore, of the 
way of holiness it is asserted by the lip of truth, 
that the redeemed of the Lord shall walk there, 
and the ransomed of the Lord shall return and 
come to Zion with songs and everlasting joy 
upon their heads; they shall obtain joy and 
gladness, and sorrow and sighing shall flee 
away; Isaiah, xxxv. 9,10. Once more, 

The doctrine of final perseverance can scarce 
be thought discouraging to the saints, and none 
but such ought to be encouraged to hope they 
shall be saved. Those who are entered upon 
a journey, and are very desirous of a safe arri- 
val, will not count it a disadvantage to have a 
faithful and infallible guide, who will watch 
over them night and day, and never leave them, 
but conduct them through every difficulty they 
may meetwith, Is itreasonable to suppose they 
will be discouraged, to hear that every thing is 
previously prepared by a kind friend that went 
on purpose, as their forerunner, for their ac- 
commodation while on the road, and their joy- 
ful entrance and welcome reception to those 
mansions where they wish to dwell for ever? 

Would it sink the courage of a soldier, or 
caase him to enter the field of battle with reluc- 


— 


| 
| 
} 


130 


tance. because he is given to understand, that 
no one who draws the sword in favour of his 
sovereign shall be slain, but shall assuredly 
gain a glorious victory, and return with songs 
of triumph to the grand metropolis, the seat of 
royalty, and there, in the midst of millions of 
joyful spectators, receive every mark of honour 
and ee ag which can be desired from the 
king 

Would the loving spouse, who is at a vast 
and dangerous distance from her royal husband, 
be distressed, because he has ccncerted measures 
for her honourable arrival at his palace, and 
sent both his chariot and his guards to conduct 
her home, with a message, assuring her he 
cannot be satisfied without her presence, and to 
see her a partner with him on his throne? 

If the above cannot be supposed, how then 
can Christians be cast down by that which in- 
sures their final salvation, and the fulfilment of 
all their vast desires? The doctrine, if properly 
understood, cannot be deemed in its own nature 
disadvantageous to any man, though it be fre- 
quently abused, as every other part of revela. 
tion is, and likewise its Divine Author. It 
does not encourage sloth, or suppose the exer- 
cise of grace unnecessary, and caution needless. 
No, itis throngh faith and patience they in- 
herit the promises. 

The intention and design of the great and 
precious promises are to encourage a close ad- 
herence to Christ, and a continuation in well 
doing, as connected with eternal life. And it 
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is a stimulating motive not to be idle, when 
they know their labour shall not be in vain in 
the Lord; 1 Cor. xv. 58. To know that the 
doctrine is a fact, I need not only say, Search 
the Scriptures, which testify of Christ's near 
relation to them; the strength of his love to- 
wards them; the infinite price he gave for 
them; the change he has wrought in them, and 
the declaration he has made concerning them, 


that where he is they shall be, and because he 


lives they shall live also. 

Sixthly; Many Christians have been, and 
are, stumbled and much discouraged because of 
God's providences appearing in various instan- 
ces contrary to his promises. To consider them 
as real opposites, the good man knows would be 
daring infidelity. But not being able to recon- 
cile them as relating to himself, he therefore is 
ready to conclude, that as providences are gloo- 
my and appear against him, he has no right to 
interpret the promises of Godin his favour, It 
may be a relief to such to observe, 

First: Jehovah's proceedings are extremely 
mysterious. His wuys are in the deep waters, 
and his footsteps are not known. As the Go- 
vernor of the of the world, clouds and darkness 
are round about him, the most penetrating 
creature cannot pry into his deep and vast de 
signs. Toimpeach his conduct, is the greatest 
insolence; to prescribe to him rules of propri- 
ety is horrid presumption. We ought to be 
still, and know that he is God, and does all 
things well; therefore, as relating to his will 
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and operations, we may truly say, Whatever is, 
is best. The history of Joseph is a striking 
proof of the mystery of providence; the Lord's 
kindness to him at last appeared, notwithstand- 
ing al! the awful consequences attending his 
brethren’s cruelty; through ignominy he was 
brought to honour; through slavery, to liberty 
and authority; yea, by means of an irksome 
prison he was advanced to the splendour of a 
palace. Therefore let discouraged Christians 
wait with patience, till they see in what their 
trials may terminate; wherein a decision is dif- 
ficult and dangerous, a suspension of judgment 
is prudent and safe; therefore judge nothing 
before the time. 

Secondly; Consider, good and great men have 
frequently been mistaken when they have ven- 
tured to pass judgment on the proceedings of 
God. David thought he should one day die by 
the hand of Saul. Providence wore for a time 
such a gloomy aspect, that he concluded the 
prophecies and promises respecting him would 
never be accomplished, and that the messengers 
of God were liars. Jacob, in a trying period, 
said of Divine dispensations, All these things 
areagainstme. And yet those very providences 
brought him into such a state of honour, com- 
fort, and tranquillity, as he never before en. 
joyed. This is further evident from good Asaph's 
query, Will the Lord cast off for ever: will he 
be favourable no more? Is his mercy clean 
gone forever? Doth his promise fail for ever- 
more? Hath God forgotten to be gracious? 
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Hath he in his anger shut up his tender mer- 
cies? Selah; Psalm lxxvii.7,9. And so aw- 
ful and intricate were the Divine proceedings 
towards holy Job, that he appeared to his friend 
as a singular object of God’sdispleasure. Yea, 
he himself verily thought the Lord counted him 
as an enemy, and treated him as such. 

You who think there is nu sorrow like unto 
your sorrow, attend to the lamentation of that 
holy man of God, which he uttered in the an- 
guish of his spirit, and the complaint which he 
made in the bitterness of his soul, recorded in 
chap. vii. from verse 3, chap. xiii. 24, 27. chap. 
xvi. and chap. xix. 6, 21; and yet before the 
commencement of his trials, and after their 
accomplishment, Jehovah declares him to have 
been not only truly religious, but the most emi- 
nent of all his servants then on the earth; and 
Jeremiah, who with remarkable courage plead- 
ed on Heaven's behalf against a revolted, God- 
provoking nation, though he had sweet inter. 
course with the Most High, yet, through a 
complication of difficulties and trying dispensa- 
tions, he said, Surely against me is he turned, 
Lam. iii. 3. Such discouragements have not 
only attended some few individuals who have 
been called to bear the burden and heat of the 
day, but have accompanied the people of God 
in general, while in this vale of tears; for Zion 
suid, The Lord hath forsaken me, and my Lord 
hath forgotten me; Isaiah xlix. 14. The above, 
and many more instances of the like kind, are 
left on sacred record, not for our imitation, but 
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admonition; these mournful proofs of human 
weakness may serve to convince us of our inca- 
pacity to discover in dark dispensations the 
harmony and connexion between the kindness 
of God's heart and the operations of his hand ; 
likewise of the necessity of walking by faith, 
and not by sight. Those, therefore, who are in 
‘darkness, and have no light, are graciously in - 
vited and kindly encouraged to trust in the name 
of the Lord, and stay themselves upon their 
God: Isaiah li. 10. You have heard of the 
patience of Job, and have seen the end of the 
Lord, that the Lord is very pitiful and of tender 
mercy. May the discouraged Christian then 
come to the same resolution which that eminent 
man of God did, saying, Though he slay me, 
yet I will trust in him, Job. xiii. 15. Consider, 

Thirdly ; That by such trying providences 
the Lord discovers to his people what is in their 
hearts, (see Deut. viii. 2,) by which their humi- 
lity and repentance are promoted, and their 
dependence on God increased: they are there- 
by put upon self-examination, in order to know 
why the Lord contendeth with them ; each one, 
therefore, with solemn seriousness, is brought 
to interrogate conscience, saying, What have I 
done? And seeing the absolute necessity of 
direction, support, and pardon, they become 
more frequent aod fervent in prayer. Like 
Jacob, they retire from the world to wrestle 
with God; and being encouraged by his pre- 
cious promises, are therefore resolved not to let 
him go without a blessing ; therefore they cry 
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unto him day and night, (Luke xviii.) praying 
without ceasing. And many kind interpositions 
of Providence are recorded in Scripture, and 
are still experienced by his people, who have by 
adverse dispensations been stirred up to seek the 
Lord with their whole hearts. When Jacob 
wept, and made supplication to his God, the 
terrible prospect of his brother's approaching 
him at the head of a furious army, breathing 
vengeance, was changed into a melting scene 
of tender friendship and affection. Esau’s 
dreadful designs were at once dismissed; and 
instead of killing, he salutes his brother with 
kisses of kindness, and generously offers his 
services for future protection. 

Thus, providences are in fact designed to 
fulfil the promises of God in a way which pre- 
pares the minds of his people for the reception 
of the favour he intends to confer; so that 
God's wisdom, as well as his goodness, power, 
and veracity, becomes the object of admiration ; 
for thereby the Lord makes crooked - things 
straight, and rough places plain, humbles and 
yet helps, discovers the corruption of the hu- 
man heart; and thus, from a sense of mean- 
ness and misery, difficulty and danger, deli- 
verances appear more conspicuously the effects 
of wonderful grace. 

Thus God trieth the righteous by a suspen. 
sion of promised mercies, which delays are 
often interpreted as denials, through the pre- 
valency of unbelief. But let tried Christians 
consider the conduct of Providence towards 
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the heirs. of promise, as recorded in Seripture, 
in order to the support of hope, and a patient 
waiting for Christ. Abraham was kept waiting 
five and-twenty years, and then with joy em. 
braced the promised son. Again, consider, 
promised mercies irequently are mistaken in 
their first appearance, through their being view- 
ed by the eye of sense and reason, as clothed 
with the garb of misery. The choicest mercies 
have commonly come in disguise; therefore, 
who can by present appearances know what is 
good for a man in this life, all the days of his 
vain life which he spendeth as a shadow? 
Eeocles. vi. 12.» However it is evident, from 
an impartial survey of Jehovah's conduct, that 
the methods he takes to accomplish his own 
gracious designs, and holy desires, 
are all worthy of himself, though frequently 
the very.reverse to the plans of finite wisdom ; 
as remarkably evidenced in his dealings with 
Abraham, Jacob, Joseph, Moses, David, Da- 
niel, and many others whose religious charac- 
tersshine as stars of the first magnitude in the 
horizon of grace. 

Fourthly ; Another spring of perplexity ari- 
sing in the minds of many, respecting the pro- 
vidences of God, is, mistaken views of the 
nature of Divine promises. Spiritual blessings 
promised in the Scriptures are frequently con- 
strued as including certain degrees of temporal 
felicity. Such an _ interpretation prevailed 
among the disciples of Christ; and being dis- 
appointed in their hopes of such enjoyments, 
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therefore sorrow filled their hearts, the expec- 
tation of earthly dignity and worldly splendour 
beclouded their minds, and darkened their 
understanding respecting the spiritual glories 
of Christ, the nature of his kingdom, and de- 
signs of his death, Though there was an in- 
consistency and real contrariety in nature, 
between the proceedings of God and his pro- 
mises, as interpreted by them, yet afterwards, 
when fayoured with a clearer understanding of 
the Scriptures, they saw a happy harmony, and 
an inseparable connexion between them, and 
rejoiced in the accomplishment of the promises 
of God, which were.all found yea and amen 
in. Christ Jesus. To prevent the like mistake 
among believers in future, the apostle to the 
Hebrews points out the various trying provi- 
dences attending the worthies of old; who 
wandered about in sheep skins and goat skins, 
_ being destitute, afflicted, tormented, but through © 
faith and patience are now inheriting the pro- 
mises. Therefore, having nothing of this world 
is not inconsistent with inheriting all things 
which relate to the world to come. The Lord 
has promised to provide for his people’s real 
wants in this life. He hath said, Thy bread 
shall be given, and thy water shall be sure; 
your heavenly Father knoweth you have need 
of these things. ._He. careth fur you, but he 
hath not described the quality or quantity of 
earthly good with which you shall be fed,  Po- 
verty, yea, extreme poverty, has been the lot 
of.many who were evidently the heirs of glory. 
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The churches of Christ in Macedonia were in 
deep poverty. Yet many of the children of 
God were poorer than they, to whose relief the 
said churches contributed, even beyond their 
power, of which the apostle Paul, who was a 
witness, bears record, 2 Cor. viii. 1, 2, 3, 4, 
5. And unto the church in Smyrna write these 
things, saith the first aud the last, which was 
dead and is alive, I know thy works and tribu. 
— and poverty, but thou artrich, Rev. ii. 
8, 9. 

Hearken, my beloved brethren, (saith a com- 
passionate follower of Jesus,) hath not God 
chosen the poor of this world, rich in faith, 
and heirs of the kingdom, which he hath pro. 
mised to them that love him? James, ii. 5. 
The same inspired writer even supposes a bro- 
ther or sister to be naked, and destitute of daily 
food, ver. 15. Such have therefore been spo- 
ken of by the appellation of poor saints, Rom. 
xv. 26. A distressed saint may lie at the door 
of arich sinner without receiving a crumb of 
relief, and appear as if forsaken by God and 
man. But oh, how great the change! How 
vast the difference in eternity! He who seemed 
as if neglected by Heaven and earth, ascends 
at death to glory and to Abraham's bosom ; 
while the sumptuous living sinner sinks down 
to hell, and being in torment, asks in vain for 
adrop of water to cool his scorched tongue. 
But of Lazarus it is said with an airof sacred 
pleasure, now he is comforted. Again, 
Fifthly ; Some have great discouragements 
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and perplexity, arising from the failure of what 
they have considered as special and direct pro- 
mises made to them in particular, as relating 
to the path of duty, or the enjoyment of some 
future good. The persuasion of promises being 
made to them in particular, arose perhaps from 
some portion of Scripture being impressed on 
their mind,the terms and language of which were 
exactly suitable to what they had been seeking 
the Lord about, and therefore deemed expres- 
sive of his mind in that particular; the failure 
therefore, of these, discourages their hope re- 
specting the fulfilment of those which relate to 
thefr eternal salvation. For the relief of such 
I would observe, though it is not denied but in 
some special cases the Lord may have favoured 
some of his people with intimations of his mind 
in the manner aforesaid, nevertheless there is 
commonly danger and disappointment attend- 
ing such a construction of Scripture in ordinary 
affairs, for we need no new revelation to point 
out the path of duty, the Scriptures being suf.- 
ficient for such a purpose, and a more sure 
word of prophecy than any thing referred to 
above. A criminal curiosity to pry into, or 
sinful anxiety to know future events, the Lord 
in mercy may convince his people of by disap- 
pointments. The design of the promises of 
(aod is to encourage faith and hope in the Lord, 
that he will provide what he sees necessary for, 
and give what is good to, those who fear him; 
but not to make a previous discovery in what 
manner he will support and supply. Even 
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Moses, the man of God, seems to have been 
mistaken in regard to the time when, and the 
means by which the Lord intended to accom. 
plish the deliverance of his people from the 
bondage of Egypt; for when he defended the 
injured Israelite, and avenged him that was 
oppressed, he supposed his brethren would have 
understood how that God by his hand would 
have delivered them, but they understood not ; 
Acts, vii. 25. And instead of his being then 
embraced as adeliverer, he wasinformed against 
and banished as a delinquent. He continued 
in a state of exile for forty years; and after- 
wards, when the Lord sent him from Midian 
to Pharaoh, to demand in his name Israel's 
release, instead of deliverance, their bondage 
was increased, and his conduct they severely 
censured; on which account he returned unto 
the Lord, and said, Lord, wherefore hast thou 
so evil intreated this people? Why is it that 
thou hast sent me? For since I came to Pha- 
raoh to speak in thy name, he hath done evil 
to this people; neither hast thou delivered-thy 
people at all; Exod. v, 21—23. And when 
providences turned up contrary to what Jere- 
miah expected, he in the bitterness of his soul 
uttered these awful words: O Lord, thou hast 
deceived me, and I was deceived; Jer. xx. 7. 
From the above instances it is evident that per- 
sons may be in some cases disappointed in their 
most sanguine expectations in regard to the 
dispensations of God in this life, and yet the 
foundation of their hope remain unshaken in 
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reference to eternal salvation. May Christians 
be cautious, and not use the word of the Lord 
in such a manner, and for such purposes, as 
were never intended. To interpret the designs 
of God, from detached sentences, either im. 
pressed on the mind, oras first presented to the 
eye on opening the sacred volume, is very in- 
judicious, and has an entangling tendency ; 
therefore, as the apostle says, We do not cease 
to pray for you, and to desire that ye might be 
filled with the knowledge of his will, in all wis. 
dom and spiritual understanding; Col. i. 9. 
In order to which may you be enabled to com- 
pare spiritual things with spiritual’ 1 Cor. ii. 
13. Col. iii. 16. That the word of Christ may 
dwell in you in all wisdom. 

May we all consider that the mistakes of 
eminent saints are recorded, not for our imita- 
tion, but our admonition, and to prevent over- 
_whelming despondency on viewing our own 
mistakes, and to shew the necessity of a strict 
careful examination of ourselves, fervent appli- 
cation to God, an humble dependence on him 
connected with cheerful obedience to him, and 
a patient waiting for him. For whatsoever 
things were written aforetime, were written for 
our learning; that we through patience and 
comfort of the Scripture, might have hope; 
Rom, xv, 4, 


I proceed to consider, 
III. Some of the stumbling-blocks found in 
the way of 
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First ; the disposition and conduct of some 
professors of religion is very stumbling to seri- 
ous inquirers after the way in which they should 
walk. A proud censorious spirit, condemning 
the weak as worthless, and treating inferiors 
with an air of contempt, is very trying and 
discouraging. But who hath despised the day 
of small things? God does not, therefore men 
ought not; and it is certain a humble Christian 
cannot. Let the weak and discouraged Chris- 
tian contemplate the compassionate Saviour, 
who will not break the bruised reed, nor quench 
the smoking flax. The lambs he will lay in 
his bosom, and gently lead those that are with 
young, and tothem who have no might he will 
increase strength: the strongest believer was 
once a babe in Christ,the tallest cedar once was 
not superior to the lowest shrub; and the stout- 
est oak was once in as tender a state as a feeble 
straw. How unreasonable then to despise the 
weak, seeing those who have arrived to the 
highest eminence in religion, in whatever sense 
they may be said to be great, yet their begin- 
nings were but small. ‘Those, therefore, who 
are strong, ought to bear the infirmities of the 
weak, and not to please themselves, Support 
the weak, is the Lord’s express command. 
Hence, says the apostle, let us not therefore 
judge one another any more, but judge this 
rather, that no man put a stumbling block, or, 
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an occasion to fall, in his brother's way; Rom. 
xiv. 13. 


Secondly ; Loose professors are extremely | 


pernicious; of such the apostle spake with 
weeping, and pronounced them enemies to the 
cross of Christ. By them saints are discoura- 
ged and sinners hardened; through them the 
good ways of God are evil spoken of, and re- 
ligion reproached, the righteous traduced, and 
the name of the Lord blasphemed. When pro- 
fessors fall into sin, the cry of the profane is, 
This is their religion. But the established 
Christian with sighing says, No, such miscarri- 
ages ure owing to its absence. But weak be- 
lievers are only grieved, but silenced and con- 
founded ; and when those who are eminent for 
God are overcome by the deceitfulness of sin, 
or the violence of temptation, Christians in 
general are alarmed, as when a standard. bearer 
fainteth; and some are thereby for a time so 
discouraged, that they dare not profess religion, 
fearing they should likewise act an unbecoming 
part, and deeper wound its reputation. Thus 
they linger, though they love, not daring to 
proceed for fear of falling. Others, to avoid 
being sharers in reproach, sigh and go back- 
wards into a state of pretended neutrality. 
Again, some notorious transgressors, termed 
sinners in Zion, when reproved for their sins, 
and admonished according to Christ's direction 
given in the Scriptures, and especially such as 
are excluded from church communion on account 
of their abominations, will, from a spirit of 
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revenge, join affinity with the world, and, 
Satan like, turn accusers of the brethren with 
whom they were connected, and of whom they 
will speak all manner of evil. Such impeni- 
tent apostates, stooping to the low office of cooks 
in the devil’s kitchen, will frequently dress up 
the imperfections of professors of religion, so 
as so gratify the taste of the ungodly, to whom 
the sins of the saints afford high entertainment, 
and on which the profane frequently feast with 
sweet satisfaction, as saith the Lord; They eat 
up the sin of my people, and they set their 
heart on their iniquity; Hos. iv.8,9. In con- 


sequence of which, those who sigh for the 


abounding abominations of the land, and are 
active for God in Zion, become the derision of 
fools, and the song of the drunkards; on which 
account they frequently adopt David’s lamenta- 
tion, who on the like occasion said, Woe is me, 
that I sojourn in Mesech, that I dwell in the 
tents of Kedar; Psalm cxx. 5. 

Such things, it is confessed, are very trying; 
but shall religion be deserted because it is dis- 
honoured? No, God forbid; the Lord’s cause 
is good and honourable. Christ and religion 
are no worse for being betrayed, denied, or 
misused, Shall the rebellion of some be urged 
in favour of disloyalty to our heavenly Sove- 
reign? Ought we to be inactive because others 
are indolent? or resolve not to be true, because 
they are treacherous? When Christ was de- 
serted by various pretended friends, he addres. 
sed his few remaining followers thus: Will ye 
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also go away 3 To which Peter replied in the / | 


name of the rest; Lord, to whom should we 
go, but unto thee? thou hast the words of 
eternal life. May every lover of Jesus be in 
like manner resolved to adhere to him! How 
rational the resolution! How becoming the 
determination in every point of view! For 
Jesus is possessed of every thing relating to 
eternal life; he, and he only, can satisfy and 
save the immortal soul. Is sin dreaded as 
aforesaid? Let such consider which is the 
most likely method to be kept from its preva- 
lency? Surely they whose daily cry is, Hold 
me up, and then I shall be safe, cannot with 
calmness conclude, that those are most likely 
to be heard of God and kept from sin who dis- 
regard his authority, and live in the neglect of 
duty. A prevailing sense of weakness is no 
indication of danger; no, pride goeth before 
destruction, and a haughty spirit before a fall. 
The Christian ought to consider, the fewer they 
ure that engage heartily in the cause of real 
religion, and the greater the opposition made 
to it, the more is his assistance needed. May 
such resolve to go in the strength of the Lord 
God, making mention of his righteousness, and 
of his only, Though you proceed with tremb- 
ling steps, the Lord can make you say and sing 
with holy triumph, The bows of the mighty 
men are broken, and they that stumbled are 
girt with strength, The God of Israel is he 
that giveth strength and power unto his people ; 
God; 1 Sam. ii. 4, Psalm Ixviii. 
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35. Those who continue cool spectators, caring 
for none of these things, would do well to con- 
sider, that the Lord allows of no neutrality in 
the important and perpetual contest between 
the kingdom of heaven and that of hell, but 
says, He that is not for us, is againstus. He 
abhors a state of indifference in matters of re- 
ligion. I would, says he, thou wert cold or 
hot; so then, because thou art lukewarm, and 
neither cold nor hot, I will spew thee out of 
my mouth; Rev. iii. 15, 16. How alarming 
the language in Deborah's song respecting those 
of the aforesaid disposition and conduct! Curse 
ye Meroz (said the angel of the Lord,) curse ye 
bitterly the inhabitants thereof, because they 
came not to the help of the Lord, to the help 
of the Lord against the mighty; Judges, v. 23, 
May the supine Christian hear and fear! 
Thirdly ; Some are stumbled on account of 
the cross, or the reproach and persecution at. 
tending religion. A prospect of suffering in 
their persons, property, or character, is griev- 
ous to nature and trying to grace. In regard to 
reproaches from men, we may observe, those 
who do not deserve them, need not dread them. 
If ye be reproached for the name of Christ, 
happy are ye, for the spirit of glory and of 
God resteth upon you; on their part he is evil 
spoken of, but on your part he is glorified; 1 
Pet. iv. 14, Cruel mockings, reproaches, and 
persecutions (Heb. xi. 36, 38,) have been the 
lot of the righteous in every age, who are gene- 
rally called to endure a great fight of afflictions 
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as soon as they are illuminated, partly whilst 
they are made a gazing-stock, both by reproaches 
and afflictions, and partly whilst they become 
companions of them who are so used; Heb. x. 33. 
If any man will live godly in Christ Jesus, he 
must suffer persecution; for as of old,he that was 
born after the flesh persecuted him that was 
born after the Spirit, even so it is now; Gal, 
iv. 29. But although such treatment is very 
trying, yet consider how much more dreadful 
are the frowns of God and the stings of con- 
science. Jehovah's smiles will compensate for, 
and infinitely outweigh, the revilings of men, 
or the rage of the devil; yet a little while and 
the wicked shall cease from troubling, and the 
weary shall be at rest. Hearken unto me, 
(saith the Lord,) ye that know righteousness, 
the people in whose heart is my law. Fear ye 
not the reproach of men, neither be ye afraid 
of their revilings, for the moth shall eat them 
up like a garment, and the worm shall eat 
them like wool; but my righteousness shall be 
for ever, and my salvation from generation to 
generation; Isaiah, lvili. 7,8 Attend, O dis. 
couraged Christian, to the Saviour’s cheering 
language. He says, Blessed are ye when men 
shall hate you, and when they shall separate 
you from their company, and shall reproach 
you, and cast out your name as evil, for the 
Son of man’s sake. Rejoice, and leap for joy; 
for behold your reward is great in heaven; 
Luke, vi. 22. Accordingly we find the apos. 
tles they were counted worthy to 
L 
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suffer shame for his name's sake; therefore 
(says Paul) ] take pleasure in infirmities, in 
reproaches, in necessities, in distresses, for 
Christ’s sake ; for when I am weak, then am I 
strong; 2 Cor. xii. 10. Wherefore let no man’s 
heart fail him because of these things, nor be 
discouraged because of the way; the Lord is 
able to make you rejoice in tribulation, through 
which you must enter the kingdom, and at last 
will crown your conflicts with victory, and turn 
your pensive sighs into perpetual songs; keep 
in view the blessed Jesus as your pattern, who 
when he was reviled, reviled not again; return 
not railing for railing, but pity and pray for 
them whe despitefully use you and persecute 
you, saying, Father, forgive them, for they 
know not what they do. Take care you are 
neither ashamed of religion, nor a shame to it ; 
therefore in all things be ye circumspect, consi- 
der him that endured such contradiction of 
sinners against himself, lest ye be wearied, and 
faint in your minds, As he through the hope 
set before him endured the cross, and despised 
the shame, (Heb. xii.) therefore arm yourselves 
likewise with the same mind; (1 Pet. iv. 1.) 
and having put on the whole armour of God, 
stand fast in the faith, quit yourselves like 
men, be strong in the name of the Lord, lift 
up your banners, and fight the good fight of 
faith. The heroic Paul, when he reconnoitered 
the host of inveterate foes, and viewed sur- 
rounding difficulties and approaching dangers, 
said, None of these things move me, neither 
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count I my life dear unto myself, so that I 
might finish my course with joy: and when 
methods of prudence were proposed by his 
weeping friends, to avoid impending danger, he, 
considering the advice inconsistent with Chris- 
tian duty and dignity, replied with warmth and 
holy vehemence, What mean ye to weep, and 
and break mine heart? for I am ready not to 
be bound only, but also to die at Jerusalem 
for the name of the Lord Jesus; Acts, xx. 24, 
xxi. 13; 2 Cor. iv. 17. His heavy trials, 
which continued through life, he considered as 
light and short, when compared with the dura- 
ble delights in a future world, even a far more 
exceeding and eternal weight of glory. Then 
those who have faithfully followed the Lord 
through difficulties, dangers, and death, will 
meet with peculiar approbation and distin- 
guished honours; then the Captain of our sal- 
vation shall recount his worthies; Nahun, ii. 
5; Rev. vii. 14; who will appear with the en- 
signs of victory and the trophies of triumph in 
the new Jerusalem, of whom the applauding 
inhabitants will with joy sing, These are they 
which came out of great tribulation. Then the 
trial of your faith will be found more precious 
than gold which perisheth. The believing 
Hebrews therefore took joyfully the spoiling of 
their goods, knowing in heaven they had a more 
enduring substance: and Moses chose to suffer 
affliction with the people of God, esteeming 
the reproach of Christ greater riches than the 
treasures of Egypt: for he had respect unto 
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the recompense of reward; James, v. Il. Be- 
hold, we count them happy who endure; for 
in due time ye shall reap, if ye faint not; 
therefore, my beloved brethren, be ye steadfast, 
unmoveable, always abounding in the work of 
the Lor, forasmuch as ye know that your la- 
bour is notin vain in the Lord; 1 Cor, xv. 58. 

Fourthly; some are prevented attending to 
practical religion, by being told believers are 
not in any sense under the law. First, by the 
law we are frequently to understand the cove- 
nant of works, or that compact and agreement 
which a God of kindness and condescension 
made with Adam, as the public head and repre- 
sentative of his offspring. Adam was under a 
natural and necessary obligation to obey his 
Maker’s will, and was absolutely dependent on 
God’s sovereign pleasure for the continuance of 
his happy existence. A right to everlasting life 
he could never have procured by his most ardent 
affection and strict obedience to God and his law ; 
the Lord therefore kindby connected the promise 
of life with man’s natural duty, and threatened 
death in case of failure. Thus Adam’s motives 
to obedience were increased, being made a trus- 
tee for his numerous descendants. In that co- 
venant a small and easy test of his subjection 
to God was fixed upon. Nothing more than a 
prohibition of one tree, while the vast and va- 
rious productions in the garden of God were 
liberally granted for his pleasure and _ profit. 
In the midst of which likewise flourished that 
which was an emblem and pledge of the promised 
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blessing, called The Tree of Life, which would 
serve to confirm his faith in his covenant God, 
and invigofate his hope, that his obedience 
might be secured, in order to the enjoyment of 
the gracious reward, and that he might escape 
the threatened punishment. But, alas! notwith- 
standing the said agreement was so advantage- 
ous in its nature, it was broken by our first 
parent, whereby all right to life, on the footing 
of law, was for ever forfeited, according to that 
covenant; and death, the threatened penalty, 
was incurred, not only respecting his own per- 
son, but his posterity also. Wherefore, as by 
one man sin entered into the world, and death 
by sin, so death passed upon all, for that all 
have sinned; Romans v. 12. Through the of- 
fence of one many be dead, v.15; for by one 
man’s offence death reigned. By the offence of 
one, judgment came upon all men ; for by one 
man’s disobedience, many were made sinners; 
v. 16 to 12. The apostle proves there was a 
covenant or law before that given by Moses, ac- 
cording to which the whole human race were 
under the sentence of condemnation; for until 
the law (given on Mount Sinai) sin was in the 
world; but sin is not imputed where there is no 
law. Nevertheless, death reigned from Adam 
to Moses, even over them that had not sinned 
after the similitude of Adam’s transgression ;— 
Rom. v. 13, 14. The law of Moses was not 
given that sinners might obtain life by it; for 
by the law is the knowledge of sin ;, Rom. iii. 20. 
It was added because of transgressions (Gal, iii. 
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19,) that the offence might abound (Rom. v. 20,) 
that every mouth may be stopped, and the 
whole world may become guilty before God; 
therefore by the deeds of the law there shall no 
flesh be justified in his sight; Rom. iii. 19, 20. 
That no man is justified by the law in the sight 
of God, is evident; for the just shall live by 
his faith, and the law is not of faith, but the 
mun that doeth them shall live in them ; Gal. iii. 
11, 12. But whosoever shall heep the whole 
law, and yet offend in one point, he is guilty 
of all; Jamesii. 13; for, considering the law 
as a covenant, one sin destroys a title to legal 
life, and exposes the guilty to itsawful penalty : 
for as many as are of the works of the law, are 
under the curse; for it is written, Cursed is 
every one that continueth not in all things 
which are written in the book of the law to do 
them ; Gal. iii. 10; Deut. xxvii. 26. Believers, 
therefore, are not under the law as a covenant; 
their expectation of, and right to eternal life, 
does not arise from their persona] obedience, nor 
is their hope of freedom from punishment found- 
ed on any compensation which they have made 
or can make for their crimes; through Christ 
they are dead to the law as promising life, or 
punishing with death; they are neither under 
its promise nor its penalty ; their covenant con- 
nexion with the law is dissolved, and a marriage 
to Christ commenced, that they might bring 
forth fruit unto God. See Rom. vii. verse | to 
7. That real believers are not under the law, 
but under grace, is an undeniable truth. But 
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it is equally evident, they are not without law 
to God, but under the law to Christ. That there 
is no contradiction in these scriptural proposi- 
tions, will appear if we consider the following 
things: | 

First; That by the term law, we are to un- 
derstand the rule of moral, and likewise posi- 
tive obedience. Moral obedience ariseth from 
our natural connexion with God, (as the Author 
of our existence,) and with our fellow-creatures, 
and consisteth in supreme love to God, and an 
equal love to our neighbour as to ourselves; so 
that the whole law is comprehended in love. 
Moral commands arise from, and are founded 
on, the natural propriety and fitness of things, 
and therefore are binding on all rational crea- 
tures in this world and that which is to come. 
While the relation continues between the Crea. 
tor and his creatures, their obligation to love 
him as the chief good, and to live to his honour 
as their ultimate end, can nevercease; the law, 
therefore, by which such love and obedience 
are enforced, cannot possibly vary. Jehovah 
does not demand our highest love merely because 
of his authority over us, but because of his own 
infinite excellency and relation to us. He does 
not become the only proper object of our su- 
preme love because he hath commanded us so 
to love him, but his being the only fit object of 
our superlative affection is the reason why he 
requires it. ‘The moral law does not make any 
duty fitting and proper, but declares and re- 
quires whatis so, Moral commands, therefore, 
differ from, 
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Secondly, Positive appointments; the latter 
arise simply from the will of God, and are there- 
fore alterable in their nature, being altogether 
dependent on his pleasure and sovereign deter- 
mination ; the propriety of moral obedience, the 
light of nature or right reason may discover. 
But no idea can be formed of positive obedience, 
but in consequence of Divine revelation: the 
former is due from every creature, whether an- 
gelic orhuman. The subjects of the latter are 
particularly described in the holy Scriptures. 
Thus the whole code of ceremonial laws was 
confined to Israel, as a shadow of good things 
to come, and was done away in Christ, who was 
the substance which these laws tended to exhib- 
it, and the énd in which they terminated. But 
the mora] law ever was, and ever will be, equally 
binding on all; it being the rule of that love and 
obedience which Jews and Gentiles naturally 
owe to Jehovah, the supreme good and fountain 
of existence; and to each other, considered as 
his offspring. Notwithstanding the ceremonial 
law under the old testament was accomplished 
in Christ, and done away by his death, he then, 
as it were, nailing it to hiscross, yet many Jews 
who believed in Jesus continued much attached 
to the shadow, though the substance was come. 
The apostles, therefore, laboured to prove the 
abrogation of that law by which those ceremonial 
observances became binding on the church of 
God, in the former dispensation. These ap- 
pointments had been revered and justly esteem- 
ed, and they were to Israel very beneficial for 
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two purposes: to humble them undera sense of 
pollution and guilt, and liability to punishment, 
according to the tenor of the covenant of works, 
to which they had a retrospective view; and to 
direct their faith and hope to the appointed Sa- 
viour and promised Messiah. The law was 
therefore to them as a schoolmaster unto Christ. 
But after Christ was come, they were no longer 
under a schoolmaster: Gal. iii. 24, 25. ‘Those 
painful and tedious appointments becoming un- 
profitable, the great apostle laboured to con- 
vince these Judaizing believers, that they were 
not under that law. ‘They were under no 
no law as giving a title to salvation ; for if there 
had been a law given, (of any kind) which could 
have given life, verily, righteousness should 
have been by the law; (Gal. iii. 21,) and the 
gospel would have been overturned, and the 
death of Christ quite unnecessary, With great 
difficulty were the Jews brought off from the 
ceremonial observances in the days of the apos- 
tles : therefore, those inspired penmen, in speak 

ing of the church of Christ as delivered from the 
law, and those tedious, painful, and now un- 
profitable appointments, which were abrogated 
and done away, make use of the most contemp- 
tuous terms when speaking of the subject ; call- 


ing them beggarly elements, carnal ordinances, — 


&c. But the duties of the moral law are en- 
forced by the strongest motives. In that law 
Paul delighted after the inner man; and the 
charge of making it void through the faith of 
the gospel he denies with holy vehemence, and 
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rejects the very idea with indignation. Do we 
then make void the law through faith? God 
forbid: Yea, we establish the law; Rom. iii. 31. 
See a sermon on this text, by the Rev. C. Evans, 
entitled, The Law established by the Gospel ; 
Dr. Gill on the Law inthe Hand of Christ; and 
Mr. Booth’s Death of Legal Hope, &c.* 
Thirdly ; From the universal extent of the 
moral law, the apostle proves that Gentiles as 
well as Jews were under sin, and therefore ex- 
posed to punishment; that a title to life could 
not arise from, or spring out of, human obe- 
dience, because, according to the rule of righ- 
teousness, every one is foundculpable. Being, 
therefore, condemned for dispositions and acts 
contrary to law, consequently by the deeds of 
the law no flesh living could be justified; a 
believer's title to life, and exemption from pu- 
nishment, springing from another source, 
Therefore, such are said not to be under the law, 
but under the administration of grace; for the law 
is the ministration of death to every transgres- 


* The ordinances of baptism and the Lord’s supper are 
of a positive nature, and dependent entirely on the will 
of God, as revealed in the Scriptures of truth: there the 
subjects are delineated, the manner of administration 
pointed out and illustrated, the end and design of each 
ordinance explained, and their duration in the church till 
the second os of Christ abundantly confirmed. The 
- moral law, thongh distinct from, yet is connected with, 
and runs through, every positive institution: whereby 
obedience to them is enforced on all those who are de- 


'  geribed as proper subjects, which believers would do well 


to consider. 
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sor, and by it indignation and wrath, tribula- 
tion and anguish, are denounced against every 
soul of man that doeth evil, of the Jew first, and 
also of the Gentile, But our dear Immanuel 
having fulfilled its precepts and endured its 
penalty in favour of his people, has thereby 
delivered them from deserved punishment, and 
given them a right to life, founded on his infi- 
nite merits. Believers are therefore delivered 
from the law as a covenant. From it life is not 
expected by them, nor by it death inflicted upon ~ 
them as aforesaid, because they are not under 
the law, but under the powerful influences, en- 
couraging promises, and copious blessings of 
grace. However, they do not, they cannot from 
thence infer, that their obligation to love and 
obey God is thereby diminished, but on the con- 
trary infinitely increased. 

If any professing godliness deny the law of 
the Lord as the rule of obedience, charity ob- 


 liges us to hope their meaning is injudiciously 


expressed ; for some poople’s words and ideas 
are extremely unsociable, and keep at a vast 
distance, and differ so much, that a reconcilia- 
tion is scarcely ever expected. But those who 
deliberately maintain, believers are not under 
the law as a rule of life, and act from sucha 
principle, give full evidence that they are gross- 
ly ignorant of (not to say at enmity with) the 
nature of God, his government and gospel. A 
more pernicious sentiment, or a greater absur- 
dity, was never invented, than the aforesaid 
Antinomian tenet, It tenis to destroy every 
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idea of good and evil, of right and wrong, by 
denying the existence or use of that by which 
the nature of thoughts and actions is tried and 
discovered, It renders believers incapable of 
sorrowing for sin, either as in or done by them- 
selves or other Christians. lor where there is 
no law, there is no transgression. It makes 
penitency an infallible mark ofimpiety, and de. 
light in the law of God a delusion; it tends to 
prevent a believer from praying for Divine di- 
rection; because, however he wander, he is 
never wrong, nor ever in danger of stepping 
aside in the path of duty, being not obliged to 
walk inany. A believer must not pray to be 
kept from evil, lest it grieve him; for sin he 
cannot, do what he may, sin being a transgres- 
sion of the law. Norcan he ask God to forgive 
him his debt, being confident he does not owe 
his Lord one farthing. Whatever may have 
been the case heretofore, he being now a law- 
less person, no demand can be made upon him. 
In a word, Antinomianism teaches a believer 
neither to fear God nor to regard man ; for, ac- 
cording to it, he cannot be guilty of offending 
the one nor of injuring the other ; for as there 
is no law, cruelty is not prohibited, nor kindness 
required: but truth and treachery, profanity 
and piety, love and hatred, are equally agree- 
able in believers. 

But, brethren, ye have not so learned Christ, 
if so be that ye have heard him, and been 
taught of him as the truth is in Jesus; Eph. iv. 
20 21. You will not only rejoice in your rela- 
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tion to the Lord, but each believer ought to 
consider himself as under infinite obligation to 
love him, to obey him, and to adhere to him, 
becoming the nature of his connexions with 
him, even as a subject to a sovereign, | Thess. 
ii. 12. Col, i, LO—13; a spouse to her husband, 
Eph. v. 23, 29; a soldier to his general, 2 ‘Tim. 
ii. 3; a servant to his master, | Pet. is. 16. 
Rom. vi. 16—22; and as a child to a tender 
compassionate parent. Be ye, therefore, fol- 
lowers of God as dear children; Eph.v.1. We 
beseech you, brethren, and exhort you by the 
Lord Jesus, that as ye have received of us how 
you ought to walk and to please God, so ye will 
abound more and more, knowing that the law 
is good, if a man use it lawfully; 1 Thes. iv. 1; 
1 Tim. i. 8. For this is a faithful saying, That 
they which have believed in God should be care- 
ful to maintain good works. These things are 
good and profitable to men; Tit. iii, 8. And let 
every one that nameth the name of Christ de. 
part from iniquity; 2 Tim. ii. 29. Nothing is 
more evident than that believers are not under 
the covenant of works, but under grace. But 
what then? Shall we sin, because we are not 
under the law, but under grace? God forbid! 
Rom, vi. 15. Again, though darkness and 
doubts respecting the moral law be removed, 
Fifthly; Others are stumbled in respect of the 
Lord’s positive appointments; partly through 
the neglects of some, and the contemptuous 
manner in which others treat the sacred ordi- 
nances of the gospel, who are notwithstanding 
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had in reputation for religion. Young Christi. 
ans are commonly much influenced by those 
they value and have a veneration for; and 
| therefore, when they observe such who have 

i | long known and loved the Lord, living in the 
neglect of gospel ordinances, they are ready to 
conclude, that for them to take the lead of such 
eminent Christians would be rash and precipi- 
tate, and have the appearance of pride and pre- 
sumption. They therefore, through false mo- 
desty or real fear, keep back from telling what 
God has done for their souls, and making a 
visible profession of Christ in his solemn ap- 
pointments. By delays, their zeal for Christ 
and the love of their espousals are greatly 
abated, and then objections in abundance arise 
against its being their particular duty, on ac- 
count of not having such a lively frame of mind 
as is thought necessary for such solemn pro- 
ceedings. Thus, through their neglects, others 
are discouraged, and prevented bearing a testi- 
mony for Jesus, as he has directed those that 
love him should, 

For the relief, direction, and animation of 
such discouraged believers, I would propose 
to their serious consideration the following 
things: 

First; The kindnness of Christ in abolishing 
the vast number of ceremonial observances 
which were binding upon the church in the 
Mosaic dispensation, and which were to Israel 
difficult, painful, and very expensive, called 
therefore a yoke of bondage; and as he has 
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appointed only two positive ordinances to be- 


observed by his followers under the gospel, viz. 
Baptism and the Lord’s Supper, how ungrate- 
ful is it to refuse obedience or a cumpliance 
with what is so mild, so merciful, when com. 
pared with what he made the indispensable duty 
of those whose privileges were inexpressibly 
inferior to yours ! 

Secondly; Though inquiring Christians ought 
to regard the conduct of others, and are directed 
to go by the footsteps of the flock, and to be 
followers of them who through faith and pati. 
ence inherit the promises, yet none are to be 
imitated further than they are followers of Christ, 
however eminent they are or may appear to be. 
The more eminent a man is for piety and parts, 
the more pernicious is his example when he is 
remiss in, or forsakes the path of duty. Per- 
haps some would have remonstrated against the 
detestable contrivance tochange Jehovgh’s glory 
into the similitude of an ox, had not Aaron, the 
saint of God and priest of the Most High, en- 
tered deeply into the design. But as things 
were, the people acquiesced with pleasure, and 
danced forjoy. Had their elevation been a sure 
sign of God's approbation, all would have been 
well; for the congregation had a very comforta- 
ble time, a delightful opportunity, till they were 
interrupted by Moses, who, though naturally 
meek, yet rebuked the transgressors with pun- 
gent severity. Dead flies cause the ointment of 
the apothecary to send forth a stinking savour, 
so doth a little folly him thatis in reputation for 
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wisdom and honour; Eccles, x. |. Therefore 
call no man master on earth, relating to sacred 
things. It is the example and authority of 
Christ, your master in heaven, who is Zion's 
King, which you are conscientiously to regard. 
: You ought to love and respect all that love 
Jesus, but at the same time consider you serve 
the Lord Christ. And it is to your own Master 
you stand or fall. To him only are you ac- 
countable. None can prove they have a dis- 
pensation granted under his hand fur the neg- 
lect or changing any of his appointments; and 
indeed none do plead for the power of granting 
indulgencies in his name, save the man of sin, 
and those delegated by him. But even sup- 
posing others to have obtained such a dispensa- 
tion, what proof can be given that you are 
included in the grant? Stand not, therefore, 
O believer, waiting to see what this or the other 
good man may resolve;to do, nor perplex your 
mind about Christ’s conduct to them. Think 
of Christ’s reply to Peter when he was so inqui. 
sitive about his brother John, saying, Lord, 
what shall this man do? How keen, and yet 
how kind, was the Redeemer’s answer to the 
impertinent querist! If I will that he tarry till 
I come, what is that to thee? follow thou me: 
John xxi. 22. 

Thirdly ; Consider, the Divine authority is 
not to be trifled with. Two sonsof Aaron were 
struck dead for daring to deviate from the Lord's 
command, And Moses, the man of God, had 
like to have lost his life through his postponing 
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a matter of duty, probably in compliance with 
the solicitations of his spouse. Perhaps you 


may be told by some, that an attendance to’ 


such appointments is unnecessary, as they are 
not saving ordinances, It might not be amiss 
to inquire of such people, What are saving or- 
. dinances. Where are they to be found? If 
none are saving, then, according to the ob- 
jection, none ought to be attended to. No 
works of righteousness should be performed, 
because salvation is not of works, but of grace. 
It is astonishing such a mongrel maxim should 
ever be used by those who abhor Antinomian 
liberty and Arminian legality, seeing the nature 
of both are therein united. It is the genuine 
offspring of those two very opposite and equally 
absurd sentiments. Has Jesusin very deed lost 
all his authority, that his appointments should 
sink into insignificancy? and has Christ done so 
little for his people, that they are under no 
manner of obligation, out of gratitude, to act 
for him? Has the love of Jesus lost its con. 
straining influence? And ought Christians to 
be really indifferent about serving God any 
further than they can merit by it? 

Is the dying request of dear friends usually 
regarded by the surviving relatives? And shall 
not our best friend, our dear dying Immanuel, 
be listened to with cordial affection, when he 
appointed the supper ordinance, saying, This 
do in remembrance of me. Afterwards he sent 
from heaven, by the apostle Paul, a renewal of 
his fs to the churches, See Cor. xi, 23, 
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His ordinances are his palaces, where he shews 
his glory, and feasts with his people, saying, 

at, O friends, drink, yea drink abundantly, 
O beloved. Come forward, then, ye friends of 
Jesus, follow his example, and receive the kind 
memorials of his love. Once more, 

Sixthly ; Divine requirements being superior 
to the ability of men ink their present falley 
condition, have been exceedingly perplexing to 
many. Such who feel themselves without 
strength, which. the Scriptures declare those to 
be for whom Christ died, (Rom. v. 6.) and to 
whom he says, Without me ye can do nothing, 
John xv. 5,,whose experience of the utter ina- 
bility, and absolute dependence on the Lord, 
coincides with what the apostle expresses con- 
cerning himself and his brethren, who were 
even able ministers of the new testament. Their 
language is, Who is sufficient for these things ? 
2 Cor. ii. 16, 

We are not sufficient of ourselves to think any 
thing of ourselves, but our sufficiency is of God; 
2 Cor. iii. 5.6. From a consciousness of per- 
sonal inability, joined with a conviction of their 
absolute and necessary obligation to obedience, 
arise various difficulties relating to the equity of 
God in requiring that of his creatures which he 
knows and declares is not in their power to per- 
form. To assert and maintain that men have 
an inherent power to turn to God and embrace 
the gospel, and glorify him in a course of holy 
obedience to his law, without the infusion of 
supernatural principles, is to oppose the posi- 
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tive declarations of God’s word respecting the 
necessity of regeneration, and the impossibility 
of those who are in the flesh doing any thing 
pleasing and acceptable to God. See Rom. 
viii. 5, 8. But those who oppose the doctrine 
of free grace are constrained to plead for the 
power of man to love and obey God, represent- 
ing man’s inability as absolutely inconsistent 
with scriptural commands and exhortations to 
obedience and faith: these, on the one hand, 
declaim with an air of triumph on the absurdity 
of supposing God to require impossibilities; in 
which those heartily concur who hold the truth 
in unrighteousness, and represent men as quite 
blameless, though disobedient, because they 
have no power of themselves to obey. Various 
methods have been taken to apologize for man’s 
imperfections, and extenuate his guilt. As men 
are naturally disatfected to God, itis no wonder 
they should endeavour to new model his govetn- 
ment. according to their different inclinations, in 
order to keep conscience easy, and support a 
pleasing expectation of future happiness without 
holiness; or being beholden to his clemency 
and grace. Every opposition to the gospel, 
every false scheme of divinity, agree in sup. 
posing the law of God naturally too severe; 
and that it ought to be, if possible, accommo- 
dated, and rendered agreeable, to men’s present 
condition ; though they greatly differ as to the 
manner how it' may be accomplished, and those 
who think the law of God cannot be altered or 
- explained so as to suit the carnal mind, and 


166 


having an equal aversion to internal purity as 
to the law which requires it, therefore plead for 
an exemption and total deliverance from its 
hateful authority, esteeming it a peculiar privi- 
lege to settle, if possible, in the province of 
Antinomianism; a state so far from God, that 
the wretched inhabitants suppose his dominion 
does not extend to them. All false systems 
unite in proof of one important truth, which is 
that till God’s law be approved of, as just in all 
its demands and awful denunciations, the gos- 
pel will never be properly understood and cor- 
dially embraced; which the following brief 
remarks may perhaps sufficiently evince, as well 
as prepare the way to a solution of the difficul- 
ty in question. 

First; Some confidently assert, that on the 
failure of man in his obedience, the perfections 
of God obliged him to alter the constitution of 
his government so far, as that there was no 
need at all of Christ’s death to procure an ex- 
emption from punishment. That repentance 
and pardon are connected by the law of natu. 
ral equity. That Christ came not to make a 
reconciliation for iniquity, but only as a pattern 
of acceptable obedience, and to confirm his 
doctrine by sealing it with his blood. But, in 
confirmation of the truth for which he was 
condemned, Christ could have prayed to his 
Father, who would have sent more than twelve 
legions of angels to have delivered him from 
death. But how then (said he) should the 
Scriptures be fulfilled, that thus it must be! 
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(Matt. xxvi. 03, 54,) for without shedding of 
blood there is no remission; Heb. ix, 22. 
Admitting Christ came only as an example, 
will it not follow that the law which he came 
to obey required purity of nature and perfect 
obedience ; seeing our pattern was the subject 
of both? If the law did not require perfect 
obedience, but repentance was substituted and 
accepted in its stead, and Christ came to set us 
an example, how we might obtain salvation; 
is it not natural to infer, that in order to his 
being a proper pattern to us for such a purpose 
and end, he should have been deficient in his 
obedience, and the subject of sincere repen- 
tance ; and thus have demonstrated for our 
encouragement and imitation, that though he 
was imperfect as we are, yet by being penitent, 
he obtained forgiveness of all his imperfections. 
This scheme, it must be acknowledged, so far 
as relates to acceptance with God, entirely ex- 
cludes the necessity of Christ; he being neither 
a proper pattern to shew men how they might 
obtain salvation, nor its procuring author. 
However, by such a rejection of Jesus, the 
Scriptures are fulfilled, which say, If there 
had been a law which could have given life, 
verily righteousness had been by the law; Gal. 
iii, 21. And if righteousness come by the law, 
then Christ is dead in vain; Gal. ii. 2]. If 
the death of Christ was entirely in vain, his 
laying down his life, when there was no need 
for it, cannot be deemed an example worthy of 
our imitation; for no mau, however heroic 
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has a right to throw away his life to no purpose. 
So far from its being virtuous, such conduct 
would not only be imprudent, but extremely 
sinful. Can we suppose Christ came inte our 
world on a needless errand, and shed his blood 
in vain? Yet shocking as the supposition is, 
it must be granted, as an established fact, if 
there was any law existing which could have 
given life. For nothing could be more evident, 
than, that if men could have answered the de- 
mands of the law, there would have been no 
need of the obedience and death of Jesus, ac- 
cording to the reasoning of the great apostle, 
whose judgment in divinity few will care to 
dispute. This system, therefore, tends to em- 
barrass, instead of solving the question, re- 
specting the equity of God in requiring that of 
his creatures which they are now unable to 
perform. 

Seccndly; Some suppose the difficulty would 
be removed if it might be allowed that Christ 
by his death procured or engaged the Father's 
love to sinners, so far as to obtain a relaxation 
of that law under which they originally were, 
and establish a milder system of government 
suited to the condition of his rebellious subjects. 
But this plea is quite inadmissible, because the 
love of God, from which salvation springs, was 
the cause of Christ’s coming to die for trans- 
gressors. God so loved the word, that he gave 
his only begotten Son; John. iii. 16. In this 
was manifested the love of God towards us, 
that God sent his son into the world, that wo 
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might live through him ; John,iv. 9. Hereby 
we perceive the love of God, because he laid 
down his life for us; chap. iii. 16. Christ did 
not procure a new remedial law, because that 
law under which sinners are, requires perfect 
obedience, on pain of perpetual punishment. 
Cursed is every one that continueth notin all 
things written in the book of the law to do them, 
and as many as are of the works of the law are 
under its curse; Gal. iii. 10. The law under 
which sinners are, is that according to which 
the world stands condemned as criminal at 
Jehovah’s bar, and by the deeds of which no 
flesh shall be justified in his sight; Rom. iii. 
19, 20. Those who think a relaxation of the 
law is obtained, ought to point out wherein the 
abatement consisteth, that men might keep in 
a happy medium, and not presume to go be- 
vond nor fall short in obedience to its precepts. 
Will the Lord indeed allow men to have other 
gods besides himself, or to worship him in a 
way contrary to what he has appointed? Will 
he hold them guiltless that take his name in 
vain? May people now lawfully forget to keep 
holy the sabbath day? Has Christ released 
men from their natural obligations to parents ? 
or given them a licence to murder, to live in 
uncleanness, and falsely to accuse their neigh- 
hours, or covet what is the property of others # 
If moral commands continue in full force, as 
is abundantly evident from the New Testament, 
wherein then does the alteration consist ? Does 
the law cease to take cognizance of the heart, 
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and heing less spiritual, is it therefore more 
agreeable to the carnal mind? If that be the 
case, how can mental acts be condemned by it, 
which the Scriptures positively declare they 
are. Impure desires are by it deemed adultery ; 
hatred, murder; and covetousness, idolatry ; 
see Matt. v. 28; 2 Pet. ii. 14. 1 John, iii. 15; 
Col. iii. 5. The language of Christians in the 
apostolic day We know the law isspiritual, 
Rom. vii. 14. It is holy, just, and good, Rom. 


vii. }2. I delight in it after the inward man, 


says Paul, verse 22, so then with my mind I 
serve the law of God, verse 25. The law of 
which the apostle spoke, and in which he de- 
lighted, was that which slew him, that com- 
mandment which was ordained to life, (but as 
a criminal,) he found to be unto death; verse 
10, ll. Hewas delivered from it as a cove- 
nant, but under it as an unalterable law, verse 
6, 7; as acovenant it became weak (that it 
could not give life to the siriner,) not weak in 
its own nature, much less wicked, but weak 
through the flesh. What it could not therefore 
do in favour of the guilty, was done by Jesus, 
who did not blame the law, but justified and 
satisfied its demands, and condemned all op- 
position to it, even sin in the flesh; Rom. viii. 
3. The law under which Christians are, re. 
quires truth in the inward parts as much as 
ever, aud cannot alter whilst Jehovah remains 
the same: for God js a Spirit, and they that 
worship him must worship him in spirit and in 
truth; John, ii. 24. If then both the matter 
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and spiritual nature of moral obedience remain 
the same, notwithstanding man’s inability, it 
is evident the law by which obedience is en- 
forced is not altered, and that a new remedial 
luw is a fiction. Besides, if the law became 
unrtghteous when its subjects became ungodly, 
(which would be blasphemy to suppose,) God 
would certainly have repealed it, and not sent 
his Son to honour an unjust law, at the expense 
of his blood, Finally; ifthe Divine law ceas- 
eth to require perfect obedience, saints will at 
; last rise in obedience superior to the law ander 
which they are; for the spirits of just men will 
be made perfect, and when so, they will love 
, God more than he desires they should, unless 
the law rise and fall in its acquirements ac. 
cording to the inclinations of its subjects, on 
which absurd hypothesis the notion of a new 
law seems to be founded. The gospel exhibits 
new motives to love and obedience, and graci- 
ously conveys new principles, in consequence 
of which saints yield to God new obedience, 
and by his authority attend to new positive 
ordinances, for new and special purposes; and 
are accepted of God, and approach him under 
new characters, in a new and living way; and 
are encouraged by new and better promises, in 
consequence of the new and well-ordered cove- 
nant of grace, under which they are. But 
though he make all things new in respect of 
acceptance with him, and enjoyment of him, 
and old things pass away in favour of them who 
inhabit the new Jerusalem, yet as God is the 
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same, without variableness, in his own adora- 
ble perfections, infinite beauty, and boundless 
authority, he cannot therefore alter his moral 
law, considered simply as a law, without giving 
up his claim (to Deity, because moral obligations 
arise from that uatural connexion and relation 
subsisting between God and rational creatures, 
considered as the productions of his power. 
Hence it is that no alteration in them can pos- 
sibly diminish their obligations to him. 

* Our revolt-was a practical declaration that 
he was not by nature God, nor worthy to be 
glorified as God, ‘To give up the law in favour 
of his rebellious creatures, must therefore be 
the same in effect, as for God to give up his 
own divinity, and ungod himself in the sight 
of all his dominions, to gratify a rebel.”’* It 
is no new thing for professors of religion to 
shew an inclination to excuse themselves, and 
throw the blame upon God; a certain wicked 
and slothful servant, when called to an account 
by his master, could say, Lord, I knew thee to 
be an hard man, reaping where thou hast not 
_ sown, and gathering where thou hast not straw- 
ed, and [ was afraid, and went and hid my 
Lord’s money; Matt. xxv. 24. Sinners in 
general think their case would not be so ex- 
tremely bad as the Scriptures assert and they 
frequently fear, were they fairly dealt with. 
Instead of taking blame and shame to them- 
selves, their powers are employed to find out 


* See Mr. Joseph Bellamy, on the Nature and Glory 
ofthe gospel. Page 21, 
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other methods to appease conscience, and sup- 
port hope, than that which is set before them 
in the gospel. ‘Therefere, 

Thirdly ; Some apprehend the difficulty may 
be solved by supposing acertain degree of grace 
bestowed on all men, in order to enable them 
to perform whatis necessary to the enjoyment 
of God’s friendship and favour. But the difli- 
culty is rather increased than diminished by 
this contrivance. For, 

If such degrees of grace be necessary to en. 
able men to obey, and render their disobedience 
inexcusable, it necessarily supposes, that un- 
less such a degree of what is called common 
grace was given them of God, they could not 
have been judged blameable for ;the want of 
obedience. If they were not blameable before, 
or antecedent to the supposed grace being be- 
stowed, they certainly were not liable to pun- 
ishment. And if not liable tos punishment 
before they had this common grace conferred 
on them, how is this common grace an advan- 
tage ? seeing that without it they were safe, but 
the possession of it has rendered their state at 
best precarious, 

Again; if such grace be given, not so much 
for their advantage, as to vindicate Jehovah's 
character, which is by some supposed to be the 
design of it, (for men being not culpable with- 
out it, but in consequence of it, could have 
done very well had it never been bestowed, for 
where there is no blame, no punishment can 
in equity be inflicted;) but if this common 
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grace, light within, or whatever name it may 
be called by, be given for the purpose of vindi- 
cating the character of God as a lawgiver and 
judge, it is necessarily implied, or presupposed, 
that without such a bestowment his conduct 
would have been liable to censure and impeach- 
ment, and not at all capable of being defended 
as equitable and just. 

Further; If without the impartation of the 
aforesaid grace, men would have had cause to 
complain of unfair dealing, what is called 
common grace is, in fact, no other than acom- 
mon debt, which God could not justly withhold 
from any man. ‘Thus the doctrine of common 
grace represents the Lord as neither generous 
norjust. It is the same as saying, If God will 
please to do us justice, we will out of complai- 
sance call it grace. But, as a proof of esteem- 
ing what we call grace a proper debt, and no 
real favour, we in our hearts verily account, 
and are bold to declare that without such a be- 
stowment, we should have had cause for ever 
to complain of harsh treatment. Thus it 
appears that all erronevus systems, however 
widely they differ, agree in tacitly charging 
God and his law with injustice in condemning 
for sin; and that the enmity of carnal men is 
such, that they cannot be reconciled to his 
government without certain concessions be made 
on his part to obtain their forgiveness of the 
supposed injury. However, it is evident, that 
approving views of the requirements of God's 
law are absolutely necessary, in order to ad- 
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miring views of the grace in his gospel. For 
where condemnation would be unjust, an ac- 
quittal is no favour; and where obedience is 
notdue, it cannot be justly demanded. 

Fourthly ; Another method of accounting for 
God's requiring perfect obedience of imperfect 
men, is the consideration of our being repre- 
sented by Adam in the covenant which was 
made with him, The reasoning of many emi- 
nent men has been thus:—We had in Adam 
full and adequate ability every way proportion. 
able to the nature and extent of duty; and 
though men have lost their power to obey, God 
has neither lost nor given up his authority to 
command: therefore it is our duty to exert not 
only the strength we are now possessed of, 
but likewise the strength we should have had, 
supposing our first parenthad continued in that 
state of purity and power.” 

That Adam was the covenant head of his 
posterity, appears evident from the Scriptures, 
and I hope has been proved under another par- 
ticular head. And that advantages and disad- 
vantages naturally result from representation, 
according as representatives act in their public 
character, none, I presume, will deny: The 
covenant made with our first parent was most 
certainly a righteous constitution; and had the 
condition been performed, we should all have 
admired, not only the equity, but the kindness 
of the compact. But, assuccess does not make 
a transaction equitable, nor does a failure con- 
stitute a stipulation wrong which is naturally 
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right, we may rest satisfied, that it was impos. 
sible for an infinitely holy God and an innocent 
creature to enter into an agreement essentially 
wrong, ‘Therefore, we ought to be for ever si- 
lent, in respect of censure and complaint. 

Though this last-mentioned method of ac. 
counting for the Lord’s requiring of us what is 
superior to our present power, be less excep. 
tionable than any of those before referred to, 
yet it does not seem to come fully to the point, 
or cast sufficient light upon the subject; for it 
seems contrary to the common or known rules 
of justice and equity to punish on the account 
of not performing what is naturally impossible 
to be performed. 

Hence, some who have endeavoured to hold 
up the doctrines of grace as objects of ridicule 
and contempt, have boldly asserted,that accord- 
ing to these doctrines, future judgment would 
be a mere farce, For that God might as justly 
punish slow moving animals for deficiency in 
swiftness, and those for not flying who have no 
wings to fly with, nor in any respect formed 
for such a motion, as to punish men for not 
doing what they possibly cannot accomplish, 
but is as much above their power as to create a 
world. Such kind of checks the adherents to 
truth have frequently met with. And such 
reasoning, or rather declamation, has been 
very stumbling to several weak Christians. 
Some have been severely tried by the above 
misrepresentation of gospel truths, and tempt- 
ed to think what they dare not utter. 


= 
| 
| 


177 


For the relief of such, | would propose to 
their calm and candid consideration a distinc- 
tion which seems necessary to be well under- 
stood in order to obtain consistent views of 
Divine revelation, relating to the requirements 
of God's righteous law and the nature of his 
precious gospel, which relates, 

Fifthly ; ‘To natural and moral inability. By 
natural inability, is intended a want of a natu- 
ral capacity or opportunity to know and do what 
is commanded, or an absolute defect in the 
natural powers of a man’s mind or body, by 
which he is rendered incapable of acting al- 
though his will were bent upon the performance 
of his duty. Whatever totally prevents, or is 
in absolute obstruction in the way of a person's 
knowing or doing any thing, which renders the 
acquirement impossible, though he be ever so 
desirous of accomplishing it, is what I wishto 
have considered as included in natural inability. 

Moral inability consists in a disinclination to 
what is good, or a dislike of, and aversion to, 
what God has made a person’s duty. That l 
may be properly understood, I would further 
observe, that by natural power and ability is 
intended the possession or enjoyment of such 
powers and properties of soul and body, as are 
necessary for the purpose of mental and corpo- 
ral actions, and being in a situation suitable for 
the exertion of them. 

By moral ability is intended a suitable dispo. 
sition, which consists in an holy inclination, a 
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propensity of mind to what is truly good. To 
illustrate and point out the propriety and utili- 
ty of the above distinction, for the relief of 
entangled minds, I shall endeavour to demon. 
strate, | 

First, that naturalinability, as above stated, 
is not a criminal defect; and that, 

Secondly, Moral inability is inseparably 
connected with fault, and cannot possibly be 
considered as an excuse or palliation of blame, 
but on the contrary, thata man is culpable, 
because of his inability to obey, or that crimi- 
nality increaseth in proportion to the degree of 
moral impotency. That natural inability is 
not a criminal defect or culpable deficiency, 
will perhaps appear evident, if the following 
observations be duly attended to: | 

First; Though men’s powers of mind and 
body are no doubt greatly impaired by the fall, 
or the entrance of sin, yet the Scriptures do 
not seem to intimate that weakness in either is 
sinful; they are spoken of as pitiable infirmi- 
ties, but never as punishable faults. Therefore 
it is written, As a father pitieth his children, so 
the Lord pitieth them that fearhim. He consi- 
ders our frame, and remembers we are but 
dust. Parents, by whose pity the Lord illus- 
trates his own, know how to make the distinc- 
tion respecting their children, and would be 
cruel] if they did not. Supposing a son in the 
height of some criminal proceeding should 
break his legs, would it not be deemed cruel, 
not only to punish him for the criminal action 
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by which he came by his disaster, but for his 
not walking, which he would be very glad to 
do if he could. Upon this self-evident princi- 
ple of equity, Mephibosheth founded his plea, 
when accused by his servant of disloyalty to 
king David his sovereign, He loved David's 
person and government, and he pleaded, that 
his not accompanying him in a time of trouble, 
when he fled before his unnatural son, was not 
owing to disaffection, but Thy servant is lame. 

It is not the sin of the blind that they don't 
read the Scriptures; nor are the deaf blameable 
for not hearing the sound of the gospel: nor 
the dumb culpable on account of their not 
pleading for God. Noris it the duty of any 
to work or war with their hands who have got 
none. Nor are any blamed for being sick, 
though it should be unto death. The reason is, 
because they could not be or do otherwise if 
they would. Though Paul’s bodily presence 
was weak, and his speech contemptible, yet he 
did not consider himself criminal on that ac. 
count, but rejoiced in his infirmities, yea, most 
gladly rejoiced in them, that the power of Christ 
might rest upon him; but he did not rejoice in 
his sins. 

Secondly ; Deficiency or weakness in mental 
powers is not criminal ; for was that the case, 
the weakest men would be the most wicked, 
and those who are superior in natural parts 
would always excel in piety, which is contrary 
to fact, as founded on observation and revela- 
tion. Men are dead in sin but that death does 
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not consist in a deprivation of natural faculties. 
When rationality is absent, the words and ac. 
tions of such people are never deemed punish- 
able, because they are not accounted criminal. 
But if the fault lay in aatural weakness, the 
less understanding and reason a person is pos- 
sessed of at any time, the greater would be his 
crimes. And instead of not being punished 
for injuring others, such ought to be punished 
with greater severity on that account. 

Thirdly ; In regeneration the Holy Spirit 
does not create new faculties, or bestow a new 
set of natural powers; he does not produce “‘a 
now head, but a new heart,” by infusing new 
principles and holy dispositions. But if a de- 
ficiency in natural powers was the fountain of 
fault, or the source of blame, from whence 
criminal actions proceed, there would be a ne- 
cessity for the production of new faculties, or 
otherwise a removal of their natural deficien- 
cies. And if so, the surest evidences of a 
gracious change would be a strong memory, a 
fertile imagination, a fund of wit, and a pro- 
found deep understanding, or clear ideas and — 
strong reasoning. In short, an assemblage of 
fine brilliant parts would in that case be the 
best proof of true holiness. And thus the devil 
might perhaps be admired for his purity, for 
according to that mode of reasoning Satan might 
be proved a delightful saint. No greater natu- 
ral powers are necesssry to love God than to 
hate him; to serve him, than to oppose him. 
Therefore God does not require more of any 
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man than the right use of what he hath. And 
surely it is not wrong to require what is right. 
Goud does not require any thing unreasonable; 
he requires only what he has a right to, and 
- deserves, even all the heart, all the soul, and all 
the strength. He does not require in point of 
degree the like of all; for to whom much is 
given, of them he requires the more; Luke, 
xii. 48. It is each one’s all that he demands, 
he does not require his creatures to be alike 
strong in mental powers; he never intended 
they should. Angels excel in strength; but he 
requires all his rational creatures to love and 
serve him with all the strength they have. He 
could not require more with equity to his crea- 
tures, nor dispense with less in justice to him- 
self. He requires nothing naturally impossible 
to be performed. He has not made any thing 
the duty of his creatures which exceeds their 
natural ability, nor does he punish them for not 
acquiring or doing what is naturally beyond 
their power to perform. As men's natural ca- 
pacities and situations are very different, he 
does not therefore require all men to be alike 
knowing, nor does he require knowledge above 
and beyond the means of information. He 
does not condemn those who have no revelation 
for not knowing what is only knowable by reve- 
lation, nor expect of those who have the Scrip- 
tures to know a tittle more than is revealed by 
them. Hence, as to those things which are 
only revealed as matters of fact, that they are 
ignorant how they are, is not the sin of any 
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man.—Though God exhorts to liberality, yet 
none are required to give liberally who have 
nothing to bestow. Duty is ever measured by 
natural ability ; and where that is wanting, the 
Lord accepts of a willing mind. See 2 Cor. 
viii, 12 Where the disposition is right, and 
the design or intention good, the want of abi- 
lity to act as intended exculpates the person 
from a charge of criminality in that respect. 
In a word, the good man is not blameable be- 
cause he cannot do so much for God as he 
would; nor is the bad man commendable, be. 
cause he cannot do evil according to his will 
and desire. Many wicked men would be greater 
villains than they are, if they knew how, 
But though they have not ability or opportu- 
nity to act agreeably to their inclinations, none 
surely wil} commend them on that account. 
See Acts, xxiii. 12: 1 Kings, viii. 18. 

As commendation and blame do not result 
from natural ability or inability, but from dis- 
positions and voluntary acts, therefore Jehovah's 
conduct stands evidently clear from the impu- 
tation of injustice or cruelty, seeing his re- 
quirements are proportionate to, and are nothing 
more than a right use of, the natural powers 
and the privileges his creatures possess. His 
commands are not grievous in their own nature, 
whatever they be to our corrupt minds, They 
are agreeable and suited to the natural powers 
of men, however contrary and disgustful to 
their natural inclinations. 

Secundly ; If we attend seriously to moral 
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inability, we shall discover thereby the awful 
condition in which men naturally are, and the 
absolute necessity of omnipotent grace to deli- 
ver them from a state evidently helpless, and 
truly deplorable. For such cannot love God, 
nor contribute in the least to their own deliver- 
ance ; and yet their criminality is equal to their 
inability. A sinner while unrenewed by grace 
cannot love God, obey the law, or embrace the 
gospel. Because the carnal mind is enmity 
against God, for it is not subject to the law of 
God, neither indeed can be ; Rom viii. 7. The 
wicked will not seek after God; God is not in 
all his thoughts; Psal. x. 4. Such donot like 
to retain God in their hearts; therefore desire 
not the knowledge of his ways ; Rom. i. 28; 
Job, xxi. 14. Yea, they treat him with scorn 
and disdain. Wherefore do the wicked con- 
temn God? Psal. x. 13. They being the sub- 
jects of dispositions contrary to his holy nature, 
are therefore alienated from the life of God, 
and dead in trespasses and in sins; Eph. ii. 1; 
chap. iv. 18. The natural man is blind to the 
moral excellency and beauty of God; to the 
spiritual glories of Christ and his kingdom. 
He has no perception of the things of the Spi- 
rit of God, neither can he know them, because 
they are spiritually discerned; 1 Cor. ii. 14. 
As unconverted sinners cannot be subject to 
the law of God, they cannot embrace the gos- 
pel. Jesus himself has declared it impossible 
while they continue in that state, saying, No 
man can come unto me, except the Father 
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which hath sent me draw him; John, vi. 44. 
The Spirit of truth the world cannot receive ; 
John, xiv. 17. Why do ye not understand my 
speech? Even because ye cannot hear my word ; 
John, viii. 43. Their ear is uncircumcised, 
and they cannot hearken, (The reason is add- 
ed, not as owing to natural, but moral inabili- 
ty, for) behold the word of the Lord is unto 
them a reproach, they have no delight in it; 
Jer, vi. 10. Their hearts are destitute of spi- 
ritual emotions, and compared to stone; Ezek. 
xxxvi, 26; even to the adamant, Zech. ii 12, 
which is harder than flint, Ezek. iii. 9. and 
which naturalists have said cannot be broken 
till steeped in the blood of a goat.* So then 
they that are in the flesh cannot please God, 
Rom. viii. 8. being under the sole power and 
dominion of dispositions averse to his nature 
and will. 

They cannot love and obey God, till they are 
inclined so to do; and no man can be so dis- 
posed to love God, till he view him as an agree- 
able object. And God never was agreeable to 
a carnal mind, it being enmity aguinst him, on 
which account it is not, cannot be subject to 
him; Rom, viii. 7. Such will neglect and 
despise God, while they continue to prefer other 
things before him. Those therefore who are 
lovers of pleasures more than lovers of God, 
cannot possibly esteem him as the chief good ; 
and unless he be loved as such, he is not, as 
God, loved at all. ‘Those who love the praise 


* Pliny’s Nat. Hist. book, 37, chap. 4. 
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of men more than the praise of God, cannot 
seek the honour which cometh from him only, 
For every one, if not prevented, will undoubt- 
edly pursue what he prefers, or act according 
to his prevailing inclinations. ‘Those, there- 
fore, could not believe in or adhere to the hum- 
ble Jesus, who were ambitious of human hon- 
our. Tosuch he said, How can ye believe, 
which receive honour one of another? John, v. 
44, But some may ask, May not such per- 
sons love God, repent, and believe the gospel 
if they will?” Answer, “ Most certainly they 
may if they choose to do so.’ There is nothing 
to prevent their doing so, wherever the gospel 
is published, but their own criminal dispositions, 
There is ne bar in their way, but the wickedness 
of their hearts. Whoever will, are invited to 
come and take of the waters of life freely; Rev. 
xxii. 17. They have faculties or powers of 
mind adequate to what God requires of them. 
It is not owing to the want of natural ability, 
as before stated, but they have no moral ability 
to perform what is good; their impotency con. 
sists in an aversion to the things of God. When 
that is removed, the difficulty is over. For, 
where God is loved, sin will be hated, Christ 
admired, and the gospel will be received and 
embraced, with cordial affection and faith, 
But while men are in a carnal state, they can. 
not choose what is spiritually good; for that 
would suppose them capable of choosing what 
they do not approve of or of preferring what 
they do not esteem, but to which they havea 
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fixed aversion. Whilst a person sees no comeli- 
ness in Christ, wherefore he should desire him, 
he cannot possibly choose him as the chief 
among ten thousand—his all in all; which 
believers do, Nor can he hate sin till it become 
disagreeable to him, or sincerely seek the sal- | 
vation of God till he feels he wants it, and 
knows its worth. 

The question therefore should rather be, Whe- 
ther any unrenewed person ever did, or possibly 
can choose to love God, hate sin, and cordially 
embrace the gospel? For, ifnone while in that 
state or condition ever did, or can, make such a 
choice, a willingness in such a case is not sup- 
poseable. If unconverted persons may love God, 
repent, and truly believe in Jesus, conversion 
would be needless so far as it relates to such well 
disposed persons; for true believing penitents 
Shall be saved. And ifso, such may be in hea- 
ven who never were born again, contrary to the 
express and solemn declarations of the Saviour, 
Except a man be born again, he cannot see 
the kingdom of God; except ye be converted 
and become as little children, ye shall not en- 
ter into the kingdom of heaven; John iii. 5, 
7.; Matt. xviii. 3. And if nnregenerate persons 
may love God, and obey the gospel, how, and 
by what, are we to distinguish between those 
who are regenerated and those who are not? If 
they cannot be distinguished who turn them. 
selves, from those whose hearts are turned 
and changed by the Lord, the apostle’s ques- 
tion to Christian converts, Who maketh thee to 
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differ? would be quite impertinent. We are 
taught by the unerring word, that there is as_ 
great a likeness to, and as close a connexion 
between, men’s voluntary actions and their in- 
ternal principles, as between the nature of @ 
tree and the kind of fruit it bears, or a fountain 
and its streams; Matt, vii. 16, 20; James iii. 
11, 12. When a corrupt fountain sends forth 
pure streams, and thorns, brambles, and this- 
tles, produce figs and grapes; when the whole 
course of nature is quite reversed, then, and 
not before, may we expect a carnal man to 
choose spiritual things, 

But it may be replied, that as man is a free 
agent, he has power to choose what and when 
he thinks proper. That man is a free agent 
cannot be denied, consistently with his being 
accountable for his own actions, Man's free 
agency consisteth in a power or capacity to com- 
pare ideas, and to give a preference to what ap- 
pears, all things considered, to be most agree- 
able to himself. Perfect freedom consisteth in 
a man’s acting agreeably to his own inclination, 
without any compulsion or restraint. A man, 
therefore, being a free agent, will act agreeably 
to his own mind; therefore, free agency is a 
farther confirmation of man’s moral inability, 
For, as Divine things are in their very nature 
disagreeable to the unrenewed sinner ; therefore 
as a free agent, he will and cannot but choose 
the contrary, as being agreeable to the desires 
and bent of his soul, If it be said, “‘ Man has 
a determining power over his own will, and 


therefore his will acts as he directs it, and con. 
sequently he is capable of making a commend. 
able and virtuous choice ; this indeed is the der- 
nier, or last resort, of most sensible Arminians. 
It does not seem very intelligible to talk ofa 
power over a power, resolving to resolve, or di- 
recting that by which aman is guided, and lead. 
ing what he follows. However, granting all 
that can be desired, yet man’s moral inability 
remains just as before stated. For supposing a 
man to direct his will what to choose, he is sure 
to direct it to choose that which he thinks is best, 
or what is most agreeable to himself. The choice 
therefore, which he is supposed to direct his 
will to make, cannot possibly be in favour of 
true religion, while spiritual things are disagree- 
able to him: which they will continue to be as 
long as his heart is unrenewed by grace, For 
the first supposed act of his mind, by which the 
subsequent act of his willis directed, must be 
according to the light in which he views the ob- 
jects to be chosen; and while he does not view 
the glory and superlative excellence of divine 
things, he cannot give a preference to them; for 
that would be a preferring what he disesteems. 
-And till he prefers them, he, cannot order his 
will to choose them. Thus itappears that every 
wicked man is held with the cords of his sins; 
Rev. v. 22. He feedeth on ashes; a deceived 
heart hath turned him aside, that he cannot de- 
liver his soul, nor say, Is there not a lie in my 
right hand? Isaiah xliv. 20, That this awful 
state of moral inability and death is a blameable 
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condition, or a criminal defect, will appear from 
the following observations: 

l, It is voluntary and free. Men are not 
compelled to sin contrary to their inclinations ; 
but the hearts of the sons ofmen are set in them 
to do evil; Eccles. viii Il. ‘Their language is, 
We have loved strangers, and after them will 
we go; Jer, ii, 25, As for the word thou hast 
spoken to us from the Lord, we will not hearken 
unto thee; Jer, xliv. 18. Israel (saith the 
Lord) would have none of me; Psalm lxxxi. 
ll. IL called, but they gave me no answer; all 
the day long have | stretched out my hand toa 
disobedient and gainsaying people, (omans x, 
21,) which walked in a way that was not good, 
after their own thoughts, (Isa. lxv. 2;) which 
said unto Ged, Depart from us; and what can 
the Almighty do for them? Depart from us, for 
we desire not the knowledge of thy ways. What 
isthe Almighty, that we shouldserve him; and 
what profit should we have if we pray unto him? 
Job xxii, 17; chap, xxi. 11, 14. We will not 
have this man Jesus to reign over us. The 
result of their consultation againstthe Lord and 
his anointed is, Let us break their bands asun- 
der, and cast away their cords from us; Psalm 
ii, 3. Now if men are accountable for any of 
their actions, they must be so for those which are 
voluntary. Involuntary acts are not of a cri- 
minal nature; they do not discover a bad dis- 
position. A good man (like Peter) may be 
bound by violent hands, and carried whither 
he would not, In that case it is not his fault, 
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though he be found in company with men of 
the most abandoned characters, being there con- 
trary to his choice or inclination. A gracious 
person may possibly be delirious, and when so, 
or in fits of convulsions, may injure himself or 
his friends; as such frequently discover the 
greatest antipathy to those whom they most 
highly esteemed when in their right minds ; yet 
such actions, though very detrimental, are never . 
deemed criminal, because they are not then con- 
sidered as effects of a bad disposition, but as 
proceeding from disorders in the animal frame. 
Acts of a nature much less violent and injurious 
are accounted punishable when there is evidence 
that they are entirely voluntary and free, or 
arise from a bad design. Involuntary actions 
may occasion much grief when reflected upon ; 
but a person cannot be said to repent of them, 
any more than a man can repent because he has 
not had a proper perspiration, or a regular pulse. 
Praise and blame, rewards and punishments, 
are only connected with those actions which are 
the fruit of internal volitions. Therefore, no 
man will be punished farther than he is sinful, 
and no action deemed sinful which is net the 
effect of choice. Noris any man praiseworthy, 
whatever good may result to others from his 
conduct, if it appears that what he did was either 
the effect of compulsion, or with an ill design 
Mordecai was not under any real obligation to 
Haman, though he was by him arrayed in royal 
apparel, and brought through the city on horse- 
back, who likewise proclaimed before him, Thus 
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shall it be done unto the man whom the kiag 
delighteth to honour! because what he did was 
contrary to his inclination or choice, being com- 
pelled through fear of the king’s displeasure, 
Nor were Joseph’s brethren commendable,— 


though they were instruments of his advance. — 


ment in Egypt; because, though they sent him 
thither, they meant it for evil. The devil’s tes- 
timony in favour of Christ’s filial relation to 
God did not entitle him to commendation as 
Peter’s did, though equally true, full, and ex. 
plicit, because Peter’s confession was voluntary, 
and his intention good. He meant thereby to 
honour his Lord; but Satan’s acknowledgment 
was either the effect of constraint, or done with 
a design to sink the Saviour’s reputation. See 
Matt. xvi. 16; Luke iv. 41. 

Hence it appears, that the criminal conduct 
of creatures is the effect of their choice; sinful 
actions are voluntary and free. Therefore no 
man will be found more sinful than he chose to 
be; and if any actions are punishable or com- 
mendable, it must be those which were volun- 
tarily performed ; and consequently the strength 
of a propensity to evil, or a moral inability to 
do good, cannot properly be pleaded in favour 
of sinners, or as an extenuation of guilt. But, 

Secondly; Every apology in favour of delin- 
quents, founded on moral inability, is not only 
absolutely inadmissible according to every rule 
of equity, but as a direct tendency to confirm 
the charge of culpability, and to rivet the fetters 
of guilt Men are naturally disposed to cover 


their transgressions, as Adam; (Job xxxi. 33; 
Gen. iii. 12,) and fix the charge of blame else- 
where; and through confounding or blending 
the idea of what is moral with what is natural, 
they endeavour to keep their consciences easy in 
sin, from such like excuses as the following :— 

“ If men’s propensity to evil be such as that 
they cannot love and obey God without being 
created anew in Christ Jesus, they are rather 
the objects of pity than the subjects of blame; 
therefore we ought not to be condemned for what 
we cannot help.”” ‘lo make the soothing infer- 
ence consistent, these words ought to be added; 
i. e. ifwe would, Then it would be a good plea 
in favour of involuntary actions, or natural in- 
ability; for none are condemned for not doing 
what they could not. possibly perform if they 
would; but as it respects moral inability, it is 
just the reverse ; for the prevalency of inclina- 
tion, or strength of propensity to good or evil, 
is the very thing from whence degrees in each 
proceed,and are inferred. Moral evilis that which 
God naturally and necessarily hates, and volun- 
tarily abhors. His propensity to purity is infi- 
nite and invariable. He therefore takes no 
pleasure in our obedience to his own appoint- 
ments when performed in a sinful manner; he 
said to backslidden Israel, Incense is an abomi- 
nation to me; the new moons aud sabbaths, the 
calling of assemblies, I cannot away with; it 
is iniquity, even the solemn meeting; your new 
moons and your appointed feasts my soul hat- 
eth; they are a trouble to me, I am weary to 


192 
i 
| 
| | 
| 
| 
1 
| 


193 


bear them; Isaiah i. 13, 14. As no man who 
is the subject of common sense will infer that, 
because Jehovah has an infinitely strong pro- 
pensity to purity, and cannot but hate sin, there- 
fore he is not glorious in holiness; or that 
because he cannot lie, cannot deny himself, 
therefore there is no need to resolve with David 
to praise his truth; Psalm lxxi. 22. Who then, 
with the least regard to, or possessing any share 
of reason, truth, and decency, can thus plead? 
I am not very bad, because I have a very great 
and constant aversion to what is good. 

If an intense love to sin, and hatred to holi- 
ness, do constitute innocence, or free from 
blame; those who are the greatest enemies to 
God and all righteousness, or most evidently 
belong to the children of the devil, are the least 
liable to punishment. 

If disinclination to duty does free a person 
from obligation to obedience, a slothful servant 
would have an unanswerable argument in fa. 
vour of his conduct; for he might say, (and no 
doubt could give a sufficient proof if necessary,) 
that he never loved work in his life, that he al- 
ways had an aversion to hard labour, and cannot 
yet be reconciled to it, being contrary to his 
inclination ; and that to which he always found 
as far as he can remember, an inward fixed 
reluctance. He might add: Sir, when I find 
work agreeable to me, I will attend to it; but 
till then, you cannot be so unreasonable as to 
blame me, seeing we are taught to consider 
that even in matters of religion nothing is duty 
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farther than there is a corresponding disposi- 
tion. I love to look on, whilst others labour, 
and I hope you will allow me without offence 
to act according to my natural inclination.— 
The haughty servant might likewise say, You 
will allow me, I hope, sir, to do as I please, 
for I never did love control; I was always of an 
ambitious temper, and have even now a strong 
inclination and intense desire after honour and 
authority. I wish you would, and therefore I 
cannot but hope you will, consider yourself in 
future as under my direction.—Must the noto. 
rious thief be acquitted, because he has been 
long under the power of a strong inclination to 
injure his neighbours ? or the murderer be deem- 
ed less guilty, because of his cruel disposition ? 
Were such a principle allowed, moral govern- 
ment would be overturned; every one might do 
as he pleases without liableness to punishment, 
especially those of the vilest dispositions. And 
if so, perhaps none would deserve less punish- 
ment than the devil. 

But it may be said, “ Our aversion to God 
has been transmitted to us from our first pa- 
rents; and being born so, therefore we hope 
favour will be shewn, as our personal guilt is 
thereby diminished.” Were pity pleaded for, 
on account of natural inability, or a natural 
defect and affliction, attending either our mental 
or bodily powers, the reasonableness of the 
plea would readily be granted, and evidently 
appear. But sin is of a moral defect, and can- 
not be committed contrary to a person’s consent, 
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or without a criminal inclination. The above 
extenuating plea is only a false gloss. Its ge- 
nuine sense is the same as if a person should 
say, when indicted for high treason, “I am, it 
is true, deemed a traitor, but I hope it will be 


‘considered as an extenuation of my crime, that 


I am the offspring and seed of evil doers; my 
family in all their respective generations have 
been rebels against their sovereign. I have, 
therefore, only acted as they have done who are 
my progenitors. I hope I shall be favourably 
dealt with, as my disloyalty (if it must be so 
termed) is a family disposition. Besides, what 
I have done, arose from a rooted enmity in my 
heart to the king, his adherents, and govern- 
ment, for which I ought not to be censured, as 
my ancestors always discovered, as I have 
done, an inclination to overturn the constitu- 
tion ; and if possible to dethrone the sovereign, 
and bring him and all his children and subjects 
into perpetual contempt. And moreover, as 
my temper and disposition are such, I cannot 
submit to his authority, nor'be beholden to his 
clemency; having a riveted aversion in my 
heart to what he is, has, does, and says. If 
therefore my own enmity, or my father’s, against 
the sovereign and his subjects have any influence 
to exculpate or diminish the charge of guilt, 
which doubtless ought to be allowed in my fa- 
vour, I hope, according to the law of equity, 
my punishment (if any be justly inflicted) will 
be very small.” If it would be an affront to 
common sense, and contrary to every rule of 
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equity amongst men, to plead an exemption 
from punishment, on account of the delinquent’s 
vile disposition, or that of his ancestors, how 
awful then is the deception of those who appre- 
hend they cannot be treated by God as crimi- 
nals, because of moral inability, or the badness 
of their hearts. , 
Besides, if the vileness of men’s hearts, or 
their abominable dispositions, free them from 
blame, or secure them from punishment, they 
cannot account them to be bad hearts, seeing 
their present peace and future hope depend upon 
them, They are not, it seems, injurious hearts, 
but extremely beneficial, providing they be but 
sufficiently vile. Such persons would not know 
how to go on in religion as they do. They 
could not sin without sorrow, hope without 


holiness, believe without evidence, and rejoice © 


in a thing of nought—but through the help of a 
bad heart. They do not think them deceitful 
above all things, and desperately wicked, and 
that for the badness of them they are accounta- 
ble to God. They consider their base hearts, 
and vile dispositions, as their best friends, which 
justify and sanctify their omissions of duty, and 


commission of sins, as trifling. The gospel . 


libertine, yea, the whole tribe of indolent, light, 
and trifling professors, seem to consider and 
use what they call their bad heart, as a dark 
room, or concealed warehouse, where they hope 
to hide their crimes, which, as fast as commit- 
ted, are removed thither in expectation of never 
being found, or exposed to view, being secured 
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by the lock of strong delusion, under the care 
of carnal confidence, who carries the key of 
presumption, and is lord of all the lumber. 

But how very different are the declarations of 
God, who says, The sacrifice of the wicked is 
abomination, how much more when he bringeth 
it with a wicked mind; Prov. xxi. 27. He hath 
said in his heart, God hath forgotten ; he hideth 
his face; he will never see it. Thou wilt not 
require it. See Psalmx.l1—15. These things 
hast thou done, and I kept silence; thou 
thoughtest that I was altogether such a one as 
thyself, but I will reprove thee, and set them in 
order before thine eyes; Psalm lvii. 21. Yea, 
also the heart of the sons of men is full of evil, 
and madness is in their heart, while they live 
and after they go to the dead.—But know vou, 
that for all these things God will bring thee 
into judgment; Eccl. ix. 3; chap. xi. 9. 

To conclude, 

It is hoped the above remarks may, droush 
a Divine blessing, help entangled Christians, 
respecting the following important particulars : 

1. To behold and admire the equity and jus- 
tice of Jehovah's government, in requiring no- 
thing above the capacity or natural ability of 
his creatures ; and yet continuing the equitable 
demand of perfect obedience, and not altering 
his law in the least, to suit the base dispositions 
of his rebellious subjects, which would have 
destroyed every idea of authority, and sunk the 
reputation of God. 

2. The necessity of the almighty operations 
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of the Holy Spirit, in changing the bias and 
dispositions of men, by regenerating or creating 
them anew in Christ Jesus, and working in 
them to will and to do of his own good pleasure. 
For till the sinner’s disposition be changed, till 
he be born again, and become a new creature, 
he can have no true love to God, no spiritual 
delight in his law, no approving views of Christ 
and his glorious gospel. And yet the change 
produced does not destroy the natural freedom 
of the human will; but he acts differently from 
choice to what he did before. 

3. By the distinction between natural and 
moral ability, sovereign grace is not only de- 
fensible against every artful attack, but it 
appears infinitely great and absolutely free. 
In every respect it is truly wonderful, because 
those who are saved were not only miserable, 
but inexcusably criminal, and as such under 
the sentence of eternal death, from which there 
could not have been the least hope of deliver- 
ance had not grace provided relief. If the 
several parts of the great salvation be surveyed, 
even from its rise to its final consumption, it 
will appear entirely of pure grace, infinite, un- 
merited compassion, and astonishing mercy, 
which could not be the case if moral death was 
not a blameable state. Those who want to see 
the subject of grace treated in a masterly man- 
ner,and setin aclear convincing light, I would 
recommend to their perusal a book, entitled 
ey Reign of Grace, by Mr. A. Booth, Lon- 

on. 
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4. Thereby scriptural exhortations to repent- 
ance and faith appear quite consistent, which 
could never be defended if criminality arose 
from natural, and not moral ingbility. For in 

| that case, it would be equally ridiculous to call 
sinners to repentance, as to exhort a blind man 
to repent of his continuing so long in darkness, 
and never beholding the surrounding beauties of 
creation ; and no less absurd than to attempt to 
convince the dead of the crime of indolence, for 
lying so long in the grave, when their helpis so 
much needed both for work and war. While 
sin is viewed as consisting in a natural defect, 
or a deficiency in the natural powers, penitency 
oan never appear reasonable and right. Fora 
man to pretend to repent, when at the same 
time he considers his fault to lie in a natural 
defect, which he cannot possibly help if he 
would, is like a deaf man considering himself 
as exceedingly criminal because he did not hear 
to-day, but is resolved he will not be guilty of . 
the like sin to-morrow. It indeed seems to 
suppose, or require, a very great defect in a 
man’s understanding, to be able to conclude, 
that such a repentance is what the Scripture 
recommends, and the godly possess. But ge- 
nuine repentance or sorrow for sin appears, from 
the consideration of voluntary depravity, ration- 
al, and every way fitting, because duty is not 
at all proportioned to our moral inability, or | 
pion binding because of our disinclination to 
good. 

5. The doctrine of natural and moral ability 
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is calculated to. afford and administer much en- 
couragement to seeking souls, and to comfort 
those who are really devoted to Christ; for as 
none can come unto him but such whom the 
Father draws, therefore spiritual desires after 
Jesus, and delight in religion, are evidences of 
a gracious change, holy dispositions, or a new 
heart. 

You whose gifts are small, and natural pow. 
ers are weak, be not distressed on those accounts ; 
for real grace is much superior to the best abili- 


ties and most brilliant parts. Therefore, rejoice | 


that the Lord hath shewn you a more excellent 
way.—Who hath despised the day of small 
things? The profane world and proud profes- 
sors may; but God will not. Those who love 
the Saviour, to whom his person, blood, and 
obedience are precious, and his ways pleasant, 


and whose desire is to walk humbly with God . 


in the paths of purity, though they frequently 
stumble, and are often discouraged, yea, though 


they fall, they shall not be utterly cast down; 


Psalm xxxvii. 24.) but shall hold on their way, 
and grow stronger and stronger; (Job xvii. 9.) 


For the Strength and Guide of Israel hath said, | 


The wayfaring men, though fools, shall not 
err. They shall obtain joy and gladness, and 
sorrow and sighing shail flee away; Isaiah 
xxxv. 8.10. Those who are not able to plead 
on God's behalf, but love to think upon his 
mame, are precious in his sight. And they 
shall be mine, saith the Lord, in that day when 
{ make up my jewels; Mal, iii. 16,17. There- 
fore fear not, worm Jacob. 
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6. The strong believer, however enriched with 
gifts and grace, is thereby led to various hum- 
bling and profitable considerations. However 
great his natural abilities are, he is as much 
under a perpetual necessity tolook to, and rely 
upon the Lord, for gracious influences, as those 
of the weakest capacity ; for a person may pos- 
Sess strong mental powers and be morally weak. 
Grace may be languid and low, where natural 
gifts are lively and strong. 

Whilst the Christian is the subject of sin, and 
& propensity to evil is felt, he will see the ne- 
cessity of perpetual watchfulness, repentance, 
and prayer, and often cry, with holy Paul, O 
wretched man that I am! For though he is 
not under the sole dominion of sin, yet he feels 
and laments a criminal backwardness to good, 
and a proneness to evil. So that when he 
would do good, evil is present with him. He 
being the subject of two opposite dispositions, 
therefore he cannot do the things that he would. 
His resolutions are feeble, and his comforts 
fluctuate, because his affections are unstable, 
being sanctified but in part. Sometimes they 
mount to heaven, and seem fixed on things 
above, but anon they drop down to earth and 
sense; and then he complains, and prays, as 
David did, saying, My soul cleaveth to the 
dust, quicken thou me. He feels and is assu- 
red, that without Christ he can do nothing; 
yet that inability of which he is sensible, he 
does not consider as an excuse for the neglect 
of duty or commission of sin. He does not 
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bless himself that he has got a bad heart, where 
he may safely deposit his inquiries, and thereby 
keep his conscience calm. But the sin of his 
heart is the sorrow of his soul, and his perpe- 
tual plague. It is the object of his hatred, and 
the subject of his secret and unfeigned lamen- 
tation; because the good man is taught to con- 
sider moral defects as inexcusable faults.- 

He longs for heaven, because it is a place of 
purity, where he shall be free from sin as well 
as from sorrow. While in the body, he consi- 
ders himself neither where nor as he would be ; 
therefore his desire is to depart and be with 
Christ, which is far better. And as he which 
testifieth these things saith, Surely I come 
quickly : his heart replies, Amen, even so come, 
Lord Jesus. 


THE END. 
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